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Translator's Introduction

THERE IS ONE precaution that can be given here he t
reader drawn to the work of R. A. Schwaller de lcabfor the
first time. Schwaller de Lubicz is using words arlgought
forms that are peculiar to our present rationalizeentality
but with the intention of describing or, rather,okng in us a
mentality completely different from our own, one ath
belonged to the sages of ancient Egypt. And it os this
reason, more than any other, that difficulties @aise for us
in the reading. Generally, these two complementamgntal
operations can be designated as analytical (ouseptehabitual
mode) and the more ancient analogical mode, busethgords
must be taken in a deeper sense than that geneaadyibed
to them at present. Schwaller de Lubicz's writingjsen, act
as a "synapse" between these two polarities oflligeace,
and one finds that a clear, logical exposition—Ibeaiichitec-
tural, scientific or mythological—will suddenly fifand expand
into an immense interconnected thought-field of aRrtra-
rational quality, in which the multiple simultaneoumeanings,
while inwardly felt, may no longer be available ¢or rational
mind. These unannounced fluctuations between oumo
primary modes of knowing is at first disconcertidgyt, if one
persists (sometimes without really grasping thea)jdeone can
obtain glimpses of a new relationship between inkeowing
and sensory-based external analysis.

Derived from his extensive study of Egyptian monuotae
and hieroglyphic writing, Schwaller de Lubicz's riiee of two
gualitatively different minds inhabiting the humasyche has



found very convincing support in recent brain resea
Experiments with brain-damaged individuals has atadc a
distinct separation or lateralization of corticahftions giving
rise to an area of scientific investigation poplyl&nown as
"right and left mindedness."

The left hemisphere processes information sequen-
tially, the right hemisphere simultaneously, acces-
sing several inputs at once. The left hemisphere
works in series; the right in parallel. The left
hemisphere is something like a digital computeg; th
right like an analog computér.

This localization in the right hemisphere of theghiy
intuitive aspects of thought together with the cégaor non-
verbal pattern recognition, is consistent with t#he@minant
quality of mind which, in Schwaller de Lubicz's wigcould
have produced the temple architecture and hierbgtyp
writing of the ancient Egyptians. Through myth, geaand
geometric proportion, Schwaller de Lubicz believiwt, Egyp-
tians were able to encapsulate in their writing anchitec-
ture the basic pattern structures of the naturajeuse®

Brain research reveals that musical ability seelss @ be
located in the right hemisphere, particularly tleeoagnition
and recall of tone, harmony and melody. These mlsic
aptitudes involve auditory pattern recognition dhdistic and
often simultaneous nature, very different from #ralytical
and verbal processes which are located exclusivethe left
hemisphere. The separation of the visual and vdrbal the
sonar and intuitive has deep implications in definithe
difference between esoteric and exoteric knowledge.

Robert Ornstein of the Langley Porter Neuropsytcisia

1. Carl Sagan, The Dragons of Eden, (New York, RanHamunse) p. 169.

2. See R. A. Schwaller de Lubicz, The Temple in Mam¢r Traditions, 1981) and Le Temple
de 'Homme (Paris, Dervy Livres, 1977).



Institute has suggested that during our recent utieol the
intuitive, non-verbal sensitivity of the right hesphere has
been obscured by the surge of active developmenthén left,
analytical hemisphere. He claims that this imbatanin
intracortical representation and communication midte con-
sidered a rudimentary cause for the conflicts, rdiess and
discrepancies which presently pervade our intellctand
social life.

In this brief work, Schwaller de Lubicz examinesmépl-
ism or, rather, the symbolic method in general, froin the
point of view of our contemporary use of symbols cmven-
tional designations, abbreviations or as literampetaphoric
devices, but as the means for transmitting a pred8pra-
rational knowledge and intuitive vision which, hentends,
was a major aspect of ancient science.

The symbolic attitude of ancient knowledge -cultichtthe
intellect to the extent of perceiving all of the egomena of
nature itself as a symbolic writing revealing therces and
laws governing the energetic and even spiritualeetsp of our
universe.

Modern science, particularly subatomic physics, , has
Schwalier de Lubicz points out, expanded its kndgée of
matter to the point where Nature must be considesagdra-
rational (as being beyond the limits of rational tmegls and
formulae). These new discoveries and ideas, he asigEs,
demand a new and as yet unfound vocabulary, as aslla
radically different approach to education and kremge itself.
This view places Schwalier de Lubicz at variancehwsome
contemporary writers such as Fritjof Capra who,Timle Tao of
Physics, contends that we can with our present nsite
methods move directly into a science with spiritudimen-
sions. Schwalier de Lubicz denies this possibiligmpha-
sizing that the achievement of a sacred sciencaliresg a
transformation of mind which would considerably ealtour
relationship to knowledge and its expression. hdee that an



understanding of the hieroglyphic intelligence die tAncients
may assist contemporary thought in surpassing tielléctual
impasse presently incurred by our rational peroeptiand
methodologies.

Let us try to clarify the differences in the syminamhking
processes belonging to each of these two menglitfer
undoubtedly the underlying theme of the book is atempt
to lead us from reading in our ingrained, logicakquential
manner toward the immediacy and sense of identitsgilable
through the hieroglyphic image. It is through thiehr and
exacting array of ancient hieroglyphic writing thahalogical
thought is lifted from subjective, poetic or perabiinsight to a
precise, communicable, universal knowledge-activitypon
which a science of nature can be founded.

Let us amplify this comparison. With our presentnio of
writing we use groups of arbitrarily formed abstragymbols
(our alphabetical letters) which convey memorizexunsl and
visual associations. We are trained to think andnroanicate
through these alphabetical letters—placed in aertéagain,
memorized) groupings, or words—by reducing thesatrabt
conventions into objective images in our minds. [@ymstated,
this means that_when we read cat, we immediatelyster the
formed imageJ?This habitual reduction from a nonob-
jective mental abstraction to a delimited image @enseen as
an initially centripetal action, which, subsequgntidisperses
perception and knowledge into a classification @cdnnected
facts. We use numbers in a similar way, moving frabstract
symbols to quantitative evaluations. But hierogigplwriting
works in the opposite or centrifugal direction. Theage, the
form, is there concretely before us, and it canstlaxpand,
evoking within the prepared viewer a whole complex
abstract, intuitive notions or states of being—ijigs, asso-
ciations and relationships which cannot be desdriber
defined but only experienced. A centering senaendication

3. Even our most abstract or philosophical wordedné& be linked to image-forming
words in order to convey meaning.
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later results from this inwardly expansive movemefit mind.
A method of viewing is required comparable to owaring
faculty: one must learn to listen to the symboti@age, allowing it
to enter into and pervade one's consciousness, @ddwa
musical tone which directly resonates with the mrmeing,
unimpeded by the surface mentality. In this momehtinner
identity between the intellect and the aspect of tlngible
world evoked by the symbol, we have the opportundylive
this knowledgé. "By the hieratic symbolic method the aim is
no longer to translate things into sensory termst to put
ourselves into the state 'magically’ identical withe symbol-
object, so as to become heavy with the quality @fight, to
become red with the quality of redness, to burnhwihe
quality of fire.”®

These two mental processes then reverse the sequeic
centrifugal and centripetal movements. The analytienode
first reduces abstractions to a defined image,ofedd by a
proliferation of disconnected facts. The analogicabde, on
the other hand, first expands from the image irdoréaching
associations, then inwardly unifies. Lao-Tzu, wHheoalived in
a hieroglyphic epoch, expressed this interplay:thiasorder
4. Recent experiments with dolphins give us an exangblevhat we might consider as
a purely sonar writing. In Dragons of Eden, Carg&a reports that “. . . dolphins and
whales, who sense their surrounding with a quib@late sonar echo location tech-
nique, also communicate with each other by a riod alaborate set of clicks whose
interpretation has so far eluded human attemptsunderstand it. One very clever
recent suggestion, which is not being investigatésl, that dolphin/dolphin com-
munication involves a re-creation of the sonaredfbn characteristics of the objects
being described. In this view a dolphin does naty"sa single word for shark, but
rather transmits a set of clicks corresponding e audio reflection spectrum it would
obtain on irradiating a shark with sound waves e tdolphin's sonar mode. The
basic form of dolphin/dolphin communication in thisew would be a sort of aural
onomatopoeia, a drawing of audio frequency pictsies this case, caricatures of a
shark. We could well imagine the extension of suxhlanguage from concrete to
abstract ideas, and by the use of a kind of audibus—both analagous to the
development in Mesopotamia and Egypt of human ewittanguages. It would also

be possible, then, for dolphins to create extramangi audio images out of their
imaginations rather than their experience."

5. R.A. Schwaller de Lubicz, "The Intelligence of thdeart,” lecture given in May,
1956 at the Congres des Symbolistes in Paris. [Btads by Nancy Pearson,
published in Parabola, vol. 2, issue 3, 1977.
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to expand, one must first contract; in order to tmt, one
must first expand."

The outwardly projecting analytical mind, which gpa for
fixed and quantified objectifications with relatgrips depen-
dent on equational logic, was also well known te thancient
thinkers, but there seems to have been an effomtestrict its
use. In the Treatise on Initiations attributed terides Tris-
megistus, we find a dialogue between Hermes andirnhiate
Asklepios who asks:

Asklepios: Are, then, not all men similarly constie
Trismegistus?

Hermes: All, Asklepios, have not the true inteltige.
They are deceived when they suffer themselves to be
drawn after the image of things, without seeking fo
the true reason of them. It is thus that evil is
produced in man; and that the first of all creaure
lowers himself almost to the level of brufes.

In one phrase this Hermetic text reveals this ligehce
(which Western society has exaggerated and uporchwiit
has become dependent) as the source of evil invired—evil
being understood here as disorder, disharmony digtuaity
existing between humanity, nature and God.

Obviously, a special training is needed to practice Sym-
bolic Method; moreover, an intentional reorientatioand
reeducation of the mind is necessary for humanityptogress
in the direction of the expanded consciousnessinegjby our
evolution. The need for this growth of consciousnets
presently imposed upon us by the crisis and coofusgxisting
in all spheres of life—moral, philosophic, enviroamtal, scien-
tific. The first step toward changing our intellige is to
6. Hermes Mercurius Trismegistus, The Virgin of ¥erld, translated by A. Kingsford
and E. Maitland, 1885 (reprinted by Wizard's BoahshMinneapolis, 1977) p. 52.
The Hermetic doctrine, a fundamental source forhbearly Christian mysticism and

medieval alchemy, also has important parallels vitie Hebrew and Greek Kabbalah
and the Vedic tradition of India.
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specify exactly the dangers, limitations and troglimplica-
tions of our present methods; the second, to segkand
understand precisely techniques of thought prattice
previous epochs which display a richer integratodribody,
mind and spirit. Schwaller de Lubicz's penetratioin the
Egyptian symbolic method may be of assistanceigiutgent-
ly needed transformation.

In conclusion, it may be helpful to give an examplea
hieroglyphic reading, drawn from another work byh&aller
de Lubicz, in which he amplifies the essential @pts
presented here.lt should be noted first that not all hiero-
glyphics were clear depictions of particular spe@é animals,
plants, et cetera. Often a single image would bdem# of a
collection of parts drawn from various species (tiead of a
lion with the body of a woman, for example, or they of a
quail with the head and wings of a duck). In thiaywthe
image as a whole could depict subtle combinatior iater-
changes occurring in the energetic activity of fiay of
nature. But we shall content ourselves here with gimple
image of the jackal and observe the way the imagarels in
multilevels and far-reaching associations.

In civilizations such as ancient Egypt, what weoiur pre-
sent presumptuousness call "primitive animal wqShwas
not a worship of the animal itself, but a conséoratmade to
the vital function which any animal particularlycarnates. It
was not, in reality, a worship; it was a meditatiosed to
support and clarify an essential function of natdhat is to
say, a Meter, a god. The Egyptians saw the jackahear-
nating certain characteristics, functions and psses of
universal Nature. The jackal is an animal whiclhrgghe flesh
of its prey into pieces, which it buries and does @at until
they rot. From this real, observed behavior, itdoees a sym-
bol for both a metaphysical and physical procesgestion.
Digestion is one of a number of universal procesdesh all

7. Sacred Science, the King of Pharaonic Theoghdey York, Inner Traditions, 1982).
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forms born into nature must undergo (others inclugtewth,
assimilation,  coagulation, = decomposition, transtion).
Egyptian wisdom teaches us that no being or form bagin
the processes leading to rebirth before its form badily
envelope has disintegrated. The jackal-headed Neteubis,
is always pictured leading the soul of the deceaswd the
first stages of the lower realms of the dwat, orrlevaf trans-
formations. In mummification, the organs of the eksed
were removed, dehydrated, and placed in urns. The
holding the intestines had a jackal drawn on ite Tihtestine
also serves the function of digesting food alreddgken down
in the stomach. The jackal also transforms puttifieesh into
life-giving nourishment. "What would be poisonousr falmost
all other creatures in him becomes an element fef thirough
a transformation of elements which are bringing uabthis
decomposition.®

The jackal is also the symbol of judgment: it idlemh "the
Judge" because, in eating, it performs a precismaté
discrimination, separating out the elements capaifletrans-
formation and future evolution from the elementsatthare
untransmutable within their present cycle.

Digestion is a destructive process: it is an anslya break-
down of material forms into their constituent elense Our
analytically directed minds are "jackal" in funetio Not only
do we analyze our society as it undergoes a decsitigrg
but our analyzing, separating mentality is the dorthat is
destroying it. We are disintegrating not only théonas of
matter, but our social institutions, the very clotagstics of
our own psychological makeup and physical well-geimnd
other forms, such as religion and spiritual teaghinfrom
many cultures. But perhaps we are performing theemnsng
desecration in harmony with the laws of nature, nehg the
death of the old gives life to the new. The jackakvever,

8. Isha Schwaller de Lubicz, HerBak, (New York,dniiraditions, 1979)
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knows innately that the destructive analysis must arested
at just the right moment. He must dig up the marser else
these pieces of flesh—or these phases in the tuoHetife of
humanity—may pass into an indigestible, untransohustate
of disassociation or chaos; then the possibility af cyclic
rebirth in a continuity from death to new life cdube lost.
The Egyptian sage would tell us that we must warshée
jackal function in us and find out from it, througbentifica-
tion, the precise timing and laws applicable in tdelicate
process of the transmutation of our epoch.

Modern brain research suggests that the separatiomtel-
lectual functions is a result of our evolutionaryackground,
and it offers possible symbolic reasons for the w$ethese
curious animal images in ancient art, mythology an
hieroglyphics. If we cast Schwaller de Lubicz's ailye into
modern physiological terms, we could say that tinmgery is
in reality an analogical language depicting levels somatic
information derived from evolutionary experiencesiah have
been inscribed in the neurophysiology and morpholo§ our
brain. This brings his study of ancient symbolisnioi a syn-
chronicity with the recent work of brain researcheaul D.
MacLean. MacLean has proposed that the triune ameab
division of the brain into hindbrain, midbrain anckerebral
cortex parallels distinct functions which developedlring
successive phases of our evolution: the hindbrateni, pons,
medulla and cerebellum), which controls the autdmnaind
autonomic reactions particularly involved with tenial
mechanisms of survival and agression evolved duong rep-
tillian phase. The midbrain or limbic system, whidontains
the cranial endocrinal glands that govern sexualeld@ment,
sleep, dreams, passions, pleasure and pain, emotamxiety
and the early mental function of visual retentioemerged
during the early mammalian period. Last to develops the
cerebral cortex, which controls conscious brain ivHiEs,
reason, willful action, analysis, logic, calculatiand voluntary

15



mobility. Each new brain structure grew as a pesph
envelope encasing the older brain component. Bentet
cerebral cortex the two earlier forms are stillfpaning as
they did in our most remote ancestors.

"The human brain,” MacLean holds, "amounts
to three interconnected biological computers,” each
with its own special intelligence, its own subjeittj,
its own sense of time and space, its own memory,
motor, and other functions. Each brain corresponds
to a separate major evolutionary step. The three
brains are said to be distinguished neuro-
anatomically and functionally, and contain strikyng
different distributions of the neurochemicals dopa-
mine and cholinesterase.

With this new scientific input we can more easilsasp
Schwaller de Lubicz's claim that anamistic symlaodlsnimal,
bird and reptilian-headed deities were means fokieg par-
ticular qualities and "awareness phases" in thdirmaumm of
the evolution of human consciousness. As Carl Sag
propose¥ "... the hallmark of a successful, long-lived Ieha-
tion may be the ability to achieve a lasting peao®ng the
several brain components.” And as Schwaller de dabi
indicates, Egypt and other cultures grounded insyrabolic
method, were indeed, through symbols, educating t
neurological structure of the brain to maintainaative, con-
scious connection not only between the bilaterbk$oof the
cerebral cortex, but also with the impulses andlistal
information received from the ancient and deepabic and
reptilian centers, so that these aspects of our@abuld be

9. Carl Sagan, op. cit., p. 55.
10. Carl Sagan, op. cit., p. 234.
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integrated into the activity of our reasoning mind.

Experimental evidence thus indicates that containedur
brain are functioning vestiges of our most disteatporeal
minds. As Schwaller de Lubicz suggests, we shaduitoktof
these vestiges not only as animal drives and gmessnscient
aspects of our consciousness, but also as a vstshcinal
intelligence of the laws of nature, that our animad rep-
tilian experience has left in us. Instead of regires and
ignoring the wholeness of our evolution, should ma¢ pursue
ways to incorporate the vast symbolic content es¢hancient
brains into our present intelligence?

Thus the symbol is a material representation of atemal
qualities and functions. It is an objectificatiohtibings subjec-
tive in us and subliminal in nature, awakening s tpercep-
tion of the world which may make us aware of a kieoge
contained in our soul.

There are many who have foreseen the great intiedlec
and spiritual advances toward which humanity is no
impelled. But in the work of Schwaller de Lubicz ae given
a direction, not towards an abandonment of theomati
faculties in yogic ecstasies, but of an integratdrit with a
higher, innate intelligence. This direction corsisff "tech-
nigues of thinking" such as the laws of "crossiagd "inver-
sion," the application of the principles of the éBent
Moment" and of the "simultaneity of opposites,”vasll as a
spiritual perception of the mathematical scienédsof these
require a yet unformulated utilization of symbolfiethr may
synthesize the two complementary modes of ourliggeice,
and thus stimulate and eventually give expressmrthis
impending growth of consciousness.

Robert Lawlor
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lllustrator's Introduction

R. A. Schwaller de Lubicz's essay Symbol and thelsyic,
which appeared in Cairo in 1951, clearly rested Riraraonic
philosophy—as he emphasized in his foreword. F@ teason
authentic illustrations of Pharaonic tableaus habeen
included in this new edition, not simply for aesibereasons,
but in order to enable the reader to become imrdensethe
reality represented in these figures, a realityalige today as
it was in ancient times.

The contemplation of a few of these renderingsrsfiasight
into both the Egyptian mystery, and, strangely ghouinto
some of the most recent discoveries of modern seien

The modern reader will be quite astonished to ofes¢hat
the strange figurations of the royal undergrounchits, which
for centuries remained mysterious and inexplicabflad, to
the extent, that science has progressed, an exilana
expressed in twentieth-century terms.

Even today, however, certain points, such as those
exemplified in the following tableau, remain obseur

The Hours of RE are thus. Their forms are betwéeir fingers (?),
their shadows are lower than their foreheads TPey lead this



GREAT GOD in the West, whose forms are mysteridosjard their
hours. They do what they have to do, [they] passabg enter the
earth, into the Cavern of He who hides his Hourdjilav their
shadows carry their rays and their rays are in ftbgh of him who
hides them. The god has passed the bank. Thosefolloav [him],
the souls, the guides of their bodies, enter iti® darkness after the
passage of Ré .

The inscription accompanying this strange figumatias
indeed perplexing. We can readily sympathize withdents of
Egyptology who, after long years of study, have texasl the
hieroglyphs and grammar—which make perfectly goahse
when applied to "secular texts"—only to be facedthwi
mythological texts at least as enigmatic as theressmtations
they purport to explain.

Yet it is impossible to concede that the Ancientvered
hundreds of meters of the walls and ceilings of kweg cor-
ridors hollowed into rock, culminating at the tombBurial
Chamber, with nonsensical figures. If we dismise thew that
these figures and texts are nonsense, we are thafrooted
with the possibility that we are dealing (as thetgethem-
selves indicate) with a cosmogony summarizing tbelity of
the problems raised by the mystery of creation, raaton
viewed as everpresent and constant. But as Alegan
Piankoff, one of the greatest specialists in thedytof these
texts observes, a great part of this cosmogonypesaas:

As in the missals of the Middle Ages, the Egyptiamsre

often content to indicate by several words or aagéra
sacred text which the initiate or the priest had régite

by heart. But we are generally incapable of decipbe
these symbols, which allude to Egyptian myths oficiwh
we have only a dim notion. The key to most of theag

philosophic conceptions of the ancient world hasenbe
lost,, and we are often tempted to apply to thesengs

1. A. Piankoff, The Tomb of Ramses VI, (New Yorkrfheon, 1954) p1. 112-113,
116,
and p. 332.
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the vague term of mysticism. Now, we are not dealin
with muysticism, but, as understood by the Egyptiaofs
the New Kingdom, physics—physics which strangely
recalls the ideas of Heraclitus of Ephesus. Indeas, |
compared the right and left walls of the Burial @Gteer
(of Ramses VI), this verse of Lucrefusame to mind:
"the sun, after its passage under the earth, at the
moment of its return to the horizon, casts forth rays
with which it strives to enflame the sky. Or, agaat the
fixed hour, the fires are gathered together, corsing
regularly from numerous atoms of heat which eacly da
produce a new sun, endowed with new light. Thusjsit
said that from the high summits of Ida one perceivat
the birth of day, the scattered fires which thenrgaeinto

a sort of singular globe and form a perfect disk."

In a similar way, using certain keys which de Lubimakes
available, the modern viewer can begin to transcrithe
strange imagery of the ancient figurations into thbstract
formulas of the various laws and properties of eratand
motion given to us by modern science. Thus, forngta, we
can interpret the predominant role ascribed in Egpp
mythology to negative and resistant entities sush Sath (the
dark antagonist of Horus), the serpent Apophis,cetera, as
specific correlations with physical qualities, suab resistance,
inertia, and entropy. Another specialist, intriguedth these
negative entities, writes:

Why has revolt been conceived as an element ofctke-

tion, whereas it would have been simple enough nut o
it, and thus assure a universe of eternal felicibly?fact,

we find again here an idea that appears often uysig

Egyptian texts: myth, at least in its most prinetiform,

is not a pure conception of the mind or spirit often

appears as a prescientific attempt to define apthiex

2. Lucretius, On Nature 5.

3. A. Piankoff, La Creation du Disque solaire, (Cairstitute Francaise d'Archeoiogie
Orientale 1953) p. 1.
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aspects of the universe and the forces that diteddow,
disorder, storm, excessive or insufficient floodifof the

Nile], terrestrial or cosmic disasters are visilggrt of the
created universé.

To summarize, those who have profoundly studied raimac
writings unanimously observe that the ancient Egyst
reveal, through their stories, figurations, and imex a form
of thought that is balanced and clear when dealiitlh con-
crete life. Quite different, however, is Pharaonikeology,
"from which logic is absent. . . ." But even if d@ccepts the
nature of ancient myth as a "prescientific" attenpt explain
the universe, the Western mind remains disconceligdthe
lack of rational form in its presentation. The GammEgyp-
tologist E. Hornung offers a valuable insight ingaed to this
seeming inconsistency:

According to western logic, it is an unthinkablentadic-
tion for the believer to see the divine as the Iyear
absolute Unigque and at the same time as the Meiltiplis
surprising to us that the two forms of thought, fsada-
mentally different, do not annul each other, butpesp,
on the contrary, as complements °. . .

Moreover, after having observed that every appboatof our
dualistic logic to Pharaonic theology leads to inbte contra-
dictions, the same author arrives at the followgngclusion:

The notion of complementarity has long played ampdm
tant role in the subject of an enlargement of dtabs
logic. Neils Bohr introduced it into physics in 102n
order to grasp the extravagant behavior of enargeti
quanta, and to explain the simultaneity of placd, o
impulsion, of wave and particle, which is impossihkith
the calculations of traditional logfc.

4. S. Sauneron, "Les Fetes religieuses d'Esnad ¥g€airo, 1962) p. 266.

5. E. Hornung, Der Ein und die Vielen (Darmstadt, 193 233-238 (as translated
from the German by Lucie Lamy).

6. Ibid.
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Paradoxically, the unmitigated empiricism of modestien-
tific method has reached an extreme at which itstrirmafor-
mulas and methods, developed to explain a strictly
materialistic worldview, are now providing a potenbol for

resolving the metaphysical enigmas posed by ancien
cosmogony.

Lucie Lamy

The Divine Cow, "the Beautiful", or Methyer, "Thergat Swimmer"
in the celestial waves, mother of the Sun, whosening and evening
barques are seen at each end of the star-studglechith she carries on her
flanks. The sky is held up by Shu, the principléofand of Space.
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Preface

THE TRADITIONAL texts of initiatior can be read and
studied in two ways. One of these deals with theteric
(historic) meaning, which generally serves as andadion,
that is, as a symbol, for the esoteric sense (esptk through
the symbolic) which these texts, legends, and ssmtations
would not have transmitted had the people seen themmon-
sensical rather than as stories forming an imagat they
could understand and eventually disseminate.

Exotericism is thus a necessity, since thought sisagdport.

But when it is a question of penetrating the staitemind of
an epoch or the secret meaning of texts (a meathagis the
basis of Egyptian knowledge, for example) only thembolic
can reach that far. The symbolic relies on artigiqression,
on the themes of the representations, on architdctprinci-
ples, on parables, legends, and other writings. Tiwer are
presented in cabalistic form, one of whose aspictaddressed
to the uninitiated, and can, for the most partiraescribed.

As soon as the word secret is used, the guestian abmes
up at once is, "What secret?"

Only twenty years ago it would be quite difficuld treply,
since no one could understand that there might dvarees in
science without every discovery being placed at thigposi-

tion of the public. In fact, it is the "amateurshevhave long
1. For example, the Vedas and Gitas from India; €Ssn the Prophets, and other
texts from the Hebraic Bible; the Gospels, the Agigese, and a good portion of the

Epistles of the Apostles; the Pyramid Texts and ymasther Egyptian writings;
representations in India, Babylon, Crete, Asia Miramd especially Ancient Egypt.
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contributed to the progress, not of science, pigpspeaking,
but of its applications. Now, while a "mechanististience
(and even the mechanics of molecules in chemiggywithin
the grasp of every intelligence—pure science, they science
without ambiguity, once thought leaves the realm sofdeter-
ministic rationalism—is no longer accessible to rgwee. In
the past 30 or, at most, 40 years, the orientatibrscientific
thought has been completely modified, compared taatwit
still was in the last century.

It is regrettable to see how few people are awafrethe
current revolution of thought, which will nonethste influ-
ence the world to come—a revolution veiled by thegé,
immediate preoccupations (including the fear ofnato war)
which affect all the realms of modern life.

The secret? But it is not contrived, it is evideitho is
capable of understanding the themes of the priacipl rela-
tivity and their ramifications? Even among the g¢ramathe-
maticians, there are few capable of getting to Huttom of
this study. Consider, then, the noble admission Lofiis de
Broglie? when he says that, after studying Planck's cohste
for 25 years, he has not yet succeeded in "exhmaylstthe
entire significance of the quantum of energy andioac The
richness of certain "illuminations" of modern thbtigis such
that it will be exhausted only with difficulty. Thi brutal
evolution, which will place science in the hands af very
restricted elite, will create a new aristocracy piower after the
proletarian endeavors and the emergence of a gaogetitech-
nocratic" class, which are both, however, doomeditare.

We see political power passing increasingly inte@ thands
of very small groups of doctrinairians, and Russm a
valuable example of the logical outcome of the @t princi-
ple, which becomes a proletarian dictatorship. Blis is a
guestion merely of a political power, opposite viticere will

2. Trans.

3. Louis de Broglie, La Physique nouvelle des quapéai¢: Flammarion, 1937) p. 5.
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necessarily arise, curiously, scientific power.thie former can
influence people's consciousness through force, |dter, far
more tragic, will influence spiritual destiny, ndtrough force,
but through conviction. Then the masses will nogkmhave any
choice but to believe what only a small group ohmel understand.
Believe and obey: this is already the case now, diniously it
will soon grow worse.

Is this not the "false temple," the false "religionwhich is
based, not on the Spirit, but on perishable mated the
science of its destruction?

Now no one wants this "religion,” which nonetheles:
already exists and is spreading; ultimately, woddvernment
looks like the only general solutidnBut already, for their part
scientists no longer admit to being controlled bylities: it is
they who hold the "secrel."This secret is not hidden from
anyone, anymore than the esoteric teaching of AmhckEgypt
was; one need only have developed the facultiedeteeo
understand it. The example that present-day sciefters us
thus becomes an image for explaining the naturghef Tem-
ple of an esoteric science.

Let us not believe in the crocodile tears of segstat the
prospect of the destruction of humanity: these rkapw that
they can no longer stop in their research, and, thaving suc-
ceeded in the fission of heavy elements, they dreaiyp of the
fusion of light elements. They know that they mugst all the
way in freeing the Energy that "God" imprisonedriatter.

This consideration allows us to envisage two pmsdi that
which believes in a constructive, liberating sciena science of
genesis; and that which accepts a purely ratiomsalalytical
science, a science of violent destruction. Egypénsin this light,
seems to have been the greatest center of the nglastecrea-
tive science. This explains its extreme importaatggresent,

4. Winston Churchill advocated the institution of veorld super-government in the
course of a speech delivered at Copenhagen on €ctdb1950.

5. Note, in this connection, various communicatiomade to the press by Albert
Einstein.
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and we could not look to a more explicit or morefeet
source.

Egypt has a special interest for the seeker sins#llioffers
its ruins, intact texts and monuments. The textghef pyra-
mids of the Fifth Dynasty are carved very cleariythe stone;
no hand has come along and changed the slightesk. me
Thus, we are dealing here with documents uniquehe
world, the most ancient that have been handed dowos
with this purity.

Now, over the past century, experience has shovam th
despite the great number of documents brought giat land
despite the efforts made to penetrate pharaoniagttip there
is, in the translation of the texts, a great déak tmakes no
sense; complete mystery prevails as to the reahimgaf the
representations, the pantheon, and the myths, faradly, as
to the motive behind this colossal work of templsteles,
obelisks, and colossi extending for 2,000 kilonsetalong the
Nile.

We stand before a strongbox containing the greatestth
concerning the history of humanity; we have notnbable to
open it, because we have insisted on using thenadit key,
rather than that which the makers of this jewelcased—the
symbol and the symbolic.

It is true that the symbolism has given rise to ynsimange
notions, warranted by the fact that its meaninglitge
known?®
6. Many attempts were made to penetrate the meaafnthe pharaonic enigma by
interpreting images and figures by means of syrshuliHere the door remained open
to errors due to subjective judgements, becauseés idifficult, in this domain, to
remain positive. It is evident that an effort wasade to base each attempt on a
guiding theory, which sometimes took on the charaaf a more or less coherent
philosophy.

Later, rationalism thought that it could reject sbeattempts in their entirety, being
convinced that, with Champollion's discovery of agital reading, it would be easy to
see clearly into the Egyptian mode of thought. laswtherefore translated into our
modern languages, in the modern spirit, and, memoit was thought possible to
translate, solely on the basis of grammar, textserveed for the temples. This has
revealed nothing: neither the true mentality of thecients, nor their real knowledge

of the forces of Nature. The same difficulties haween encountered here as in the
translation of the Hindu texts of the Vedas andnid#ds, etc., or the text of Lao-
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The symbol is a sign that one must learn to reau| the
symbolic is a form of writing whose laws one musiol; they
have nothing in common with the grammatical comgion of
our languages.

It is a question here, not of what might be callddero-
glyphic language,” but of the symbolic, which is tnan
ordinary form of writing.

The purpose of the next few pages is to descrilieflyrthe
principles that govern the symbol and the symbalic the
expression of a vital philosophy, not a rationalgtilosophy.
This will perhaps enable us one day to recognizat tiere
exists no hieroglyphic language, but only a hisggolgt writing,
which uses the symbol to lead us toward the syraboli

tzu's Tao Te Ching in China. All these writings drased on the intention of leaving
up to the eventual reader the choice of intergmtatand of selecting, by this means,
those morally and spiritually inclined to understathe true meaning. Often these
texts are presented in a kind of “telegraph styEhbwing no grammatical connection
between the substantives—that is, avoiding the gratical guide of thought Now, com-

pared to the Hindu texts (which, moreover, haveegaly been transcribed several
times), Ancient Egypt offers the advantage of theniksolic method of the form of

writing. Without even concerning himself with anplahbetical system, the seeker can
be guided by the symbol alone, provided that hee tako account the essential prin-
ciples that this book attempts to formulate. It dertainly a grave error to imagine
that one can reject the symbolic because one leslidhat one has knowledge of a
form of writing that expresses thought as do oyhabetic languages, which overlook
the esoteric transcription of the image-filled syrigm.
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Notes on Modern Thought

FOR THE FIRST time (exoteric) scientific research has
reached, through rationalism, the threshold of ardwhich
allows us to glimpse the intimate life of matterhus, it is
indispensable for us to become acquainted with phesent-
day science, even if only by means of a generarvose. It
would, however, be a mistake to let oneself be pasntly led
astray by a science which cannot cross the borééinedl by
the obligation always to rely on a system of refees. But we
must recognize that a great step has recently beste in the
"expansion” of human consciousness; in fact, itaisquestion
not only of an enormous scientific advance, butvaball of an
extremely important stage in the evolution of comssness. It
is not the acquisition of a knowledge base of awmaiiable
nature; it is a new starting point for the progresthought.

The present stage of this progress, the cause eofsérnious
revolution undergone by scientific thought for abothree
decades, allows us to distinguish the principleat tonderlie
the real meaning of the symbol. What, only yestgrdeould
be taken as pure philosophic speculation is todaget on
scientific experiment, with staggering consequendkat few
people are as yet aware of, since most remainfdidito the
rationalist determinism of the 19th century.

The last century was characterized by the skyrooket
importance of science, which thinks itself capabfeexplaining
all the phenomena of Nature, based on the "medi@nis
thinking that it is possible to predict the courss#f a
phenomenon when the conditions of its manifestatiare
known. This "determinism" justified all hopes, eubat of
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succeeding in knowing the development of the livaalj and
ultimately the secret of life. This science wasnided on laws;
deduced from the behavior of matter, acknowledgirag this
matter was composed of atomic particles formingci§pe
invariable chemical elements, whose essential iceectwere
believed to be known, thanks to all the great cls&smof the
past century who relied on Lavoisier's famous siatd,
"Nothing is created, nothing is destroyed."”

Thermodynamics and electricity, studied earnestigre at
the service of the science of a three-dimensioBatl{dean)
matter, and what had been learned allowed one pe kioat
the remaining unknowns, as well as the exceptionghe
experimentation of accepted hypotheses, would ane ke
cleared up. The only acceptable guide for the sfiemind,
having become purely experimental, was a logicalckersion
derived from experiment. All philosophy and resbapon-
cerning the "why," necessarily leading to the miyapcal
stage, was ultimately considered as fanciful extetpn.

The "secret" and the "sacred" seemed like nonserse,
anti-religious tendencies developed, since humamnaee could
do everything, or at least it hoped someday to iaedihis
omnipotence. Under the cover of atheism, man dukbei
himself for God, since his Cause and his End weresrother
than his present existence.

If one wishes to understand the new state of miinds
important to observe the mentality of this mechanscience.
This point was reached toward the end of the cgntuhen
Becquerel, by observing the discharge of an elsotye at the
approach of a uranium salt, deduced radioactiRiyentgen
discovered that matter is transparent to cathogs, rahich
he called x-rays, the unknown. Curie, starting witanium
oxide, isolated an extremely radioactive salt, Wwhie called
the metal "radium.” Then came Sir Oliver Lodge, $irJ.
Thomson, along with Lord Rutherford, et al. in Eargl,
Perrin in France, Bohr in Denmark, Planck in Gerym&in-
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stein in Switzerland (to cite only those names Wwhare
universally known)—the initiators of the science rofcro-
physics (the study of the energetic atom) when ot
simplistic conception of the material atom disappda

This is the dawn of a new era. Experiments willvghbat
the physical laws of macroscopic matter are notersal, that
the phenomenon can no longer absolutely be pladhihwhe
framework of a deterministic physics, and, finatlyat there is
a metaphysical element, Energy, which comes irdy pi the
development and disappearance of matter.

Prominent men, physicists and philosophers, have md-
lished in an assimilable form the information tlesherged
from the recently gained knowledge concerning $ience),
so that ignorance of these new elements becomesumd
prejudicial to the conclusions of all research, revm
archaeology.

Experimental science now has to deal with a newdwof
an abstract nature, a world whose elements caromget be
defined except mathematically.

It has been observed that electronic quantitieapgisar in
order to make photons (light) of pure quantity-lesgergy,
appear. Thought should intervene to find out whkaitrplied
in the phenomenon observed; today philosophy shguide
experimentation. In physics, it is a question ofmathe-
matical philosophy, but the impossibility of coordiing
abstract elements, for which one has no defouteept,

1. "Microphysics" signifies the physical science thfe atom, thus becoming nuclear
physics. In this atom can be recognized, in prieci@ nucleus comprising a neutral
mass (neutron) and the positive electron (positrendintaining in equilibrium a
series composed of no more than seven layers atimedelectric) electrons.

Yet one should not take this information literalgnd believe that the current
notions about the atom are definitively proved aretain. All that is known is that
henceforth one must reckon with laws other thanseéhaletermined in the material
world. And since it is a question of the atom oe tfconstituent of matter," there is
then—beyond what our senses observe—a state of lgdipensional nature that
escapes us, which the cerebral (objective) intillog can no longer grasp, but whose
existence ia indisputably certain and can be trlmst only mathematically. Does
this not represent a radical upheaval of the caimepof only 30 years ago?
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requires that philosophy be used to seek the cdionecthe

Ariadne's thread indispensable in this labyrinth tbe world

of energy recently revealed. Men like Lecomte duuyoLe

Roy, and Gaston Bachelard, among others, are pngvid
impetus for the new thought. Strange glimmers reapp
emerging from the medieval darkness of the time rwhke
Masters of "Natural Philosophy" taught on the fdaag of
scholasticism.

Thus it can be observed that there are at mostnselec-
tronic layers around the atomic proton, recallinge tseven-
fold planetary system and its metallic correspoeden the
musical scale, colors, etc. Let us add to this sheen funda-
mental constants: e, charge of the electron; m,smafs the
electron; M, mass of the proton; h, Planck's consta, speed
of light; g, constant of gravitatiolA, cosmic constant.

Now, it is the "constant" of which Henri Poincarexdh a
presentiment and which was determined by Profeddax
Planck, that plays a leading role, especially ie tiscoveries
of Louis de Broglie. Planck's constant (h) is, imiefh an
invariable ratio between the Energy (E) of a photnmd the
duration (d) of its vibration, such that E x d =whatever the
wave or the color of the light is, or the wave afyaother
radiation’ By designating the inverse of the duration, thmt
the frequency, from» we get E kv, and k» is the quan-
tum of Energy, that is, the smallest quantity ofeiy whose
multiples constitute the whole. If E diminishes, idcreases,
and vice versa. This "quantity" of Energy is therrent basis
for all reasoning in microphysics. This theory tietQuanta of
Energy, broadened into the principle of the quantoimaction,
later worked on by Einstein and Bohr, is one of timest
“illuminations" of the scientific spirit of the ties. Then,
founded on these bases, it is certainly the disgow¥ Louis
de Broglie® along with that of Heisenberg, that most disturbs

2. These waves have lengths ranging from 50 kilometers/100,000,000 millimeter.
Beyond this are the y rays.

3. Cf. Louis de Broglie, Lumiere et matiere; La physignouvelle des quanta, (Paris: Flam-
marion, 1925).
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the complacency of the "mechanistic" scientistsncesi the
study of light shows the simultaneous existence twio contradictory
states: the granular character in the continuityaofvave; that is,
the photon, that looks like an isolated quantitppearing in a
continuous function of the wave—the discontinuoughiw the

continuous. It is this simultaneity—that "cerebralhtelli-

gence cannot grasp, but the existence of whichhisws by
experiment—that brings about what the physicist Wer
Heisenberg calls the "Uncertainty Principle,” whidh shall

translate here, psychologically, as the "Presennifu.”

Fig. 1. Upper row, from left to right: hieroglyphetérmining the
word sty, "to beam", "to radiate, to shine"; hidygi used to write
kha, "to appear" (This sign represents a luminogsirce emitting
spherical waves expanding into the air. Cf. the ulgidry properties
of light (interference, diffraction) described by uyyhens and
Fresnel.); determinative hieroglyph of all the weordesignating light
(cf. the corpuscular properties of light as desatibby Lucretius,
Newton, Einstein). Lower row: paintings designatihg sun.
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Heisenberg's uncertainty principle can be explaitkds: if
it is possible to locate precisely a moving objett a given
moment, it is no longer possible to know its exageed at
this moment. Inversely, if one can specify the dpeé a mov-
ing object at a given moment, then it will be impbse to
know its exact location.

Certainly it is a matter of intra-atomic phenomefde fact
of observing the location of the electron—or at steahe
probability of its position—signifies an action iregard to it,
which modifies it or changes its course. Thus, ftlaet of
observing the phenomenon modifies its nature, sat, tAat a
given moment, only one of the two elements can hewk
exactly: either its location or its speed. We caterd "group”
these data, separately observed, in order to adkdge the
simultaneous phenomenon without really knowing it.

Today this uncertainty principle plays a leadingleron
scientific thought. The faith that we placed in magistic
determinism in the last century has given way talcabt that
opens the door to philosophy.

Heisenberg also plays a truly "iconoclastic" roke fmicro-
physics. He rejects all imagination, and hence dssumption
that electrons possibly move circumferentially, tine manner
of planets, around a nucleus or sun (as Bohr ackuged)
when it is known for certain only that there araydrs" with
varying potentials.

The "uncertainty principle," does not enable us ltzate
the electron when it is moving at full speed; thuge can
know its location only as a probability. Heisenbegegcludes
the aspect that is in fact unknowable and is s$atisfvith the
knowable aspect of the differences in energy piksnt In
defining the atom—or, more exactly, its nature—thsslely
by the numbers representing these energetic vahfesthe
various electronic "layers" or stages, he countarsoncrete,
assumed image with a purely mathematical "matrixagei
corresponding to the observable fact.

But let us continue this brief enumeration of a famci-
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ples, basic points of the new thought, in orderrénder the
conclusion that can be drawn from it more comprsibésn
Our old laws no longer apply to the atom—that ligg tonsti-
tuent of matter. They remain valid for matter, baotthe
atom, for example, Newtonian gravitation no longdays a
part: it is the electromagnetic effects that comte play. This
is a fact, but one that needs to be studied, foramgestill con-
fronted with the unknown that the "affinities" repent. On
the other hand, the chemistry of Lavoisier is hgppiead,
since we now know that matter is constantly vangshinto
energy and that energy ceaselessly creates mditierugh
transmutation into isotopes). We know that in theper
atmosphere nitrogen is transmuted into an isotdpeadoon,
which then "nourishes" all vegetation—a fact thatows (or
will throw) a curious light on to the "vital" phemena on the
earth's surface.

Fig. 2. "I know these two sycamores of turquoiséween which Re
comes forth, which grow on the swellings of Shue(thtmosphere) at
this gate of the Master of the East." (Book of thead, Chap. 109).
"Homage to thee, Sycamore .. who captures whainishe Nw (the
celestial ocean)." (Pyramid Texts, 1846). This grouecalls "the
nitrogen cycle," well known in agriculture.
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Today we know something that people in the nind¢tteean-
tury thought was no longer to be dreaded: we knoat all
our knowledge must be revised. It is quite certhimt a new
world has been revealed to the human spirit: bovelall, it
must be noted that new faculties of the intelligenare
developing, and it is by this means that sciencermawv pene-
trate further into the mystery of Nature.

We are no longer afraid to observe that a simple afa
light, reflected by a surface, is itself modifieg Imodifying
something in the atomic nature of this reflectitanp.

The new Chemistry, to which Physics has increaseig-
vance, is trying to find its way and, through hypstes which
are often quite strange, attempt to explain thebooations of
atoms. We observe the same upheaval in BiologywiDar
evolutionism cannot be corroborated; Lamarck's stran
formism, later enlarged upon by Haekel, is not pmvthe
doctrine of "genes" runs up against mutations.

In truth, everywhere, in an impassioned burst, Ipeare
"seeking,” while transposing the data onto a suldiesl than that
of the arrogant, materialistic era of the previceistury.

People are seeking everywhere except in the tgaohithe past,
where, in my opinion, is found the key, or at lets indica-
tion that can lead us towards the key of traditismg in
order to guide the new thought.

Since this study has the symbol and the symbolidgtsas
theme, one might be surprised to find gquestionsceroing
physics summarized here, questions with which [dglsts,
who at present form the principle practitioners Egfyptology,
usually do not concern themselves. But this sup&fexposi-
tion of the present situation of the research ipuee science
should make it clear that we are dealing not meveth a
guestion of a new position of the seeker vis-aexperiment,
but, above all, with a new state of thought, a rgening up
of intelligence, which can be interpreted more @sslin the
following manner: the simultaneity of opposite etafcomple-
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merits) constitutes the phenomenon. Up until nowcabse of
our objective position before this phenomenon, veeehviewed
it by splitting these two component states, in wHatcall
"cerebral dualization,” and it is on this "exote&m" that we
built our purely analytical science; we would theall synthe-
sis the "patching together" of elements isolatedsiysis’

Fig. 3. Seth, Master of the South, and Horus, Mastethe North,
the perpetual antagonists. Both of their heads gendrom a single
body that stands on two horizontal bows evoking émergy potential
that can make manifest the two inverse forces tjidhe stimulation

of the passage of Re.

With the "uncertainty principle" in observation anespe-
cially in the conclusions that we can actually derifrom
observation, and with the principle of the "diséonbus
within the continuous” shown by light, the expenmer and
later the philosopher must necessarily concludg tha "vital
moment" of the phenomenon is characterized by thetradic-
tion of its components. It thus becomes impossibl&now the
phenomenon in its genesis, if we do not call upeithin our-
selves, a new form of intelligence which rejectgeotification
in order to replace it with abstract symbols. Nouhis
procedure obligatorily arouses in us the search dor'sensa-
tion" or a sort of "intuitive vision." Thus, thedof being

4. Since "simultaneity" cannot be objectified,anaot be "reasoned.” Thus, even in
Einsteinian relativity, the principle of scissi@nmains.
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obliged to accept this state of affairs in the gtod nature
already shows that human thought is progressinguhis
new form of intelligence. In reality, esotericism as old as
humanity, but hitherto the state of intelligencetbis eso-
tericism belonged only to isolated individuals.

The impulsion toward the expansion of consciousitless
our era is undergoing is probably the real, undeglyeason
for the disorder that reigns over the whole of @arth.
Progress most certainly exists among those wholyegperi-
ence this state of incoherence, and it does notaappmong
those, who because of an instinctive, psychologieattion,
cling to a dialectic materialism, a nihilistic mecism. Collec-
tivism, in the statistical sense, can no more sdaoeeial
problems than it can scientific problems. The fatdemands
an individualism within the collective, which seeatssurd to the
intelligence of the past. As for the expressiom;yetopedic
notes and museums of corpses are no longer s&tisfawhat
is needed is the Symbolic, which alone can effetihigon
between complements in the vital phenomenon.

And it is rational science, which today has reachwat is
already being called the surrational, that will mgee way
toward esotericism of a suprarational nature.

And if | consider that the way of pure sciencetha current
anxious research, is erroneous, | am, on the dthed, cer-
tain that the method of work is good with regard the
extreme precision and absolute fidelity of our istigs in their
experiments.

After this brief and superficial enumeration of ewf ele-
ments of the new thought, one might ask "What is
influence of this state of affairs on Egyptologyclteeology,
and symbolism?"

Before | reply, here is what must be taken intaaot.

After the rather insolent certainty of the sciastisf the
nineteenth century, today's microphysicists areatiraly
timid. They are also the first to distinguish thewnscientific
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thought from applied science in macrophysics, teeience of
matter for which yesterday's laws continue to seffin prac-
tical and industrial application. This timidity othe part of
our scholars in pure science is inspired by a sger
specialists. The philosophers of this new thougeé durther,
and these philosophers are not fantasts.

It is certain that such a revolution in thought—tths, such
an expansion of consciousness, such an evolutioninili-
gence—is not the result of a whim. It is in facgaestion of a
cosmic influence to which the earth, along with rgtleng in
it, is subjected. A phase in the gestation of thengtary parti-
cle of our solar system is completed. Gaston Bactel
observes, in this connection, what he calls "a tmrtaof the
Spirit.”> A new period must begin, and this is heralded b
seismic movement, climatic changes, and finallypvaball, by
the spirit that animates man.

"Ogotemmeli" reveals to Marcel Griatilehe metaphysical
basis of the customs of the Dogons, because he srithat
the time has come when these things, kept secrét mow,
must be said"; the Bambaras "spedkthe emperor of the
Empire of the Serpents "speaks" to F. G. Carnoh&ut
without visiting black Africa, which still holds m& surprises
for us, let us observe what occurs in our vicinilyo one is
less concerned with mathematics and rational seiethan are
artists, whether they be poets, musicians, painters sculp-
tors. However, all the arts are in step with sdiienthought;
they all attempt to flee from a specific, realistmode of
expression; they all seek to appeal to the "inteisensa-

5. Gaston Bachelard, Le Nouvel esprit scientéiParis: Presses Universitaires de
France), p. 178

6. Marcel Griaule, Dieu d'eau, entretiens avec @mgateli, (Paris: Edition du Chene,
1948.)

7. Solange de Ganay, "Notes sur la Theodicee Banbdevue de [histoire des
religions, vol. 135, nos. 2-3; "Aspects de rnytlgidoet de symbolique Bambara," Jour-
nal de psychologie normale et pathologique, Apnile]1949, pp. 181-201.

8. P.G. Carnochan and H.C. Adamson, 'Empire dgsefits (Paris: Stock).
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tion," by means of forms which are as simplifiedpassible,
to the point of geometrical reduction.

Whoever thinks and "experiences" with any sensjtiwill
respond to this mysterious call of our time: theead
dominates the form; Spirit-Energy dominates matter.

Accordingly, | would say to my Egyptologist and lzolo-
gist, historian or symbolist friends:

1 It has been demonstrated that without a philosap
directive no progress can be made in scientifiestgation,
whatever its nature. If this scientific philosoplg still "a
posteriori,” today there is nothing to prevent tlaet—and
mathematical thought allows it to be foreseen—tma day it
may be experimentation that becomes "a posteriobgying
the directive of a thought that has solved thelprog.

This suggests an hypothesis: the application oénse
would once again become, as in Egypt and Hellagnapiri-
cal science (that is, one without research intses)y Knowl-
edge being reserved for the Temple, that is, frstdect group of
gifted men taught to penetrate this Knowledge bseathis
penetration requires—as does our new scientificught—
knowing first of all how to think without objectifyg. This is a stage
in awaiting the expansion of Consciousness that gile
spatial vision. In fact, it is obvious, for examplinat the
"matrix image" is merely a method and not a finthia-
ment and that it should be possible "to objectifig,"a higher
form of intelligence, a continuum of four-dimensbrolume just
as well as we now do with Euclidean volume.

If evolution exists, it can only be an "evolutionf o
Consciousness,” and it is probably there that twoeild ook
for the cornerstone of the new biology, which wallstliscuss
some other time.

2. The observation of a simultaneity of mutuallynitadic-
tory states, which we can only know through dua(ihat is,
by means of comparison), demonstrates the existehteo
forms of intelligence.
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| propose the following explanation:

The first of these forms requires the object or thigec-
tification of the concept, hence the placing of tbencept in
Time and Space. This form may be called "staticellint
gence," which is also designated as "exotericism."

The other form of intelligence conceives intuitiyel but
without yet formulating the concept. | call thisrdo "innate
knowledge"; it corresponds moreover to a certairy wh see-
ing possessed by ancient Greek philosophers, plantig
Heron of Alexandrid. They acknowledged that inscribed in
the soul was the universal knowledge that the mxteobject
awakens through the senses. Now, it is precisaly dbnscious-
ness of the state of this innate knowledge which eary, that is,
progressively expand and grow richer or podfer.

As soon as the intuitive concept—which manifestsaaser-
tainty as concrete as an object can be—becomes uliated
(that is, described and defined) it becomes stdtixxoteric."
Thus, the intuitive form of intelligence can be ledl "a
dynamic intelligence," since it can conceive moveinesuch
as a spherical spiral, which is objectively incoet@nsible. In
mathematics, these concepts are customarily call
"imaginary,” like, for example, the Axis, which {sve do well
to note) unimaginable. This is, then, that "dyndmiaotelli-
gence which is called "esoterit-"

9. Heron of Alexandria, Definitions, 136, 1-4.

10. This is noted here without going into an analysi®veng what can sustain this
acquired consciousness.

11. Esotericism is outside the rational, and not siamat; it is on this side of and
beyond the rational. It consists in a consciousnéssate by virture of human genesis,
throughout all the types of natural life. For exdmmffinity is an innate knowledge. It is
one of the original impulsions for the faculty obunting, which is an "a priori," but
merely "exoteric," aspect of intelligence.

The faculty of reasoning has its source in the isipn beyond the rational:
esotericism is the cause of Consciousness in denéfa carry within ourselves—in
the form of acquired, latent knowledge—the expexgenof all the beings which,
human embryology shows, successively presided dher formation of the human
being.

There is an esotericism of Science, signifyingahstract sources of what can be
known, and a science of Esotericism, which is thitopophy of causes.
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These are realities to which the new scientificutitt must
conform. Thus, it becomes altogether logical to atge a
mathematical philosophy which excludes any objectiormu-
lation: the value expressed in a formula—whether impera-
tive or an equation—replaces any imagined or eve
unimaginable form. Moreover, the conventional symbc
replaces long sequences of reasoning.

We have reached this point inevitably.

Also, inevitably, writing, which links the two sed or forms
of intelligence, is symbolic, since the figured $oh—all the
more correct for being selected from natural fornasere
makes possible the link between exotericism andedssm, a
link that comes into play in every act of compredien.

3. This profound epistemological crisis—which we are
experiencing and which can be interpreted paratiel the
general revolution, which is moral as well as socand
aesthetic—recalls another profound revolution aé tend of
the Egyptian era and the beginning of the Christiema®®
What we are able to find out about the history oficient
Egypt shows us a similar revolution on the eve ¢ Middle
Kingdom!* circa 2200-2100 B.C. These three dates (tt
Egyptian date, the beginning of the Christian esamd our
own time) correspond only too well in the revolutoy aspect

12. Epistemology: This term of philosophic languagignifies what could be called "the
mentality of the evolutionary stages of intelligehcwhich all of us carry within
ourselves, through heredity. These stages, or ‘afiges,” change with the evolution
of the intelligence. Thus, we carry in us a set"wfentalities" which guide us in our
intellectual efforts. By noting the percentage bédge influences, one could thus render
an "epistemological profile or portrait" of eachrgmn. For example, a simple man
will be influenced 70% by what is called the "mygsii mentality," 40% by the
"realistic sense," 20% by the "positive sense," Byothe "rational sense," and 0% by
the "surrational sense."

In this way one can know how this man will tackie study of a problem.

N.B.: Here the word mystical means the tendenattribute to "divine," occult
powers—hence to the arbitrariness of these forcdisheaphenomena of nature.

13. A similar crisis occurred at this time in China,tlwithe end of the Han Dynasty,
which was also a Bronze Age.

14. In this connection it can be interesting to reaukdu, Pyramidenzeit.
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of the vital nature, to the precessional cyCleslaurus
(Montu), Aries (Amun), the end of Pisces (the Ciars era),
today (in about 150 years)—for this correspondehetween
the celestial dates and great events on Earth tgpure coin-
cidence.

Now, if this is true, here is where the symbolicaiag
assumes an extraordinary value, as much in therafigm by
the signs of the zodiac as in Antiquity's choiceitsf symbolic
for the moment.

These crises are always profound, and they affleet whole
of humanity. It is not a question of a local rewan, such as
the French Revolution of 1789, which, despite iteneyal
repercussion throughout the world, was only a poy
event to what is happening today. Moreover, we bk the
great event of the precessional passage from oge B&ito
another is always preceded by preparatory everite Tever"
starts in the last decanate, or 720 years befoee"é&nuption.”
Now, what is troubling today is that the currentvaletion
does not promise to be constructive. For exampie, Chris-
tian era, based on a revelation, coming as a lbgioaclusion
after the Egyptian era, in fact stems from a rei@id® the
consciousness is enriched before the application,all the
domains of human activity.

In our time, the application precedes the statecariscious-
ness, which does not correspond to the materiainatents;
there is disagreement between the dynamic and théc,s
between the psychic and the cerebral, between resosad
exoteric intelligence. The crisis is extremely damogis and
could be called that of an end of a world, contagnan annun-
ciation, whereas the final crisis of the Egyptidd Qingdom

15. Each cycle lasts approximately 2,160 years.

16. It is no longer a question of the evangelioaletation of the Divine, but of its

anthropo-morphization. This is characteristic ok tend of the last decanate of the
Egyptian era (when in Greece and then in Rome ffirecipal deities are humanized,
and divinized Man now crowns the temple, steled, @iumns).
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and that of the era of the Apostles were each #ginhing of
a new era.

This suggestion of a coincidence between the dafeshe
great celestial cycles and the events to which roanEarth
respond would be difficult to accept if one weret mavare of
what is currently going on in the depths of humamstious-
ness. The act of noting this in itself presents exiremely
interesting foundation, even for historical studand one
necessarily consonant with the symbolic.

Before speaking of the symbol and of the principllest one
must know in order to understand its psychologywduld be
good to note first what meaning | give to the syliho
"Symbolism," which is a mode of expression, must distin-
guished from "the symbolic,” which is the applicati of a
"state of mind,"” or, again, a "mentality." Symbaolisis tech-
nique; the symbolic is the form of writing of a alit
philosophy.
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Symbolic Modes

WHEN AN IMAGE, a collection of letters, a word or a
phrase, a gesture, a single sound, a musical hgrman
melody have a significance through evocation, we dealing
with a symbol.

This presupposes that the meaning of the determammbct
of the symbol must be known, so as to be able tikes\a non-
determined aspect in the consciousness of the \@serhis is
the common nature of the symbol—somehow its rajjyeffect
is like the effect that a few notes of a nationatham may
have on patriots under an invader's yoke.

On the other hand, no one would understand the imgan
of UN., Y.M.CA, US.S.R.,, etc., if the meaningd @ach
juxtaposition of initials had not been explained. nc®
acknowledged, it evokes the groups it represeniffillihg a
rallying role. An image used as a trademark meanthimg
symbolically without a previous explanation.

On the contrary, a melody evokes moments experikence
producing gaiety or sadness, just as a symphony tcams-
port the audience into a spring or autumn landscapere it
is a matter of an emotive evocation, and the misids sym-
bol. In literature a metaphor is a symbol evokingmaaning
by analogy; allegory is a symbol causing a play tbe
imagination which will replace the description give

These are examples of exoteric symbolism: all ttea-d-
symbol and evocation—are objective or objectifiable

The esoteric symbolic is different; it is of a meajinature.

1. The word magic is understood here with the sasmese as "magus" and not
"magician.” The Three Wise Men (Magi) of the Gosaedl Hermes Trismegistus
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For example, the grating produced by rubbing meigdinst a
tin can set one's teeth on edge. In the same wajislaar-
mony will make the listener start and cause him feel
uncomfortable. A caricature makes people laugh. dida's
image turned (the beholder) into stone." A roarthe silence
of the forest will make the bravest person tremiilgp phos-
phorescent eyes in the woods at night will creese.

Such things may be analysed as the shock of the-une
pected, effects of the imagination.

But the grating that sets one's teeth on edge és dffiect
neither of surprise nor of imagination; it is a stamt effect.
Similarly, the noise made by a trickle of waternstlates the
need to urinate even when one is asleep. The tiepetf the
same monotonous sound (litanies) puts the mentakcious-
ness to sleep. Manifold examples of the "magic wél@gues,”
producing reactions at a distance, are esotericbslm effects.
Untidy surroundings render the occupants dirty astdvenly.
The environment is always a magical symbol. Thehlaigder
differs, in character and manners, from the low&andWwhen
the sailor accustomed to scanning the sky occdbjomalti-
vates his land, he does so absolutely differentymf the pea-
sant who keeps his eyes to the ground.

The country makes the man; the sky makes the e&itl.
and earth are the great symbols that dominate hitynan

The esoteric symbol is a natural or artificial fadbich elicits an
abstract vital response, which will then be exmésphysically,
nervously, mentally, or emotionally in an organizbding, or
by an energetic reaction in a non-organized being.

The effect produced by the atmosphere of a catheta
its vaults, columns, stained glass windows, anaréd sym-

are related to this true magic (creative magic)spiritual action, at the right moment,
in the right setting. This magic is the essenceHairmony, Justice, and Beauty. It
concerns the magical effect and not the productictwimay please or displease us.
The magical effect can only be produced throughedept accord between the nature
of the Cause and its setting and the propitious emm
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bols of religious principles—is known. Thus, oneulcb con-
cede that if the symbolic is extended to the chodafe the
stones, the metals, the colors, the materials glacethe foun-
dation, the favorably placed lights—if, in shortyvegything
corresponds symbolically to the significance of thiace—one
could, I say, understand the magical effect of thignbolic,
which is as nearly absolute as possible.

In literature only the parable represents the esoteym-
bolic. It could be explained in terms of the effaft a para-
bolic mirror: all the parallel incident rays arefleeted on a
single central point, just as they are moreoveremwhocused
by a biconvex lens.

But hieroglyphic writing is the ultimate esoterigynsbolic
writing, in the figuration of its signs as well &seir color and
placement.

2. That | mention neither Heraldry nor Liturgy hé&eéntentional. The introduction
of these themes would require explanations too fonthis short treatise.
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Fig. 4. Nut, the Sky, swallows the sun each everdnd brings it
forth into the world again at dawn. The patternham dress evokes
celestial waves, and particles of solar radiatimmundate the face of
Hathor, with the cow's ears, that rises at thezoori
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Symbol—Synthesis

THE woRrD symbol, derived and distorted from its usual
Greek meaning, signifying a sign of recognition password,
has become synonymous with the representation abraept
by a conventional sign. The assemblage of the paftsa
broken potsherd, which could also be representedabyorn
note or visiting card, meant—probably in a popukense—
the symbol or (hieroglyphic) sign of recognition.

Nowadays any letter or image that replaces the |dprent
of an idea is called a symbol (such as a chemigaibsl for
simple or composite bodies, or the initials of thwerds of a
phrase to designate a group, or a speaking or semeional
figure for a trademark); but a single conventionetter in a
mathematical operation (such as the coefficientfd?i the cir-
cle, h for Planck's constant, M for mass, ¢ for #meed of
light, etc.) is also called a symbol, as each fdetequires a
long development to explain its meaning, thus surzad.

Whether it is a natural or combined image, or aveon
tional sign, the property of the symbol is to syathesis.

When, in chemistry, one wished to represent a coatiuin,
one was led to specify the assemblage of the parta static
two-or-three-dimensional form, and one had recoutee an
image either in plane or in volume. These image®
symbols—that is, syntheses—and not the true repiesen of
the combination. They serve only as support (iveely
placed in the schema) of an essentially qualitatfuaction
which probably cannot be specified in Time and &pac

It is a property of thought to need a support, othesis
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of a specific nature. This can be called an intoHbase,
forming a scaffolding for the expression of knowgedthrough
series and groups, implied ideas, atmosphere, @gieate-in

short, all the radiation stemming from this symbwphthesis.
Evolved thought, which is only an expansion of @mgsness,
then rids itself of the support. It could be sadlttthe abstract
Spirit needs a concrete support, which, by its reatmust be the syn-
thesis (located in Time and Space) of the form @¢oglven to the Spirit
so that it may have available the body necessaryefperience. Later,
this support is cast off, leaving the new concapts purity.

Synthesis should not be considered solely as auptodf
thought. In the chemical concrete sense of the waorature
offers syntheses. But it is above all in its psyobiral mean-
ing that we should take this word. Here is what Khad to
say about it: "By the word synthesis in its mostnayal
signification, 1 understand the process of joinirdifferent
representations to each other and of comprehendimgr
diversity in one cognition." To Kant's definition | should add
that every natural thing is synthesis for ratiosalence, which
must proceed by analysis in order to acquire kndgdeof the
component parts or of the nature of the thing. bet also
add what Marcelin Berthelot understands by chemisgh-
thesis, "that which can produce new combinationknawn
to nature."

There are three types of syntheses and three tghesym-
bols:

The vital synthesis—which is the natural symbol aitsl
expression (tangible form, characteristic word @ursl, and
color)—is the pure symbol.

The action of synthesis, which represents the pssythbol (such
as the word, the vocable), replacing the image datérmin-
ing the concept.

1. Emmanuel Kant, Critique of Pure Reason, tramel.D. Meiklejohn, book 1, sec-
tion 3.
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The synthesizing effect of thought, or psycholobicgynthesis,
which  represents the para-symbol, through the auiosmal
symbol summarizing a thought.

ANVMAAVIAN

Fig. 5. Top row: The sacred scarab preparing to itayeggs — its
sheep-dung ball in the form of the Nw vase. Therdglyph of the
Nw vase is used to write, among other things, Nthe "primordial
waters;" Nw.t, “the scarab's own ball in which deught about its
metamorphoses;" Nw.t, "Time." Middle row: The sacrescarab,
the only insect that manufactures a perfect sphéreh it rolls with
its back legs and buries in the ground. Lower raMinged scarab
rises up from a sphere rolling the symbol of th&ing sun with its
front legs.
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All these aspects of synthesis are the symbolshef get of
functions, as well as the assemblage of parts theatsynthesis
implies.

Thus, the symbol serves equally well for the olifieetion
of thought as for a system of references; but & ésoteric
sense it will act as psychological synthesis ewpkihe func-
tions, thus the unobijectifiable qualitative relasbips that its
specific form synthesizes.

Today the new scientific thought should clearly | capon
two forms of intelligence, since experiment and esiation
require a determinist stance in Time and Space,ifesimg,
at the same time, the indeterminable aspect of tl
simultaneity imposed by the phenomeroit could be said,
for the objective intelligence, there is a past anduture but
never a Present and that, for Reality, there is aernal,
invariable Present, outside of Tirhe.

Fig. 6. The sun at the horizon between the two Akems called
"Yesterday" and "Tomorrow." The commentary on thizage reads,
"To me belongs yesterday and | know tomorrow. Wimatthis?
Yesterday is Osiris, tomorrow is Re." (Papyrus of, Ahapter 17).

2. This state of simultaneity, absurd yet logical, barinterpreted mathematically by
the root of minus onf4/=T) which can only be +1 and simultaneously -1, or +1.

3. See the chapter, "The Principle of the Present Mdrhe
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One may opt for either of these considerationshkzn be
relatively true. But what matters is not a relativeth, but
what is real, and by this word | mean that whicimigariable.
In this sense the symbol does not have to be hoeto be
considered as such; it is not the truth, but ithis "reality.”
It is objectively determined in Time and Space,, bas
simultaneity (synthesis), it is outside of Time.eTsymbol as
synthesis is the eternal "Present Moment," bec#usesame
conjunction of conditions that created its develepmwill
compel it continually to be what it is; this prabes the
notion of identity, which is objectively inconcebla.

There is a reversal of positions for the two ingelhces: for
the objective intelligence, there is determinisnieve for the
unexpressed, intuitive intelligence (innate knowgkdthere is
non-determinism. On the other hand, the non-detesmi of
simultaneity for the objective intelligence beconibe deter-
mined reality for the unformulated, intuitive irigénce.

To explain the preceding, let us take the exampl¢he
coefficient Pi. Objectively, the circle is comprekile only as
an assemblage of the bases of triangles having dpekes at
the center of the circle (Euclid). Thus, one witteanpt to
calculate the coefficient of its ratio to its diasreby means of
polygons and by an estimate resulting from theribed and
circumscribed polygons.

It is evident that one will never get a finite nuenbn this
way, and Pi must be an irrational number. One dsctye
"absurd"” formula of a polygon with an infinite nuerbof
sides, which attests to the feeling that the cicae in no way
be known through polygons: intuitively, we are aertthat
the circle is a line that is curved along everyt drits path,
however small that part may be. For instance, $etnake an
object describe a circle: it is evident that onfy indefinable,
immaterial moment (as an extension of the radiasirtg this
circle) will follow the curve, while the object, its length, will
always be only tangent.
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The letter Pi, chosen arbitrarily, becomes a symbd a
symbol, this Pi synthesizes an objectively incorhpnsible,
inexplicable function, and every mathematical dffoto
calculate this value must, at each moment, call nupm
abstract reality, intuitively known and objectivelinexpressi-
ble. This is the case for all mathematical symbasad
ultimately for the symbol in general. The symbol iBia syn-
thesis; the symbol c¢ is the synthesis of the spefedght; in
Egyptian hieroglyphs, the cubit (the forearm) ie #ymbol of the
synthesis of measurements, because of its mea$utee auniverse
particularized in the human microcosm, but it ist @o defined
measuremerit.

Fig. 7. "I am this pure lotus which emerges cagyire luminous
..." cry the dead (alluding to the Hermopolitan myt which the
sun is born from the calyx of a lotus rising uprfrthe waters), ...
everything takes birth through him, the child (vehimes) in the lotus
whose rays give life to all beings."

4. In this connection let us recall that in Chireere is, for the measurement of the
human body, a measure (a small measure) called wvgunh is on the one hand,
peculiar to each individual and, moreover, difféerdar the head, the limbs, and the
trunk. It is indispensable to know these units afasurement for acupuncture and for
studying pulses.
Let us also note that every unit of measure of tkerig called “tsun." Similarly, in

Egypt the "cubit" unit has several meanings whiaie ccan only understand if one
knows the philosophy of its application.
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The symbol acts as the Ilink between the ration
intelligence and the intelligence today called ational; the
latter can only be expressed in mathematical fovie. are
dealing here with a new consciousness, that
epistemologically speaking, a new state of the powak
thought; this seems to have been known to and mivai@ong
the Ancient Egyptians, since they constructed tadirtexpres-
sion on the knowledge of this dualism of intelligenwhich
tradition labels Exotericism and Esotericism.

The ordinary consideration of the Egyptian symlsaluces
it to a primary arbitrary, utilitarian, and singulaneaning,
whereas in reality it is a synthesis which requgesat erudi-
tion for its analysis and a special culture for thsoteric
knowledge that it implies—which does not excludes th
necessity of being "simple" or knowing how to "slgnfpok"
at the symbol.
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Innate Knowledge Summary

TIME an activity and its consequent reactions hav
produced a phenomenon exhausting all the enengiuedved,
this phenomenon counts as One; that is, it comssitan
individuality. Egyptian calculation proceeds in sthivay by
fractions, as do our mathematics as well. In r@hato a new
function, the symbol counts as One.

Thus, the symbol is the characteristic principle ¢
Pythagorean number: there is the "enumerating ndndel
the "enumerable number" of ordinary arithmetic émel non-
enumerable number of the Science of Numbers, the n
Unity, an entity derived from the "vital connectionf the
component numbers and not from a quantitative eidit

There is, for example, a trunk and its branchesstiniting
a tree. This tree, as such, has new qualities & whole, a
new individual. In another category, one can algyp that a
bouquet is a whole which represents what each eoffltiwers
composing it cannot be separately.

We count five fingers, and this number, five, islonger an
addition of five units, but a hand with new quabtiand a par-
ticular power which none of the single fingers ¢eve. Thus,
in the Pythagorean sense, each number is a unitgeili, an
entity, an individuality, and as such it is noneruafle.

This principle of grouping has become an importactor
in the new scientific thought. One no longer speakshe
Pythagorean Number, but its principle is appfiedl the

1. This is said without taking into account the meshatical nature of the new scien-
tific thought. The manner in which one succeedially conceiving the universe,
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events in time, nondeterminable for the isolatedlividual,
show themselves—in the totality of the groupings tbese
individuals—to be independent with respect to oneotlzer.
The greater their number, the more precise becorties
calculation of probability. The inability of exoter (objective)
intelligence to study the secret of the life of timalividual in
any depth drives the microphysicist, as well as sbeiologist,
to address the principle of collectivity in ordep tderive
statistical conclusions. This "lure" is a last mese, pending
the time when the reality of the "other intelligeric that
which might be called "innate knowledge," is redagd?

The statistical conclusion, useful for the collety, is an
error in terms of the individual. The group is "dale," a new
being; its energy is new; its tendencies are difierfrom those
of the units that constitute it. Therefore, aftesaarch on the
atom, it will be necessary to return to the studytlee com-
plex (the group) in order to know the simple, siragith the
rational, scientific method—the simple is impengea

In our symbolic approach it is understood that th
individual is itself composed of a group, but thgbu this
group it has become an individuality, that is, datyrindepen-
dent from other similar unities. Thus, each partwdfat com-
poses it can no longer be regarded as an indivtguahd can
no longer even be objectified. Thus, one may opga& of

expressed by mathematical values, has nothing mmmn with Pythagorean number,
no more than do the "matrix forms," or forms definby coordinates of surface or
volume. At most one can “"prophesy" that the newughd will end up concluding,
along with the Pythagorean school, that the Un&éssothing but Number.

2. In this connection, see Lecomte du Nouy, L'Homdewant la science (Paris: Flam-
marion, 1941) p. 207. "We have seen that, despiteflexibility that the possibility of

fluctuations confers on them, the laws of large bera (calculation of probabilities)
do not succeed in providing us with any plausible ppobable explanation for the
phenomenon of Life. Determinism does not even tadklese problems, for it is not,
and has never been, a constructive tool, and ihatarin any case, explain an evolu-
tion, whatever it may be. Like the calculation aflpabilities, it recognizes only one
motive force: chance. But it makes this chancervetge only once, at the origin of the
universe. And everything that follows is the inehlde consequence of this first throw
of the dice, the flick of the hand for which Pasoalild not forgive Descartes."
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qualitative or energetic "Principled."

The vital experience of the individuality becomds obwn
and can only affect the principles of its constitmt It is this
modification, introduced into the energetic wholenstituting
the individuality, that specifies the latter; thétall experience
modifies its specification in a constant mannerpstibuting its
acquired experience, which then alone will influenihe genes
and their mutation—will create what | call the ‘'ebrally
unconscious consciousness" or innate knowledge.

Thanks to this innate consciousness we are ableinter-
stand; it is the Intellect, or living soul, that nserial
observation—through evocation—will cause to create.

3. The Meter (plural: Neteru) is principle, but mot used as a word signifying "the
principle" in ancient Egypt. Neter is clumsily tsdated as "God,” which, in Judeo-
Christian deism, has the connotation of an absoluwty. The Greek "daimon®
would be more suitable. But why not simply say '&&?
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The Principle of the Present Moment

TIME IS measured by movement. At each instant a anov
ment can only be completed or about to start. hnoa be
otherwise, as it cannot be past and future "at dhme time."
The Present Moment cannot therefore be situatedis iout-
side of Time, because it is outside of measurabbeement. It
presents the conditions of an Absolute.

It is from this Absolute that we constantly drawr dierces.
In dying the cell reproduces itself. This passaganf One to
Two is its "Present Moment,” which cannot be lodatm
Time, although the phases of karyokinesis succesa another
to create the genesis of the new cell. The "Preddoment"
is "that which compels the nucleus to divide."

Each instant of life is negation and affirmationt 'the same
time," that is, absence of Time. We can, by extamsispeak
of a duration as being the present hour or epoch,ekample.
But each moment of this hour or epoch is a "cadlisi
between the impulsion of the past and the obstadflethe
future.

It is only by locating ourselves outside of Timetthwe can
speak of a Presence. For example, a given persqgpreisent:
he is not elsewhere; he is here, in a specific espdhat is, a
movement arrested in Time. Thus, Presence beloogshe
past and not to the future. This is illustratedr &xample, by
the "Royal Presence,” symbolized in the British liRarent
by the "Mace." This is a stop in Time, like a mitese on the
road, which does not prevent Time from passing deest or
the road from unwinding.
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Presence is a symbol; the Present Moment is Egernit

Fig. 8, From right to left: the singer of Amun, Hewuben, and the
baboon of Thoth in front of the Oudja eye, undericlhis inscribed
"Adoration to Re, new year of Re, in the barque Ré in the sky. "
Between the two Aker-lions (Yesterday and Tomorrowdbove an
antelope head, Horus the Child (Horus Harpocrateyearing the
braid of the crown prime and with his finger at Hip, is seated on
the sign of the horizon inside the solar disk whish in turn encircled
by the serpent who bites his own tail (symbol oéreity) and is itself
embraced by two arms descending from heaven.
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The Discontinuous Object
in the Continuous Present

IN THE vital phenomenon, genesis is the dynamiceespA
given moment of the functional relationships thanhstitute
genesis is the vital moment. One can know the witaiment
only when it is stopped by death; this is its statioment,
which signifies its negation. Thus, one cannot kribs vital
moment objectively: one can only know its effectiattis, its
fixed effects, the stages of genesis.

The objective awareness of "dynamic-static" sinmdity is
impossible, since there is a contradiction; buisitpossible
using the intuitive (unexpressed) intelligence, tbé vital
dynamism, to juxtapose or compare the objectivebeywith
the static (located) state of the vital momentgitsent stage.

This state of comparison—that is, of juxtapositioh an
objective state, unstable in Time, with an evesent state of
simultaneity—should not be confused with the jugtagon of
two worlds, or two "presences." In the Present yherg
mingles, including all the instants of the genedigvery thing.
The Present is an unobjectifiable dimension whichtains all
volumes. From the point of view of Space, it is &&sity that
compels things to exist under specific conditiahss also, in
the sense of Time, the Possibility immanent in ealgject at
each instant. Thus, Creation is constant for estter, but
for exotericism it is located: "In the beginning ..

1. Here the word dynamic is used in the sense ofxdrausted impulsion which

engenders a vital succession, or genesis, andribe ikinematic sense of a displace-
ment in space.
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The unexpressed awareness of simultaneity is ssisthand
not synthesizing; it is the esoteric meaning, whsre
exotericism is necessarily analytic.

The opinion of Science (which | consider erroneoiss)that
Knowledge will be achieved through the synthesis ¢
analytically located elements, but, | think thatstjuas one
can glimpse in mathematics—with the expansion ofn-co
sciousness our thought is heading toward "direchthstic
vision."

In this sense, the symbol is thus the object, @rteio us,
which awakens innate knowledge through the sengdss
creates our intuitive knowledge of the simultangoas con-
tinuity in which a discontinuity is located.

For example, the image of a bird in flight is thgmbol of
the flight of a winged animal. This image is a istahoment
(arrested in Time) of this function of flying, itxation. This
symbol arouses in us not only what we have regidtén our
memory concerning the flight of birds, but also oimnate
knowledge of flight, our sensation of flight, ande vembody this
knowledge in the image-symbol, which thus becomesya-
thesis of our knowledge of the flight of the biM/hat matters
is not the image but the symbol-synthesis of thaction of
the vital moment.

The image is death; the symbol is life. In relatitm life,
death is nothing but a fixation in Time, hence &daeternity.
True eternity must be sought in the innate, unesgme,
consciousness which becomes the intuitive knowledge
simultaneity.

Now, one would have to be omniscient to be ablaliszern
all the possibilities contained in a symbol, whialould imply
the "innate knowledge" of the entire Universe.

Consequently, in order to make practical use of ghmbol,
a system consisting in a choice of the possilslitthat should
be looked for in it would appear inevitable. But attempt to
set up a rational system (which is possible, ifdnee) would
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be to fall back into an exoteric interpretation @i would
deprive the symbol of the possibility of speakiisgterically.

The choice should be made by the reader, solelth@ light of and to
the extent of his own innate knowledge.

One need only note the philosophic principles toictvhthe
symbols conform in order to learn then to seek imeself the
summary meaning of their synthesis.

One must also know that, for example, in ancienypEghe
choice of an animal as a symbol was guided by &opnal
knowledge of the life of that animal, of its vitaharacteris-
tics, its habits, its assimilation, the length @$ igestation, its
mating customs (the season and even the time of, @4y’ In
the doctrine of the microcosm, each animal is agestan the universal
gestation, the goal of which, for us, is Man: Hosapiens.

Fig. 9. "I am this Phoenix which is at Heliopolis!. . What is
this? . . . It is eternity and perpetuity ..." (Faps of Ani, Chapter
17). At the end of the innundation recalling themurdial waters,
Nu, dryness appears, (oubenn) in the form of thst fhillock, and
the ash-colored heron, the benu bird, glides miamht down and
rests on the benn-benn stone at Heliopolis. Theurrence of this
phenomenon gave birth to the legend of the Phogeborn from its
own ashes, thus symbolizing perpetuity (Pyramidt3ek652).

2. The Egyptian symbolic does not hesitate to ohoamong all the varieties of a
type, the characteristic elements that one wishesadcentuate, thus creating a com-
posite image, which our scholars attempt tirelessipd in vain—to place in a

schematic classification.
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Relationship Is The Symbol of Being

BEING, AS existence, manifests only through reteap,
that is, the interchange between the two componentple-
ments of Being.

We call complements the two specific qualities ahing,
one of which denies the other.

For instance, brightness and shadow make lighthdt
shadow, no object would be visible, so that if tingss were
without shadow, we should no more know light thaesla
blind man. This proposition can also be reversad: hlind
man is he who lives in a brightness without shadeviieh is
often true.

Another widely known example is that of complemgnta
colors, such as red and green, yellow and purpbnge and
blue. Superimposed, by means of subtraction, tloeseple-
ments annul all color, and (theoretically) makecklaadded
together, they (theoretically) give white light.

Complements do not exist separately, any more ttas
the North Pole without the South Pole; they are dbstract
components of Being; they are, essentially, thevexcand
passive, male and female principfes.

The mechanical passive state, which is merely aetes
activity, should not be confused with the vital gias princi-
ple.

In the vital state, the complements are the polea single
axis and not a relative state, as would be theioekhip of

1. The Chinese yin and yang.

64



Fig. 10. At the center is the double head of Sdtthe South and
Horus of the Nortk; it emerges from a single botignding on the
falcon-headed lion that wears the white crown ef $outh. On his
hindquarters is a human head, also wearing theewdndwn. To the
right and to the left are stakes, each surmounted head crowned
with the white crown; the stakes lean severelyif aspelled by the
central image and pulled in the opposite direcbgrthe two groups of
snake-headed personages wearing the crowns ofdtte Bnd of the
South that symbolize the blind forces, positive aegative, of the
terrestrial magnetism.

two objects moving at different speeds. The passirenciple is an
inverse activity’

There is an interchange of activities, an exchasfgenergy;
hence, the possibility of addition and subtractioh,mutual
annihilation or exaltation. This relationship isighthe symbol
of Being: the thing.

The symbol links complements, demonstrates Beingliés
the positive and negative activities; it is the ntient,
phenomenal aspect between the causal abstractidniten
negation.

Thus, the symbol must always be considered asatioreship
between two abstract and complementary elements.

For example, the hare is not a symbol for the hunte
because he considers the hare in relation to giwee: foxes,
partridges, quails.

2. In this connection, let us note that the Spumit,formless substance, is passive.
This is the cosmic feminine principle. It is thréuthe effect of odor which is the
"acting verb" that this "word," through femininitfalls into nature. (For a definition
of "odor" see p. 74.)
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The hare can only be a symbol in relationship gelit that
is, as the resultant of the vital data which ise@pcally
hare." Consequently, the same food will produceas fhin its
case, a rabbit in the case of the rabbit. To beara Imeans
above all, to be a specific ferment that transfoath€nergy it
receives into hare (for instance, by the air bredtand the
solid and liquid food). For this reason, ail theygibal and
psychic characteristics, as well as the activinéghis hare,
will be manifest in this symbol. The hare-symbok a
relationship between the principles of its specderd, is a
typal phase, located embryologicaliy (in the cosrsénse)
within the development of the ultimate being towavdich
Nature tends. Its image can thus express the amtirglex of
this phase, and a nuance in this figuration carergoate a
principle of particular note.
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The Crossing: Principle of Evocation

EVERY CAUSE must be consideredas an activity which is
relatively positive or negative.

The phenomenal consequence of the cause is alw.
"cathodic,” because, without resistance, the repbea of
the causal activity would only be an annulment, &edause
resistance necessarily causes a reaction.

The cathodic effect is the best illustration of teactive
effect, as is shown by the effect of reflectionanCrook's
cathode tubé.Thus, the light of the moon can be considere
a cathodic effect—that is, an effect embodying ridngs of the
sun. A similar, special effect is produced on eptdnet; the
intensity of the solar flux and the nature of ttethode, as
well as the angle of reflection, modify the resgjtiradiation.
The "embodying" character of the cathode signifies speci-
fication of the neutral incident radiation.

Every cause—or, more correctly, every activity—iscause
only because of the opposed and reacting resistaihi® reac-
tion is a "phenomenon.” Neither the emission of #mede
nor the obstacle of the cathode appear in the etoply. The
Roentgen ray that results from them is a phenomesh we
now know that it is a question of a truly new atfireac-
tivity) of the atoms of the cathode.

1. The positive current of an induction currentaifst electricity) is introduced, by
means of an "anode" into a tube that has been maagacuum as much as possible.
Opposite this "anode" is the "cathode," which ceschthe negative current and con-
tains a sort of mirror (metallic foil) placed at angle of 45° so as to reflect the

positive current caught toward one side of the tubece outside the tube, this flux
(in the case x-rays) is the cathodic effect.
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This principle of reactivity is applied in the esdt sym-
bolic. It is prescribed by the fact that an intefial (unsit-
uated) definition is impossible. Thus, this defont must be
evoked by reaction, but one cannot describe it aumithocating
it in Time and Space, hence "fixing" it.

The symbol, as synthesis evokes—through its statid
concrete nature—the functional and qualitative whdfom
which it arises; that is, it vitally evokes its nocatable defini-
tion.

This mode of thought is the key to pharaonic thigki It is
also moreover, similar to that of the Chinése.

Fig. 11. "They are thus in the Dwat (the netherdpras forms and
births of Khepri when he carries his oval (Nw.twkrds this place,
in order to then come forth at the eastern horizdnthe sky . . ."

"These Neteru are thus the left (eye) coming outtld interlaced

double right (eye) coming out of sdfy.t" (the syrhbaf the Neter).

(Amdwat, 10th hour). At the left the scarab carriest a ball, but a
characteristic cocoon (Nw.t), containing the puph a butterfly or

moth. At the right, the right eye or solar glovees out of the symbol
of the divine. At the center, the crossing of tleepents evokes conjunc-
tion" at the bottom and opposition at the top, piciple phases of the
left, lunar eye.

2. See the chapter, "The Symbolic."

3. Marcel Granet, "La Pensee Chinoise," in L'Evolutifen'humanites (Renaiseance du
Livre).
This is also the principle of the "homeopathic" hoet of therapeutics.
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The Symbol as Expression of a Will

EVERY CIRCLE, as a circular movement, has a center.
This center controls this continuous and regularveu which
is closed; it is attractive, just as the circumfiee is repellent
(centrifugal). This center is an abstract power clwhrules the
phenomenon of circular movement. Two centers make
elliptical (or assimilated) movement if the curve c¢losed. If
the curve is not closed but is superimposed, thatece
becomes a line or a figure, horizontal for a spivadrtical for a
helicoidal curve, etc.

The center controls; it is the will of the figur€hree axes of
equal length, intersecting at 90°, are the will tbé cube. The
form of the movement and the form of the Euclideaxtume
are in the center and in its radiation.

| say that the will of a rotating sphere is the m&tc axis,
and its equator is the centrifugal electrical dffédn the other
hand, every magnetic effect is contracting will, ieth produces
the dilating, equatorial electrical effect. Invdyseevery cir-
cular electrical current provokes the magnetic laeihect. Will
is esoteric; effect is exoteric.

But where, then, is the will of the "container,"ethnon-
Euclidean volume?

Its will is the seed, that is, the specification tbé "contents,"
hence a genesis—that is, Time, for Time is noneerottihan
genesis. Genesis appears to us as Time.

Now, all will of movement and of form is a speciiton of
Energy. Will is thus identified with the seed, dwe tspecifier,
and, as genesis, appears as Time or duration.
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The seed ordains the volume, that is, Space; thesge of
this Space ordains Time. Will is what Lao-Tzu cdltke
empty hub of the wheef."

The Absolute Will of the Origin includes all specdtions.

Everything that is naturally specified is a symlaold the
expression of a will, hence of a specifying seetaf-objecti-
fiable Energy: the Container, the non-polarized rigpi
substance. The specifying Will, the "Fire" of theed, was
called the "odor" by ancient Egyptians—the "odof"the
Neter, (that is, in an esoteric sense, that wischnanated by
the Neter like an ejaculated seed).

The contained will must always be sought in the lsgin
when the symbol is selected for an esoteric tegchirne
character of this Will is that which will always ropel
Spirit—non-polarized Energy—to define itself in Temand
Space, hence in the form of the symbol. This is"thagical”
meaning of the symbol. With regard to Spirit, thmmagic"
operates like the Platonic Idea, just as rhythrs aotour will
of movement; we obey despite and at odds with éhieny,
even when we do not give in.

1. In the Tao Te Ching, Lao-Tzu, the splendid sagmys (roughly): "The wheel has
twelve spokes which meet at the center. Neither iihe nor the spokes make the
wheel; it is the empty hub that makes the wheel."
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The Symbolic

1 HE SYMBOLIC is the means of expression—the forim c

writing—of "vitalist" philosophy; the symbol is iteital syn-
opsis.

Since, as we have seen, the symbol is the static & the
relationship between two moments which are incohmgmei-
ble in their simultaneity, the juxtaposition of dyols makes
possible the expression—without formulation—of iitees of
nature which can manifest in opposing dualities.

It is evident that in a vitalist philosophy the dyoh should
act as the concept. But this concept has value thmbyugh
the idea implied, since it is merely the relatidpshetween
this idea and its complement. The symbol is thessynopsis
of a logical function, rather than a concept whiith into a
guantitative syllogistic function.

This philosophy is that of the vital and "non-qutative"
play, that is, it relates functions only and nattfas, and thus
it cannot include an equational play of syllogisior, which
the data (even when abstract) are rendered thraogh-
parison, objectifiable. For instance, "karyokinésssin itself a
non-objectifiable function. It is objectifiable gnin its static
moments and not in its vital, dynamic moment. Téseace of
this function is the scission of a unity: the réisigl duality
confirms this for us. It is not this duality whieh the scission:
as will, this scission is identical to the originatission, or Creation,
but it is distinguishable from the latter by thectfahat it
works on something that is qualitatively divisible. every
function there is this moment which cannot be ledah
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Fig. 12. At the right, we see the barque in whible ram-headed
scarab rows, framed by the souls of Turn (the degejuand Kephri
(the scarab, "becoming"). The barque descends dinenback of
Aker, the lion, and is received by Ta-tenen, Mertghntity of "the
earth-which-emerges." Between the two groups adghmummiform
personages called "the waters of Nu," two arms ugesupporting
the solar globe. At the left, it is Nu, himself, wmakes the boat
ascend on the back of the lion Aker for its da#gppearance.

Time; | call it the "Present Moment." It is this osric
moment that the symbolic is concerned with, anditirihe
symbol acts as the synopsis which conveys thisigdplunc-
tional idea. The only way we will ever know thismdefinable
idea is through the certainty of our innate knowkdwhich
assures us of this reality which is necessarilyiisdpin the sym-
bol. For instance, if a stone falls, this fact implan attraction
which we do not know in itself; we know it only thugh a
juxtaposition of the quantitative elements of aralgsis that
can be formulated into laws. We may speak of a nthas
attracts, but this tells us no more about what #ttsaction
is.

The falling of the stone is an esoteric symbolyé consider
it in terms of the implied idea, but if we regatudst fall as
being situated in Time and Space, it is only anteno fact,
from a quantitative knowledge. Now, it is the "ftioo of that
which attracts" that is cosmic reality, and not thgraction
itself, which only acts as such within a certairpexst of
matter, as microphysics has recently revealed.
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Thus, vital philosophy, expressed by the symbagiccon-
cerned with the eternal vital moment and not itsicental
applications, in which it can always modify its appance.

Under these conditions, can one reason—that istarn a
system of vital logic? Certainly, if one does negls a conclu-
sion arrested in Time and Space. It is Life—dynamis
itself—that matters; the revelation of the symbiblen, is
universal. This means that there is no differemcéehe vital
moment with respect to the condition in which itmfiests.
For example, if a given plant is an aphrodisiac dobull,
there is in this plant the same functional statee(may recall
the Arcana of Paracelsus) as that which, for thHé bauses
its sexual irritation. There is a functional idéyptiMoreover,
if this plant (a static moment or a symbol in thaivérse)
exists and likewise the bull exists (or even ifsthiull no
longer exists), the reality (or Idea) of this plasit was, and
always will be; it corresponds to a phase of th&rgo genesis
that will persevere, because of the fact of cotistaration.

Herein lies a basis for the solution of the problehoriginal
causality.

When, through analysis, one arrives at the energeigin
of matter, one can dispute the principle of origozausality insofar
as one persists in seeing in the phenomenon onglyaatita-
tive sequence, and as long as life is viewed a®-pHysico-
chemical (and today, of course, microphysical) affelhe
borderline is pushed back; it is not crossed. Taduces the
"cause" in general to a dynamic effect of quangtydynamic
caused by the very nature of the energetic cotistitwf the
atom. In this case, one sees in Energy only a igeldr
Energy, that is, an energetic effect, and no lorageoriginal
cause.

Einstein defines energy as an effect of Mass anthef
speed of its motiohtherefore there is mass and there is

1. This speed is a limit qud or the speed of light squared. Therefore, the ivass
EC.
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motion; therefore there is also Time and Space fgviea sub-
terfuge one uses to disengage oneself from therah éf this
mass is a state of Energy.

Could one conceive science without a system ofreefe?
That would be a Fiat Lux, hence a cause outsidleeo$ystem.

The problem that we thought was definitely elimatht
again arises today, for now we find ourselves f@am impasse.
We resolve the difficulty by acknowledging that exhing is,
ultimately, light—the ultimate system of reference: = the
speed of the propagation of light. Now, is lightcause? If so,
in what does it act? And if it is an effect, whaits cause?

Insofar as we have not acknowledged the reality thod
"Present," not accepted this moment which is inaedmgn-
sible in the phenomenal world, but which imposeselit even
on the rational—insofar as we have not accepted pitigciple
of the eternity of the Present, the necessity fordwality,
Science and Belief, remains; and "historians," heirt inter-
pretation of tradition, are, to a certain extenght to distrust
"symbolism."

This notion of the eternal Present requires cerspecifica-
tions.

Exoterically we foresee that, under certain coondgj a
given cause will produce a given result. All knoside is based
on this foresight which is the result of observatiand consti-
tutes a primary determinism. This empiricism makasssible
the generalization that formulates the laws ofreme

Now, philosophically, a cause is only Cause at thement
it produces an effect, which is in no way certaunder the
same known conditions, the same cause may happen
produce a very different effect. For instance, wew today
that influences (such as that of cosmic rays) candiiy the
effect of a chemical reaction.

Let us suppose that a stone falls from the corroea
house. It is too late to warn the passer-by tha #ione is
about to kill him. We know that this stone is gotodill this
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man; we foresee this effect. What foresees? Our angnit

shows us the inevitability of this effect. The inafility is in

our imagination which is created by our memory.,Hor
reality, this stone may be diverted from its courd® man
may move a little faster or more slowly and thenstavill miss
him. In any event, the falling stone will only beetcause of
the crushing of this passer-by (and hence will gmiyduce its
effect) if it finds in this man an obstacle to fiédl. Before this
point, it is not the cause.

Cause and effect are not separated by any time.
chemical reaction can liberate the elements durihg
moment of their passage from one combination tothemo
Often it is gaseous bodies that pass thus, andaces prove
their existence in the free staténdeed, just as in biology, in
the conjunction of the spermatazoon with the nlefithe
ovum? as well as in the crystallization of a salt, themical
reaction takes place outside of Time. There arehénworld,
effects; but the distance in time between causee#fiedt does
not exist. All creation is constant in the eterRaksent. Now,
fertilization—that is, the vital moment of the cangtion—
obeys the law of Creation; it is instantaneousisafor exam-
ple, the appearance of a crystal in its motheridicgolution.
The same is true of the conjunction of chemicahelats. It is

2. The following objections may be raised: (1) thertize of matter; (2) the fact that

chemical reaction takes place more rapidly under effect of heat (in this connection

see Van't Hoff's law). In the opposite directiorhermodynamics shows that at
absolute zero (-273°), all chemical reaction musase. Heat thus intervenes as a fac-
tor in the reaction by dispersing (liquifying) thmolecular medium, facilitating the

reaction, but temperature in no way modifies itdurea Whether the reaction takes
place rapidly or slowly, the Present Moment of thmassage" cannot be located in
Time.

3. Fertilization comprises the following phenomena:

a. Attraction of the spermatazoa by the ova;

b. penetration by the spermatazoon, formationagfansive membrane, contrac-
tion of the protoplasm, and formation of a liquietween the two;

c. division of the center of the spermatazoon into centrosomes, before the con-
junction of the two pronuclei;

d. conjunction of the two pronuclei, while the tegntrosomes separate;

e. immediate division of the new nucleus (each grmafuts chromosomes is attracted by
one of the centrosomes).
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Fig. 13. Cellular Mitosis. Fecundation comprises e thfollowing

phenomena: attraction of the spermatozoids by thieles; penetration
of the spermatozoid, the formation of a defense hrame; the contrac-
tion of the protoplasm, and the formation of a idjetween the two;
the division of the spermocenter into two centrassnbefore the con-
junction of the two pronuclei; the conjunction ohet two pronuclei
while the two centrasomes separate. Each group hobntosomes is
attracted by one of the centrosomes.

always a question in this case (that is of thetimlabetween
cause and effect) of a vital moment, which, eveninarganic
matter, obeys the universal law of Creation: thdoumed sub-
stance receives form, for it is always a matteraof activity
balanced by an opposite activity, and activity Higa
"dynamism in itself* before becoming a dynamic bodihe
effect is a neutralization of an activity, and thigutralization
never occurs without the phenomenal reaction ofstasce; it
is simply a chain of activities, reaction being lauthew activity
of the first effect, hence the new cause. It iss tHchain"
which seems to us to be located in Time and Speloereas it
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Fig. 14. "Those who carry the intertwined doubledcdrom which
the stars come out." Thus are designated the twpkmons who
extract the double cord from the mouth of Aken. Wirg that at each
hour a star is born, we can understand the resheoftext which says
that at each new twist, an hour is bom, then, afier passage of the
Great Neler, Aken reswallows the cord (thus makimge go back-
wards). (Book of Gates, 5th division).

is a gestation which is Time; but between Cause Eiffielct
there exists no Timeé.

The principle of the "Present Moment" is not a ngyst
doctrine, but it is a fact which has a mysticalrelcter.

This can be better understood through the imageahef
axis. Every body revolving about itself turns ardusn axis.
The tangential projection of a diameter from thangl at right
angles to this axis is contradictory at the opgositremities.

R T
/— C—center, pole of the axis
D—diameter
T—tangential projection
R—direction of rotation
T P—precessional motion

View, through the pole, of the plan
at right angles to the axis.

4. Let us note by this explanation that Time thuecdmes a quantity in “"duration”
through the juxtaposition of parts, a kind of gration. It is these "parts" or "quan-
tities" which are the symbols of the universe armshstitute a chain which has an
apparent (objective) beginning and an end.
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At the center—that is, on the axis—this projecti@n thus
canceled, which would impose immobility on this t®#n To
compensate for this impossibility, the axial poke displaced
and moves in the direction opposite that of theatronm,
creating the precessional motion.

If one could mechanically impose this immobility cahis
axial center during the rotation of the body, aadggegation
of the matter would necessarily follow once a dartapeed
had been reached.

The axis, called "an imaginary line," is actuallg fact of a
mystical character”: it exists and nevertheless amem
exoterically incomprehensible; it is not the abdicn of a
concrete datum; on the other hand, it is impossibledefine
whether it is effect or cause.

If now we consider the symbolic as being constaictéth
the symbol conceived as an apparent, transitoryngghenon
connecting complements (that is, abstractions) yurgf in a
Present the discontinuity of the appearance in c¢batinuity
of this Present, then the symbolic no longer caiitta the
historic fact, and the historic fact appears as theteric
character of an esoteric reality. Now, it is rgaktione that has a
value, which is ineluctable, invariable.

In exotericism one never demonstrates the caussideutof
the system except with the system, hence in a tguaine of
whose poles is left to faith.

The symbol demonstrates the esotericism which, Bans
of the symbolic, unifies that which is divided apdts an end
to the problem of causality. The cause, apparentliside of
the system, is in it, eternally united and preseamtgd creation
is constant. Such-and-such a phenomenon was nig; atways
in our innate knowledge, from which our consciogsnécreas-
ingly expands with experience.

5. This is my own explanation and in no way corcesfs with the "mechanistic”
explanation which is given for the precessionaliorot
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Thus, light bears within itself that which acts atitht in
which it acts: the discontinuous within the contios.

Light is, for true Light (the Genesis of Moses)ge tkymbol
of the Presence that is absolute Cause-Effect. éSamn—that
is, Time, as the distance between cause and effsce—men-
tal illusion and not a reality. This Time is inca@iable, so
why imagine it? Cause cannot be cause without miaduan
effect, which will be a new cause under the coodgi suitable
for its activity. Thus, there may be, in the seidor
appearance, a sequence of effects but never a resxjfeom
cause to effect. Time as genesis—or genesis as-—Finwes
in the direction of the effect becoming the new ssauThus,
the march of Time is irreversible. These are théeslaf the
cosmic genesis, the phases of which are the effgbes static
vital moment), as the symbols—or "things"—subsist iadivi-
dualities which exhaust themselves, being finislasdtypes and
no longer acting as causes.

Between the extreme original cause and the ultinfaial
cause (which one would like to call effect) is theenomenon,
world, of which we know—in different types of forme# the
"static moments," that is, the momentary corpsest theople
the Universe. These are the symbols of the evolutdé Con-
sciousness—that is, of Thought—through all expessn This
is but actualized knowledge of one's "Self," stdtent in the
accident of the "Me."

There can only be one way in this despite the mogki of
branchings. The goal is single, there is only oreali®/, and
the wildest, most scattered little branches senelir tlsap to
this heart.

As the principle of the function is unique, thege riecessar-
ily a relationship and an analogy between the masner the
great cosmic cycles and the small events on eaRbr
instance, we may find ourselves astronomically e place of
Aries (in the precessional cycle) and the eventeafth can
traverse all twelve signs 2,160 times. The infleeatthe
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"Arian vital moment" will operate during each testgal vital
moment of each sign, in Libra as well as in Lea,,etoloring
the Libra or Leo moment with its Aries temperantent.

Secondary, tertiary, or even more distant (branche
events—that is, "the historic"—cannot be independeh the
symbolic of the moment. They become the symbol, stetic
synthesis-moment of cosmic life.

It is this life of the symbol (its esotericism) mg#ying with
this life, that is Reality; it enables that whiclasy as a cosmic
and historical event, actually to persist in usnfréhis moment
forward because the life of the symbol is the eigee of our
consciousness: the Consciousness of the human ddEm
summarized by the cosmic Man, through whom we #réoiat-
ly bound.

And if this consciousness is particular for eachspe (since
each individual, according to his faculties, may may not
recognize in it the state of the moment) it remanmnetheless
universal, present, just as a universal contairem told all
forms, just as the light-synthesis can offer apearances.

For esotericism, a problem of original causalityeslonot
exist.

Nature, on the other hand, is the world of the @mea
everything in it is dualized in its appearance, chhiis
cerebrally perceptible for us. This is the exoteviorld, the
world which, for us, is outside of ourselves, "aiee." Thus,
as long as God and the Devil—popularly expressedstdwrr
us, in their extreme aspects, neither one is raidhough they
are relatively true.

6. This example has no astrological purpose; it isdubere only as an image to
illustrate the thought.

7. In this connection let us note a treatise, "Surséns unique dans le courant du
temps" by Satosi Watanabe, a disciple of Louis degle, quoted by Lecomte du
Nouy in L'Homme devout la science (Paris: Flamnmgritf46): "Our psychological life is

a continuous duration: it is, as Bergson says, tbatinuous progress of the past,
which gnaws at the future and swells up as it adesh Our entire past exists
integrally in our present. Our duration is not ainpowhich replaces another point
along a line, but the prolongation of the entirestpavhich is preserved in the pre-
sent." This scholar, physicist though he be, hasrotighly "felt" esotericism, for

which Time, which is "granulation," does not exist.
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Only that which is invariable and undivided is redhe
Present Moment, which is eternal and indivisiblerebrally
incomprehensible, but known through our innate cmsness. This
is the esoteric world, in which high and low, fromhd back,
right and left, cease to be, making way for spatision, which,
stemming from the center, can extend in all diosdi at once
within the volume (Space) that Spirit (Energy) fernas it
coagulates into matter.

This spatial becoming is our consciousness of tbatirtc-
uous (esoteric), and specified genesis (the begprainTime)
is our consciousness of the discontinuous (exQtdticough
the "placing" of stages or phases.

"'v\ }’* i
IsWal mwm

\l'. A

N NN,

HN'I SN

Fig. 15. At about noon, the barque of Re-Horakhggches the sum-
mit of a mountain where a serpent 50 cubits (26ensgtin length is
found whose foremost 3 cubits are of silex. Thigeat swallows in
one gulp part of the stream: Seth, at the fronthef boat, "directs his
lance of fire against him, and causes him to coughall that he had
swallowed."(Book of the Dead, Chapter 108). Behith@ boat, a
lionheaded entity runs a blade through the serfpophis.
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Conclusion

A RESEARCH WITHOUT illumination is the character of
modern western science. This indecision colors yehiErg, Art
as well as social organization, and even, in masgs, Faith.

The West is ignorant of that serenity of which all ancient
Egypt bears the imprint.

The tombs of the leaders of this people are coasstrto
their profession of faith in the survival of theukoFor these
men, to die is the certitude of living again. Tetrial life is
merely a passage; the mortal body is a temporamplee for
the living sout*

The West labels this attitude of Wisdom a statesoience
that is "still mystical." But the Egyptian techne&uand their
symbolic attest to a realistic sense and to faesltf reason-
ing, contradicting the view held that this epoch fa
primitive, mystical" age.

Our exoteric evolution, through the Greek metaptajsi
phases, leading currently to an exclusive ratienalihas given
us, owing to the necessity for analysis, a "mefytatif com-
plexity" which today prevents us from seeing simply

To cultivate oneself to be simple and to see simiglythe
first task of anyone wishing to approach the sasyeabolic

1. We forget, or we are not aware, that our passhgmigh this life is a school where
Consciousness must, through moral suffering, enitshknowledge of all the higher
states which Nature teaches us through its symbddarning is only the ABC of
language which enables us to express ourselves hsd tommunication among
individuals becomes possible, but Knowledge alorse a goal that justifies our
existence and the miseries of its contingencies.
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of ancient Egypt. This is difficult because the obvious blinds
us.

One forgets, for example, that in sitting down wlax, all
the fatigue goes to the thighs, the "support of tiogly." It is
therefore worthwhile to study their role in the aliteconomy
and the importance they have in terms of the syimbol

One forgets that in passing one's hand over orwshéad
and parts of the skull, certain tired phrenologicanters are
thus magnetically vitalized.

One forgets that in sleeping to restore one's gndfge sim-
ple fact of eliminating cerebral consciousness lepalis to draw from
the universal source of life, which might induce tosseek out
(and find) its deeper cause.

In order to know the true secrets of life, it iscessary to
abandon scientific reasoning, which is quite sddectbut
deceptive, and to learn how to examine that whiobh¢cause
we see it, we no longer observe.

Every day, at each instant, we apply "secrets" whi€ we
only knew how to become conscious of them, wouldeilnfor
us all the powers and all the Power that Microcasrivan
possesses. There is absolutely no need to violate Nature i
order to understand it, but, as the proverb says, "do not
see the forest for the trees."

In cultivating our own garden, we forget that ptangrow
toward the sky, that to vegetate means to rise amg, that to
rise up means to make light that which is heavy, atmnul
gravity.

If the "group" has a new character of its own, #@nicot
draw it from anywhere other than from the abstiet of the
individuals composing it, an abstract life that thsolated
individual cannot reveal. For example, in the Utiitgre is a

2. This simplicity here relates to the fact of "beisgnple" and of "seeing simply,"
not to "simple ideas." Seeing simply comprises twtages (1) observing, (2)
accepting—observing, without prejudice, what themisgl is, and accepting what it
has to say just as it is said, adding to it neithgiposition nor imagination.

3. Dr. Carrel had a premonition of this.
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male nature and a female nature, which are unkrewahbe
number-entity, composed of units, reveals, firsalbf this odd
and even charactér.

In Nature everything is dualized, and the high aévehe
nature of the low. The crown of the tree showsrtature of
its roots. The bark and the nature of the woodhis tree
show—uwithout a microscope—the nature of the typeceif
which makes up this tree, because in Life, aritlualestatistics
do not apply. Dr. Carrel has shown that each ¢¢leheart is

4. The group manifests the nature virtually corgdim the unit.

It would nevertheless be a mistake to believe tih&t arithmetical statistics of the
group (hence a mechanical statistic) allow thaumabf a unity to be known, because
this collectivity is itself composed of groups ample or compound units. Otherwise,
matter would have revealed the nature of the atamictwcomposes it. Now, there is
the simple atom, like that of hydrogen, and there atoms which are very com-
plicated in their composition, then molecules, aoups of atoms, and, further, the
crystalline or amorphous states of groups of mdéscuEach of these entities manifests
the natural character of the components, whichmaliely offers us, in matter, such a
complexity of tangled "natures" that we observes timatter as being ruled by laws
that apparently have nothing in common with thasgirally governing this world.

To illustrate this point, let us consider Numbeffhie number One, presumed to be
an incomposite, has, philosophically, a double matit is male and female (we may
liken it to the Adam of the Genesis of Moses). Whhe first group forms the entity
"Two" (which is Eve), the even number is revealédis feminine in relation to Unity
which, relatively, acts as an odd, masculine number

Insofar as this very first entity which is Threddt is, One and Two) is concerned,
it manifests only two natures: (1) the sexual ratu{2) the multiplicative nature of
femininity, since the number Two is the first numiibat can be multiplied by itself.
We find ourselves before the first couple, the $emgmergetic atom called Hydrogen.

But let us now take a more complex entity, the #ouprime number which is
Seven. The number Seven is odd, masculine, compa$edhree (male) and Four
(female). This male number Three in fact containghiw itself, Eve, the number
Two, manifest femininity; it is thus a complete mtoand no longer a non-polarized
Energy like the number One, Moreover, the femalenlmer Four is a multiplication of
Two: a square, or a primary geometrical value amd longer only an arithmetical
value.

The natures manifested by the entity Seven havéingptin common with those
manifested by the entity Three. The proof is thave® can just as well be One and
Six, or Two and Five; that is, it presents in itsture that of three couples which are
very different from one another. The behavior ofs thumber in no way allows us to
conclude that it is governed by the Law that rutee first couple or "primitive
atom." Therefore, in order for the statistics tokmgossible an investigation of causes
(that is, of the nature of the individual or of theity of the group) it must be studied
by means of analysis, regressively, in the varisimpler groups of which it is com-
posed.

This leads us back to Descartes and from DescadeMicrophysics, and from
Microphysics we return to the "statistics" of daspanable to understand the nature
of the component without metaphysical revelation.
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the heart and beats as it does. Each cell of ther lis the
liver, etc.

One could cite countless examples which throw avelaus
light on existence.

But pharaonic Egypt has summarized everythingsynabolic choice
of symbols it has made from the elements of itsramaent, a choice
so wise that we must bow low beforé it.

Every natural type is a revelation of one of théures and
abstract functions that rule the world, a verb bf tdivine
language—that is, the entities or fully realizedinEiples
(Neteru). They are fully realized in the sense thiag¢y are
types or definite stages in the cosmic embryoldgyan.

Instead of starting from an imaginary constructianstead
of relying on intellectual speculation, ancient Bgyshows us
the path of an infallible recognition of the forcaad laws that
rule the Universe, by beginning from its concreesuits to
seek in them the causal spirit, otherwise unknogabince all
philosophic speculation is vain if it is not comfied by facts.

Pharaonic Egypt is essentially practicll. deals with

5. The symbolic always applies, in every case. ¥wgesture, every grimace, as well
as the gleam in a person's eye, reveals his impmiseecret thought. His walk, his
postures, and countless details of his behavioealesa man's character; the aesthetic
tendency of an epoch, the style, architecturallyd ®ven the nature of the preferred
material, are symbols of the character of a pesioa people.

Thus, one can study the symbolic of any time ang people. If | prefer ancient
Egypt to India, China, Babylon, or Greece, it i<dese it is more accessible to us, by
dint of the authentic "testimonies" it has left usnd because its entire culture is
founded on a symbolic form of writing. This attests an unsurpassable wisdom,
which dared found an empire on the purely symbeiipression of its writing. Any
manner of writing formed by means of a conventioafphabetical, arbitrary system
can, over time, be lost and become incomprehensibte the other hand, the use of
images as signs for the expression of thought tedlve meaning of this writing, five or
six thousand years old, as clear and accessiblé was the day it was carved in the
stone; for a chair, a falcon, a vulture, a piecectifth, a placenta, a leg, a human
posture, etc., will not change as long as there men on earth. This concerns
hieroglyphic writing. As for grammatically constted language, it is another ques-
tion which does not come within the scope of tltisoaint.

Let us note, moreover, that Egypt's flora and faimdude many species that have
never been used for the hieroglyphic symbolic. Téimws a choice, hence a will to
assemble the basic types of its environment thaidcbe designated as "irreducible,”
for a symbolic required for a cosmic teaching (swzh contained in the Osirian, and
Horian lunar and solar myths).
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Nature and works with natural means in which itsséee
symbols of spiritual states, knowable only inta@tw The
intellectual definition interests it only secondigrias a game
of thought and not as a guide. Intellectual anslyaiways
leads, ultimately, to the necessity of choosingwben the
subjective and the objective; it resolves nothisigce it must
consider everything within a specific duration, veas Nature
always shows us the closed, self-renewing Osigiale.c

For instance, the principle of entropy is an exotsupposi-
tion; the esoteric reality is a constant credtion.

Our mode of action requires the pre-stated theAncient
Egypt, which is realistic, acts naturally, knowititat theory is
a fixation which limits action. Thus, one could gabvelieved it
practiced a simple, empirical science, that is,cense of
application without research into causes. One torgiat
there is a rigorous method dictated by myth andsljcrphilosophy.

6. Entropy represents the loss, in the Universe,albf Energy given off during the
physico-chemical reactions of Nature. This phenamerconsidered as the final effect
of this Nature (which has an equally energetic injigplaces the world between a
beginning and an end. This leaves to chance theesuexistence of a world in the
midst of nothingness, which is necessarily undedstts pure, non-polarized Energy.

Here we see, grosso modo, a product of exoterimna science, which always forces
us to imprison an idea between set limits, wheithacience or in sociology.

Even coarse matter is opposed, by virtue of itstimeto an application prescribed by
this science. Now, to go with Nature in the direstiof Egyptian Knowledge is not to
meet with resistance (that is, is not to provoke dpposition of inertia). We find this
same teaching in Taoism, and the spiritual Juddlagfan is no other than this. Today
the energetic working of the atom should show esahy.

What mechanical power must a fly develop in orderfly straight for tenth of a
second, if it is really a question of mechanicakver?

How do the falcon, the sparrow-hawk, and the ksigfr swoop at speeds that sur-
pass the given facts of gravity and acceleratiamd aith no supporting point from
which to take off?

Already our science no longer sees in weight a natquantity; rather, it sees it as
Energy. Logically it is no longer absurd to adnfilatt it may one day be possible to
counteract weight with energy and even to use thergy of animal magnetism, of
which it has been proved that man is an extraorgdiaecumulator.

7. This is why myth should be spoken of analyticaNVe cannot trust that we shall
ever arrive at the mythical principle through thextaposition (syncretism) of dis-
persed elements, or that the Myth might be a "pbetionstruction, as Professor
Alexandre H. Krappe proposes in La Genise du myfeis: Payot, 1925). There is no
Mythenbildung (genesis of myth) in the mythic tenttte latter is a revelation. Certain-
ly, if one admits that the meaning of the mythais Professor Krappe believes, what
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Fig. 16. The barque of the soul of Kephri-Re iswdreby 12 persons
on a very singular path which enters into an imreefusinel. During

the crossing of the celestial waters of the Nupfeed by the crossing
of the black cone, the metamorphoses are symboligedram-headed
scarab and a young child holding his finger tomisuth that precede
the solar globe, the fruit of this "concretizatioaf cosmic Energy
through the catalysing effect of the soul Ba aredltfeter.

The directive of thought is provided by symboliasdifica-
tion, that is, by the definition of the essentiabups of a
natural symbolic. All the functions of Nature areluded in
it; thing, or being (that is, the symbol-type ofirreage) repre-
sents integrally, in a vital manner, all the nuanoéthe func-
tions of this part of Nature that we can in facokn We may
well marvel at the choice of these symbol-types.

he understands it to be in the light of his owresce, then it is also admissible that
his meaning may be purely individual imaginatiomt Berhaps with a little modesty,
one could accept the existence of a meaning theg geyond ordinary knowledge, as
Mircea Eliade suggests in Traite d'histoire demji@is (Paris: Payot, 1926), p. 356:
"Indeed, a whole series of myths, while they télthe doings of the gods and mythic
beings in illo tempore, at the same time reveafucire of reality which is inaccessible
to the empirico-rationalist understanding.”

Explanatory legends and changes in the names otipiés may be devised,
adapted to the evolution of Consciousness, butftietional” nature of these Neteru
is unchanging.
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Here are some further examples of the symbolic:

The sculpted sign is hollowed out to signify emgriinto
matter; it is in relief when leaving it is signifie This can be
observed in certain tombs: the entering is thathaf body into
the earth; the leaving is the resurrection. Whatwistten and
figured must be read in the sense of entering awihg. This
principle applies equally everywhere, in the temmplnd in the
dynastic style. Often, in certain scenes on a wigilis inten-
tion will be noted symbolically by the hollowing drthe relief.
It can be found even in the details of a singlesféeyes, nose,
ears). Thus, a symbol becomes a general idea. W& thare-
fore find out what is meant by "entering into mgttand by
"leaving it."

The left hand receives; the right gives and acta. |
chiromancy the left hand bears the inscription @édpstina-
tion; the right hand modifies destiny. This symbwgii of the
hands explains certain anomalies frequently observe Egyp-
tian figuration, such as figures that have two fidgtands or
two left hands, or a figure joining its right hamdth another's
left. Similarly, since the fingers also have a sgiitb meaning,
one should observe the position of each of thenthé gestures
of making offerings.

Thus, Egypt speaks and explains through images &bk as
through construction.

The Principles, or Neteru, are either abstract agiaracal,
created) or natural powers. The navel, by its almsemr
presence, shows us which.

The tableaus on the walls of the covered temple pcizm
up to five registers in stages. The highest roweikas the
inscriptions of an archetypal nature; the middlewsohave
those of a nature that might be called ectypal strah (that
is, related to stellar influences or astronomicacles). The
lower row bears the inscription of the formal, éstrial, typal
world. Everything must be read in this spirit, esplly if one
reads in it the same thing.
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It must be well understood that the symbolic doets afaim
to be an answer to the questions which troubled amitgn
poses itself. The symbolic is the mean term betwedional
inteligence and intuitive knowledge, between thatemalistic
conception and the spiritual conception, which dyeth
unsatisfactory. For this reason, the symbolic i brest tool
for investigating Nature, corresponding directly tioee new
attitude and to the recent new means of Thougghianing
the blow between external dualizing conceptions editive
vision.

It is evident that every experiment like every osasy,
necessarily must take into account, at its starfoaint, the
"symbolic nature" of the object or of the premisnce
theory, like experience, is based on the possgsilimplied—
or supposedly implied—in this "starting point." $his the
natural (instinctive) attitude, which we would doelivto
render conscious by establishing the symbolic ipfecas a
system.

On the other hand, how many medical experimentsldvol
be more fruitful if, instead of dealing with cadeser vivisec-
tion (both always falsify the result), one dealthnvthe sym-
bolic element of the living being which particulaihcarnates
the function under study. Each individual type iatide is a
stage in the cosmic embryology which culminatesngn—an
arrested stage which, as a species, shows a hypedd
function which characterizes it.

Thus, for instance, the life, the habits, etc., aofgiven
vulture will be much more explicitly instructive rfdhe study
of hypophysial characteristics than any researate dmn man,
in whom the hypophysis (taken here generally) isloraer
the principle glandular function as it is in thelturte, but an
accessory function of the overall system. A serianatomical
study of the hypophysis in birds was made recérily, these

8. J. Benoit, in P.P. Grasse, Oiseaux, Traite déogee, vol. 15 (Paris: Masson, 1950) p.
290, 384 ff.
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observations, so far only applied to domestic birsisould

perhaps have been enlarged upon and connected théth
behaviors of each species, specifically as a fancbf the

hypophysial predominance. | have yet to come acsash a
study of this function in the vulture, especialgking into

account the influence of the intense light in theurdries

where it lives’

Let us further note the observation of cases ofdeotal
hermaphrodism among birds, and let us connectvitiis the
legend of the impregnation of the "Vulture" Mut ke
"North Wind."*°

The definition of an attitude toward the symbol aihe
symbolic outlined in these few pages may be sunmedrby
the statement that the symbol is the most perfezans for
esoteric transmission.

9. Light directly affects the functions of the hyhysis.
10. Horapollo, Hieroglyphica, I. 11.
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Epilogue

IN CONNECTION with two new basic points, "the Preser
Moment" and "the Constant Creation,” one can furtsgecify
that:

The creative Cause is the "scission" of a non-igating
Unity. This scission is a "self-contemplation” whicreates
the Ego. It is and will always remain incomprehblgsi it is
the Fiat Lux. The Light (which later and on a lowsane will
have its image in the light we see) is the dirgoinediate,
and final goal of this creative act. It is the RrasMoment,
the Constant Creation. The latter becomes phendnbgnthe
fact of "continuity." This continuityis a series of scissions of
each new unity (following the "doctrine of the elms" in
the first chapter of the Genesis of Moses). If light divides,
it becomes Fire and Water. Fire in water and wiidire are
a new unity, as animated Water. This, in turn,ddisi in "ex-
tent,” that is, into above and below (heat and liity)i
Once again, that which is above divides into heat dryness,
and that which is below into water and earth—tlsatcold
and dryness. This is procreation, the continuitytraf creative
act in substance and then in matter. Each progeeatpul-
sion is ruled by the creative act, which is thes@ne Moment.
Thus, the Present Moment without quantity, addeditgelf,
forms the duration, that is, the genesis of theldv(this may
be compared to the Quantum of action in quantursipgly

1. It is this continuity, which Descartes callede thcontinued creation" that is not to
be confused with the “continuous creation" undscusion here.
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Fig. 17. Nun, the primordial waters, from which egee the arms of
Nu, symbol of the passage from One to Two and fawhich proceeds
the Creation. The Creation is depicted by the baraqd the day in
globe in fronthiofi. Turning the
image upsidedown, one can see Nut (the Sky) wheiwes the Sun.
She is standing on the head of Osiris who, with lgly, encircles the
barque, Hou (tkeeative Verb)
next to the sigenres. (Book of

which the scarab pushes the solar

Dwat (the inversed world). In the
and Sia (knowledge) are standing
Gates, last tableau),
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Genesis is thus Time, and, as duration, it forrhspugh
movement, Space. This is the phenomenal world.

This continuity is imperative, but, philosophically is not
indispensable; it is procreation—that is, mediatedirect
creation—and it bears its fruit at the end of theole dura-
tion, which is always conditioned by new scissiofnsis con-
tinuity is the evolution of Consciousness, whichs ha
predestined end when all the possibilities are estea. Now,
these possibilities are qualitatively (that is, apdtysically)
implied in the Present Moment, since Creation—wlabtkays
makes out of One, Two—can only engender one sefiégn,
comprising Nine factors around the causal, but n
phenomenal, Unity (Tetractys).

Thus, Creation is constant and has no durationsgilfi It
is only when the Light in turn divides that prodiea or
duration begins.

The following conclusions may be stated:

1. At each instant there is in the world a beginnimgl @n

end of genesis.

2. At each instant the procreative lineage may bernmpeed

by the creative act. This can bring an immediaté enthe
creature in rejecting the consequence of procredhiat may
be called "accident,” and in reducing to its prédes

essence—which, in the simple primordial act, ishiigthat

light immanent in the creature from the beginnihgis is the
Principle of Redemption.

3. Duration or procreation is not indispensable webkpect to
the original Cause, but is forced on the creatwé€'imita-

tion"; it is the accident, and, in relation to thbsolute order
of shadowless Light which is the self-contemplatminthe

Cause, this duration or genesis is disorder andlithision of

the causal Unity into quantity.

The position taken in this study excludes the ppiecof a
creation "making Light" within a chaotic state. $ifact (the
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Genesis of Moses) takes on an explanatory, "uhreabteric,
character, but this explanation, necessary forsmndting the
teaching, is thought to reveal the reality of Goeatwhich is no
longer placed in Time but figures there always, heut
beginning or end.
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