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PREFACE

THE present volume may be allowed to plead its own cause;
its plan and scope are explained in the Introduction. It is for
critics to decide how far the author has succeeded in his task,
and wherein he has failed. It is the hope of the author that
his book may at all events prove useful in conveying some
definite information on controverted points, the more so as the
excellent work of F. B. Gummere on Germanic Origins, which
is the only English work of a general character, covers for the
greater part a different field.

I wish to express my gratitude to several scholars who have
had considerable share in the production of this book. With-
out the repeated and earnest solicitation and the encourage-
ment received from Professor Morris Jastrow, Jr., of the
University of Pennsylvania, this book would not have been
written. Its appearance in English is due to Professor B. J.
Vos of the Johns Hopkins University, who, in view of his own
deep interest in the subject, was especially qualified to under-
take the translation. The first eleven chapters—also pub-
lished in Dutch — have been carefully revised by Professor B.
Symons of the University of Groningen, who has read the
proof sheets with the keen eye of the specialist, and whose
numerous suggestions have frequently proved of value in con-
trolling and correcting my own views. :

In the chapters devoted to mythology my obligations are less
direct. I have, however, gratefully made use of the material

collected in the latest and best works, and more especially of
%
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THE RELIGION OF THE ANCIENT
TEUTONS

CHAPTER 1.—INTRODUCTION
SCOPE AND GENERAL PLAN

THE country we live in and the blood in our veins constitute
close and permanent ties of kinship between ourselves and the
primitive Teutons. This applies without reservation to the
German, Dutch, English, and Scandinavian peoples, in part
also to the French, and, so far as descent is concerned, to the
Americans of the United States as well. Though our religion
is derived from the Jews, and our culture from the classical
nations of antiquity, our natural origins are to be found among
the ancient Teutons. If we are not their offspring in a spiritual
sense, they are yet our ancestors after the flesh, from whom we
have inherited, in large measure, our way of looking at things,
as well as numerous ideas and customs.

It is therefore of vital interest to us to determine as accu-
rately as possible what this inheritance consists of, in contra-
distinction to the foreign influences to which we have been
subjected. Moreover, the present century has witnessed a
revival of interest in the heroes and legends of the primitive
Teutonic period. In modern literature the Norse gods and
heroes, the German Nibelungs, have taken on a new lease of

life. This world of myth and saga has a peculiar charm for
1



2 THE RELIGION OF THE ANCIENT TEUTONS

us, even though it has not been immortalized in masterpieces
of art, as that of ancient Greece.

It is the aim of this volume to present a survey of our knowl-
edge concerning Teutonic heathenism. The term employed for
this purpose, “mythology,” includes the myths and stories, as well
as their scientific treatment. This double sense of the term, how-
ever, involves no real difficulty, any more than in the case of the
term “history,” to which the same objection might be made.

On the other hand, what would appear to be a more serious
objection is the application of the term ‘mythology” to the
whole of the heathen religion, inasmuch as neither cult nor
religious institutions and observances, though connected with
mythology, properly form a part of the concept myth. ¢ History
of religion” and *“mythology” are by no means convertible
terms ; in the treatment of the more highly civilized peoples,
whose religious life is known through their literature, it is
essential to distinguish carefully between these two phases.
But in the case of tribes and peoples that stand on a lower
level of civilization, and concerning whom our knowledge is of
a fragmentary character, there seems to be no valid objection
against applying the term ‘“mythology” to the entire field.
While perhaps not strictly correct from a logical point of view,
this usage has been so universally followed in the case of the
Teutons, that we feel justified in adhering to it.

Teutonic mythology, therefore, comprises all that is known
of the religion of the ancient Teutons, that is, the Germans,
.the Anglo-Saxons, the Scandinavians, the Gothic, and other
East Teutonic peoples. The ferminus ad quem of our treatment
is the conversion of these peoples to Christianity, which did not
take place in the North until about A.D. 1000. At the same
time survivals of paganism among the Christianized Teutons
in the Middle Ages and down to our own times, while not
forming, in the strict sense of the word, a part of our subject,
must necessarily be taken into consideration.
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That mythology is an historical science may now be regarded
as an established fact; and this implies that in its deductions
it is absolutely confined to such data as have been definitely
ascertained from records, and which, in addition to being
weighed according to the canons of historical criticism, have
been judged in connection with their origin and character.
Difficult as such a task is, still greater obstacles are encountered
when we attempt to combine these isolated facts and to con-
struct a system of mythology from the material thus collected ;
for at this point we touch the apparently simple but in reality
extremely complicated field of myth-interpretation. Nothing,
indeed, is easier than to interpret mythical characters and
stories in accordance with some clever aper¢ux or in keeping
with certain stock ideas. In following such a system the
elements that fit in with the interpretation are made use of,
while the others are completely ignored and the gaps in the
historical data entirely neglected. On the other hand, to com-
prehend in their unity and interrelations all the features of one
myth, and all the myths concerning a particular god or hero, is
always extremely difficult, and in many cases absolutely impos-
sible. “ To hit upon an idea is mere play ; to follow it out to
its logical conclusion is work ; to fathom a mythological fact,—
what shall we call that? You know the crowfoot weed that
shoots out its tendrils in every direction? Wherever the spur
of a runner touches the ground a new root rises up and a new
plant, and in this way a large space is rapidly covered. The
task of laying bare the complete ramifications of this weed on
a large plot of ground, without injuring the least little fibre,
furnishes a faint idea of the trial of patience involved in myth-
ological investigations.” !

The question also suggests itself whether the unity which we
believe to have found really exists. We are liable to all sorts
of misconceptions, we are apt to make hasty generalizations on

1 H. Usener, Religionsgeschichtliche Untersuchungen, i (1889), p. xi.
.
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the basis of what has been brought to the surface in some
remote corner, to assume as popular belief what is merely the

\ creation of a poet’s fancy, and to consider primitive what is of
recent date. Doubtless the very recognition of these dangers
constitutes in a measure a safeguard, and the mass of material
itself furnishes many indications of the way in which it is to
be used; but still it is well never to lose sight of the limits of
the attainable. We must perforce attempt to arrange and to
comprehend the mythological material collected, but we should
at the same time account to ourselves for every step taken,
and justify in each particular instance our right to reconstruct
and to join what lies scattered.

The same holds good in regard to the tracing of religious
development. As with numerous other sciences, so with Teu-
tonic mythology, the highest aim is to unfold its historical
development. Now it is doubtless incumbent upon us to
render an account of the changes which concepts, legends, and
customs have undergone. On the other hand, whether these
changes follow a single direction, whether we know them with
sufficient completeness to enable us to describe them in their
interdependence, whether, in a word, we can speak of develop-
ment, these are questions, the answer to which requires in
each case a separate investigation.

The above remarks would be out of place, if they did not
tend to deny to Teutonic mythology this systematic unity and
this uniform development. We shall, indeed, discover a cer-
tain kind of unity, such as is found among products of similar

{ or identical soil, and shall be able to describe groups of phe-
nomena and parallel phenomena. We shall likewise be able
to point to changes that occur in the course of time. But

( development and the construction of a system will be neither
our point of departure nor our final aim. On the cohtrary, we
shall have to distinguish carefully between the several peoples

and periods. A
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The plan of the work is in keeping with these considerations.
So far as practicable the various subjects that form a part of
Teutonic mythology will be brought to the attention of the
reader in a connected narrative. The detailed investigation
itself is not presented, nor has any new material been brought
to light. At the present moment there is at least as much
need of arranging the material already at hand and of present-
ing the picture it discloses of Teutonic paganism as of search-
ing for new material. The former will, at any rate, be our
task. For this very reason a general survey of sources will be
omitted. Such a survey could be rendered valuable only by a
detailed treatment, and this treatment would in itself involve
a discussion of the material presented. Accordingly, to avoid
needless repetition, the sources will be grouped according to
the subdivisions of the book.

On the other hand, it will be necessary to devote some space
to the history of the subject. It might, indeed, be supposed
that such a history is essential only to the professional student,
and therefore out of place in a book intended for a wider
circle. Such, however, is not the case. Teutonic mythology
owes its importance in part to the fact that in some of its |
aspects its material is incomparably richer than that of other
mythologies. It is to the student of Teutonic mythology-that
the investigator turns when approaching questions regarding
heroic saga or folklore, whether it be among the Hindus,
Greeks, or any other people. For this reason a history of
Teutonic mythology is of general importance, and cannot be
omitted in a treatise of this character.

The nature of our subject suggests a treatment in two main
divisions. In the first of these the data are arranged in histor-
ical order, periods and peoples are delineated in accordance
with their distinctive characteristics ; in short, a fragmentary
historical sketch is attempted, so far as the sources will permit
us to do so. In the second section the individual deities will



6 THE RELIGION OF THE ANCIENT TEUTONS

be dealt with as well as the myths, the various conceptions and
observances, and the cult; and while the various origins of this
material will be kept in mind, the attempt will be made at the
samme time to arrange the scattered data, so far as feasible, in
groups. Only then will it be possible to draw general conclu-
sions regarding the religion thus described, to form an estimate
about it, and to determine its character and position in the
family of religions.



CHAPTER II
HISTORY OF TEUTONIC MYTHOLOGY

A HisTorY of Teutonic mythology which attempts to do more
than furnish a more or less complete bibliography ought to
have three ends in view. Its first aim should be to show in
what manner the sources have been discovered and made
accessible, and in what way the material gained from these
sources has been utilized. Secondly, it should indicate the
results reached, distinguishing between such as may be regarded
as definitely established facts and such as may be subject to
subsequent modification. Thirdly, it should point out to what
extent the study has been influenced by the general currents of
civilization, as revealed by the questions to which our attention
will have been directed, and the points of view from which the
material will have been treated.

In our narrative we shall have to pass constantly from one
country to another. German and Scandinavian investigators
of Teutonic antiquity have, as a rule, followed and are to some
extent still following different paths. Teutonic mythology bears
less of an international character than most other sciences,
although scholars of different nationalities have mutually in-
fluenced one another.

The study of Teutonic mythology may be traced back to the
seventeenth century, when publications already appeared in
which either the popular beliefs or the antiquities of a particu-
lar region are treated. In 1691 a Scottish clergyman, R. Kirk,
wrote a treatise on “elves, fauns, and fairies,” which has
recently been reprinted as a document® of historical interest,

1R. Kirk, Secret Commonwealth (1691), with comment by A. Lang (1893, Biblio-

theque de Carabas).
7

o
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while in the Netherlands J. Picardt, in 1660, issued a work on
Teutonic antiquities.!

As early as 1648, however, Elias Schedius? had essayed a
complete Teutonic Mythology, a rather bulky work, in which
the passages of the ancient writers descriptive of various peo-
ples are treated with little historical discrimination. To these
two sources, popular beliefs and the classical writers, there
were soon added the records discovered in the North and the
antiquities brought to light in various parts of Germany. The
books and treatises dealing with this material as a whole or in
part had, by the middle of the eighteenth century, reached
the number of one thousand. Special mention among these
should be made of Trogillus Arnkiel,® who first made use of
the works of Scandinavian scholars, and of J. G. Keysler,* who
drew upon Latin inscriptions and popular beliefs. Nearly all
the writers of this period regarded the heathen gods from a
euhemeristic point of view, as departed heroes. No one of
them was able to establish his work on a sound historical basis
by distinguishing between Teutons and Kelts.

The Scandinavian countries were destined to give the first
impetus to the fruitful study of Teutonic antiquity. It would
be erroneous, however, to suppose that in these regions the
classic period of medieval literature passed imperceptibly into -
the period of historic study. Even in Iceland, the centre of
Old Norse literary development, the historic past and the in-
digenous literature were, in the fifteenth and during the larger
part of the sixteenth century, well-nigh forgotten. The renais-

1 Johan Picardt, Antiguitciten der provintién en landen gelegen tusschen Noord-
zee, [Jssel, Emse en Ligpe (1660).

2 Elias Schedii, D¢ Diis Germanis, sive veteri Germanorum, Gallorum, Britan-
norum, Vandalorum religione (1648).

8 Trogillus Arnkiel, Cimérische Heydenreligion; ausfiikrliche Eviffnung was
es mit der cimbrischen und mitternichtlichen Violker als Sachsen, etc., ihrem Got-
zendienst vor eine Bewandtniss gehabt (as early as 1690; 4 vos., 1703).

4 ]. G. Keysler, Antiquitates selectac septentrionales et celticae (1720).
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sance does not begin until the end of the sixteenth century,
with the historical and literary labors of Arngrimr Jénsson and
Bjorn Jénsson 4 Skardhsd. Much, indeed, had even then been
accomplished elsewhere ; the Paris edition of Saxo dates from
the year 1514, and in the middle of the same century the last
archbishop of Upsala, Olaus Magnus, had made the first
attempt at writing a Norse Mythology, based on Saxo, on the
Latin writers, and on the conditions of his own time.! Olaus
had also investigated the monuments and drawn up a runic
alphabet. Not until the seventeenth century, however, did the
range of these studies begin to widen. In Denmark Ole
Worm, Stephanius, and P. Resenius occupied themselves with
monuments and runes, with the editing of Saxo, and the collect-
ing of manuscripts. This was made possible after Brynjolf
Sveinsson, Bishop of Skalholt in Iceland, had, in 1640, dis-
covered the most important manuscript of the prose Edda —
already known at that time — and had in 1643 first brought to
light the poetic Edda. Despite the fact that the great fire at
Kopenhagen in 1728 destroyed many manuscripts, and that dur-
ing the second half of the seventeenth century many more were
lost, there yet remained an extensive literature, including sagas,
preserved in four great collections, which were destined to
form the basis of subsequent study. These four collections
are: 1. The manuscripts collected by Brynjolf himself and sent
in 1662 to the king of Denmark (codices Regii). 2. The col-
lection of Arni Magnusson made between 1690 and 1728
(codices A. M.). Both of these collections are to be found in
Kopenhagen. 3. The manuscripts collected by Stephanius,
now at Upsala (codices U.). 4. The codices Holmenses
(codices H.), discovered in Iceland during the latter half of
the seventeenth century, and at present in Stockholm.

1 This work, which appeared in 15535, was entitled Historia de gentium septen-
trionalium variis conditionibus statibusque. On the map of Olaus Magnus, see O.

Brenner, “ Die dchte Karte des Olaus Magnus vom Jahre 1539 " (Christiania Vid.
Selsk. Fork., 1886).
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When this literature was first brought to light, and, indeed,
for a long time afterward, the most phantastic ideas prevailed
concerning its origin and antiquity. What had been found was
thought to be only a small fragment of an Eddic archetype
attributed to the Asir themselves or to the princess Edda,
shortly after the time of Odhin. This archetype, it was
thought, contained the patriarchal beliefs of the ancient
Atlantis-dwellers, some three hundred years before the Trojan
war. The oldest runes were believed to date from zo00 B.C.

Following in the wake of Danish scholars and under the
influence of conceptions peculiar to the eighteenth century,
Mallet, a Swiss, wrote a book, the purpose of which was to
delineate the history of civilization. The North was extolled
as the cradle of liberty, and Mallet included in his treatise a
translation of several selections from the Edda. The book was
translated into English in 1770 by Bishop Percy, who added
an important preface, in which a sharp distinction was, for the
first time, drawn between Teutonic and Keltic legends and
antiquities.!

Literature also turned these finds to good account. In
Germany, Herder, with his breadth ‘of view, did not fail to rec-
ognize the value of Old Norse literature. Standing under the
influence of the currents of thought prevailing in the eighteenth
century, he paved the way for the Romanticism of the nineteenth.
His broad and profound intellect combined cosmopolitan inter-
ests with an appreciation of the characteristically national, a

t . '

love for the natural with a feeling for historical development.
He took hold of the new material and opened up new points
of view. From near and far he gathered folk-songs, though
among these naive Stimmen der Vilker, as he called them,
there is many a song which we no longer regard in this light.
Thus he believed Voluspa to be a product of primitive times,

1 P. H. Mallet, Northern Antiguities, iranslated by Bishop Percy, was reprinted
as recently as 1882,
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although he recognized that criticism had not as yet passed a
final judgment on the poem. The less known F. D. Griter
also helped to spread a knowledge of Norse mythology and of
folk-song.! In Denmark the spirit of patriotism served to
heighten the interest in the newly discovered poetry. Ohlen-
schliger, proceeding on the supposition that the Eddic poems
were parts of a single production, sought through his cycle of
poems, Nordens Guder (1819), to infuse new life into the old
myths.

What the elder Grundtvig achieved along this line also
belongs to the domain of literature rather than that of science.
N. F. S. Grundtvig,? the enemy of rationalism, the champion of |
personal faith and the living word as against petrified formalism
in church and dogma, also showed great zeal in advocating the
development of national character, and put the stamp of his
individuality on the intellectual life of his people. His enthu-
siasm for the Norse heroic age, his acumen in the treatment of
myths, whose profound figurative language he sought to inter-
pret, his graceful renderings of these ancient legends in beau-
tiful poems, all this may have borne little or no fruit to the
cause of science, but it unquestionably imbued the heroic age
with new life in the popular mind.

Meanwhile the opinion that the Edda contained a most
ancient, original, and splendid mythology was not held without
opposition.' Finn Jénsson, who a century after Brynjolf held
the episcopal see of Skalholt, recognized in the Edda a mixture
of Christian ideas and scandalous fabrications. In a brief
survey of the production he discussed the main features of the
religion in a somewhat dry and prosaic fashion® A deeper
impression was made by the direction which studies in Teutonic

1 In his periodical Bragur (8 vos., 1791-1812).

2 N. F. S. Grundtvig, Nordens mythologi eller Sindbilled-Sprog historisk- poetisk
udviklet og oplyst. 1t appeared in 1832 as a revised form of an outline published in
1807.

37 Finnus Johannaeus, Historia Ecclesiastica Islandiae (4 vos. 1772).
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mythology took in Germany. As early as 1720 Keysler sus-
pected the existence of Christian influences in Norse mythology.
Towards the end of the eighteenth and the beginning of the
nineteenth century this opinion steadily gained ground through
the writings of von Schlozer,! Fr. Adelung,®> and Fr. Riihs.?
The work of these three authors is frequently placed in one
category, but in reality only that of Riihs possesses scientific
value. He distinguished in Norse mythology three factors :
popular conceptions of Teutonic origin, Christian ideas, and
fragments of Greek and Roman mythology. The Edda, he
contended, could not be regarded as the common heritage of
the Teutons, nor even of all Scandinavians. It was a poetic
production that had originated in Iceland under Anglo-Saxon
influences. The culture of the North was of Christian origin.
The kinship of these ideas.with recent theories and results is
self-evident.

The chief centre of these studies remained, for the time
being, Kopenhagen, where collections of manuscripts and
monuments were deposited, and where, also, these studies
received strong encouragement because they were regarded as
subserving national interests. From 1777 to 1783 a beautiful
edition of Snorri’'s Heimskringla, in three volumes, was pub-
lished at the expense of the Danish crown-prince. In 1806
the erection of a museum of Norse antiquities was begun. 1In
1809 the publication of the Danish Kempeviser was com-
menced, while a few years later, in 1815, the Icelander Thor-
kelin furnished the editio princeps of Beowulf. Rasmus Nyerup
(1759-1829) carried on extensive investigations in Old Danish
popular literature, archaology, and mythology. R. K. Rask
(1787-1832), who was one of the founders of modern linguistic

1 Von Schlozer, Islindische Literatur und Geschichte (I, 1773).

2 Fr. Adelung in Becker’s Evholungen (1797)

8 Fr. Riihs, Die Edda (1812) ; Ueber den Ursprung der isldindischen Poesic aus
der angelsichsischen (1813).
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science, sought the origin of Old Norse in Old Thracian, from
which he also derived Greek and Latin. While Rask did not
‘extend his comparisons to the Asiatic languages, the Icelander,
Finn Magnusen (1781-1847), did not hesitate to find parallels
in Oriental and Egyptian mythology, which he regarded as
evidences of a common primitive origin. Both in editions of
texts and in works on mythology ! he made use of an enormous
" mass of material, much of which is still of value despite the fact
that no reliance can be placed on his astronomical interpreta-
tions, on the accuracy of his Oriental parallels, or on his theory
of the Trojan origin of the Northern peoples. Thus the hori-
zon gradually widened, notwithstanding the phantastic and
arbitrary combinations that were still being made. Skule
Thorlacius, in a study on Thor and his hammer,? went so far
as to make an isolated attempt to distinguish between the
earlier and later elements of mythology.

No one of these men, however, produced work of more last-
ing value than P. E. Miiller (1776-1834), who took up the
gauntlet in defense of the genuineness of the Aisir-religion in
a manner that carried conviction to the brothers Grimm and
to many of their successors. He was the first to render a rich
and well-arranged collection of heroic and historical sagas from
medieval Norwegian-Icelandic literature accessible, and his
edition of Saxo, with Prolegomena and Notae wberiores, com-
pleted after his death by J. M. Velschow, possesses lasting value.®

Before the advent of the Grimms Germany was far behind
the Danes and Icelanders in the study of mythology. With

1 Priscae veterum Borealium mythologiae lexicon (1828); Eddaleren og dens
oprindelse (4 vos., 1824-1826). An estimate of Finn Magnusen may be found in
N. M. Petersen, Samlede Afhandlinger, 111; a survey of Norse studies during this
period in an important essay (1820) of W. Grimm, A7, Sckr., 111.

2 In Skandinavisk Museum, 1802.

3 P, E. Miiller, Ucber die Echtheit der Asalehre und den Wertl: der Snorro-
ischen Edda (in Danish 1812, in German 1811) ; Sagabibliothek (1, 1817; 11, 1818
111, 1820) ; Saxonis Grammatici Historia Danica (1,1839; 11, 1858). E
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the national revival, however, that followed the French domina-
tion, the famous minister of .education, von Stein, gave the
first impulse towards the publication of that gigantic collection
of historical sources known as the “Monumenta Germaniae
historica,” which, under the editorship of G. H. Pertz, began
to appear in 1826. But indispensable as these sources sub-
sequently proved to be for the study of Teutonic heathenism,
their publication at first exerted little or no influence.

It is difficult to form a just estimate of the value of the
mythological work done in Germany during the first decades
of our century under the influence of the Romantic move-
ment. There can be no question of the good service which
the movement rendered to the cause of science and of culture.
Through the two Schlegels, August Wilhelm and Friedrich,
and through Tieck, the language and gnomic wisdom of the
ancient Hindus, as well as the works of Calderon and Shakes-
peare, and such subjects as the Middle Ages and popular
poetry, were first brought within the general horizon. The
Romanticists were also strongly attracted towards the study of
the national past and of Teutonic paganism, though this interest
did not proceed from the above-mentioned leaders of the move-
ment. Heidelberg became the centre for the study of mythol-
ogy, with Gorres, von Arnim,+Brentano, and Creuzer as the
chief representatives. Among these the most gifted, perhaps,
was Joseph Gorres!® (1776-1848), who devoted himself to edit-
ing German chap-books. It was he who perceived the relation-
ship between the Norse and German legends of the heroic saga
and recognized the age of migrations as the period which gave
rise to the legends among Goths, Franks, and Burgundians.
He was in error, however, in assuming that the heroic legends

1. Gorres, Dic teutschen Volksbiicker. Néhere Wiirdigung der schinen Histo-
rien-, Wetter- und Arzneybiichlein, welche theils innerer Werth, theils Zufall,
Jahrhunderte hindurch bis auf unsere Zeit evhalten hat (1807); Der gehirnte
Swg/ned ‘und dic Nibelungen (Zestung fiir Einsiedler, 1808).
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were fragments of a single colossal poem. Gorres subsequently
turned aside from the study of Teutonic antiquity to seek,
after the manner of his spiritual kinsman, Creuzer, in the
myths of Asia the profound symbolical utterances of supreme
wisdom. Creuzer himself did not make a study of Teutonic
antiquity, but in his spirit F. J. Mone'® (1796-1871) added to
Creuzer’s great work two volumes on Slavs, Kelts, and Teutons.
In addition to this Mone brought together what was for that time
a good collection of material for the study of the heroic saga.
Nor are his investigations in this field without value, although
this value is somewhat lessened by his tendency to seek in
myths the ideas of speculative philosophy. There is less to be
said in favor of the work of L. Achim von Arnim (1781-1831)
and Clemens Brentano (1778-1842), who from 1806 to 1808
published a collection of folk-songs under the title Des Knaben
Wunderhorn. Though the book won great favor, the slovenly
manner in which it was edited and the large amount of worth-
less material it comprised, did not escape the keen eye of that
ruthless critic in matters mythological, J. H. Voss.

The scientific productions of Germany during this period
are conspicuous both for their virtues and their shortcomings.
Though a lively interest was taken in the étudy of mythol-
ogy and there was no lack of grand conceptions, the methods
of work were uncritical, and marked by wildly phantastic
combinations. The opinion prevailed widely that in the prov-
ince of mythology ideas came to the gifted student through a
sort of poetic inspiration. As a consequence it is not surpris-
ing that the works written during this period do not possess
permanent value. Thus many of the Teutonic divinities
which G. Klemm ? enumerates never existed, and it frequently

1 F. J. Mone, Geschichte des Heidenthums im nordlichen Europa (2 vols., 1822—
1823, constitutir;g Vols. Vand VI of Creuzer’s Symbolik und Mythologic) ; Untersu-
chungen zur Geschichte der teutschen Heldensage (1836).

2 G. Klemm, Handbuck der germanischer Altertumskunde (1836).
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involved considerable effort to remove such names as Krodo,
Jecha, Hammon, Jodute, etc., from the list of Teutonic deities.
C. K. Barth,! in a volume which reached a second edition,
identified Hertha with Demeter, Isis, Io, Thetis, and a number
of other goddesses. Here and there, however, fruitful work
was accomplished, and occasionally ideas were brought for-
ward that gave promise for the future. Thus, H. Leo? called
attention to the limits to which the worship of “ Othin” was
confined geographically, and in Berlin F. H. von der Hagen ®
(1780-1856) published studies and editions of the Nibelungen
Lay and the Norse sagas which, though marked by less gran-
deur of conception, showed sounder scholarship than the more
brilliant effusions of the Heidelberg circle.

We have now reached the brothers Grimm, Jacob (1785-—
1863) and Wilhelm (1786-1859), in whom we may likewise
recognize the products of the Romantic period. They were
connected more or less closely with the Heidelberg circle.
The jurist Savigny, who was Jacob’s beloved teacher, was the
brother-in-law of Brentano, and it was von Arnim who gave
the final impulse to the publication of the AZdrcken. Nor
did Jacob keep himself entirely free from the aberrations
of Romanticism. One of his earliest essays, entitled /7men-
strasse und Irmensaule, is full of wild etymologies and phan-
tastic combinations. And yet there is from the very outset a
great difference between the brothers Grimm and the Roman-
ticists, both as regards personality and character of work. The
former were thorough, scholarly, modest students, who with
untiring zeal cultivated an extended but withal definitely cir-
cumscribed field, namely, German antiquity ; while the Roman-

1 C. K. Barth, Hertha und iiber die Religion der Weltmutter im alten Teutschland
(second edition, 1833).

2 H. Leo, Ucber Othins Verchrung in Deutschland (1822).

8 Of F. H. von der Hagen’s Altdeutsche und Altnordische Heldensagen, in three

volumes, Vols. I and 1I appeared in a third edition in 1872; of Vol III a second
edition revised by A. Edzardi was published in 1880.



HISTORY OF TEUTONIC MYTHOLOGY 17

ticists, in practice as well as in theory, made an unbridled
geniality their rule of life and scorned to impose limits upon
the range of their activity. They were engaged in an endeavor
to resurrect the past, whereas the Grimms, though recognizing
a connection between’the national past and the life of the
present, endeavored primarily to acquire an historical knowl-
edge of this past. In consequence they occupied themselves
more with detailed investigations. Instead of regarding the
traditions of Teutonic heathenism, after the manner of Creuzer,
as the profound symbolical utterances of a primitive sacerdotal
wisdom, Jacob sees in them poetic creations of the popular
imagination. This sharp distinction between the popular and
natural on the one hand and the products of art on the other,
which latter he considers far inferior, is one of the corner-stones
of Jacob Grimm’s system.

That the work of the two brothers did not meet the wishes
of the leaders of the Romantic school was shown among other
things in a trenchant criticism by A. W. Schlegel, in the
Heidelberger Jakrbiicher of 1815, of the Altdeutsche Wilder,
published in 1813. This criticism, which made a profound
impression, dwelt more especially upon what Schlegel considered
the erroneous views entertained by Jacob Grimm concerning
poetry and sagas. His critic heaped ridicule on the ¢“lumber ”
and ‘“rubbish ” of old sagas, which the Grimms regarded with
such reverence, and on what was termed by some one' ‘their
worship of the insignificant.” This expression has survived as
characterizing the activity of the Grimms, and from a term of
reproach has come to be regarded as a term of praise. Schlegel’s
criticism, unjust as it was in many respects, did not embitter
Jacob Grimm but induced him to strike out in a new direction,
that of stricter and deeper grammatical study, which resulted,
in the course of years, in such productions as his German Gram-
mar, History of the German Language, and the German Dic-

1 Sulpice Boisserée.
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tionary, the latter produced in collaboration with his brother.
He thus became the founder of the historical study of language.
While his etymologies are at times fanciful and inaccurate, he
is yet one of the greatest of linguists. For our purpose it is of
especial importance to note that Jacob Grimm recognized the
intimate connection that exists between myth and language.
Even the language of to-day is rich in éénuine]y mythical
expressions, by a true understanding of which we obtain an
insight into a part of the intellectual life of our forefathers.
Mythology does not, however, in the case of Grimm, resolve
itself into an interpretation of words, and therefore the unten-
ableness of many of his etymologies has not impaired the
value of his mythological work.

But there were other fields besides linguistic science in which
Jacob Grimm, either alone or in conjunction with his brother,
became a pioneer. In the production of the KAinder- und
Hausmérchen and the Deutsche Sagen® the lion’s share belongs
to Wilhelm. In the Adrckhen all the popular tales that were
still current’' among the people of those districts of Middle
Germany, where they themselves lived, were collected with
scientific accuracy and made a permanent, living possession of
the whole nation. The Deutsche Sagen did not become equally
popular. In this work were collected the legends that had
become localized in oral tradition and that in this way had
been handed down in history.

The Deutsche Rechisalterthiimer ® are solely the work of Jacob.
While legal subf]ety and formalism were repugnant to his nature,
he had learned from Savigny to regard law not as an abstract
system, but in the light of an historical development on the soil

1 The two volumes of the A rcken first appeared in 1812 and 1815, They have
been many times reprinted, and a third volume with Notes was added in 1822.

2 Published in two volumes, 1816 and 1818.

8 Published in 1828; a fourth enlarged edition, in two volumes, published under

the supervision of A. Hensler and R. Hiibner, appeared in 1899. On J. Grimm’s
study of law, see R. Hiibner, Jacob Grimm und das deutsche Recht (1895).
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of national life. He accordingly sought to trace in his study
of law “the subtle workings of the popular imagination ” ! in
symbolic actions, poetic formulas, proverbs, and customs. He
drew the material for this purpose less from official law-books
than from the popular Weisthiimer, in which we find the cus-
toms of particular localities or regions reflected. He edited
several volumes of these sources, and his work was subse-
quently continued by Richard Schroder.

Even in a history of mythology this many-sided activity of
Jacob Grimm needs to be touched upon, inasmuch as he him-
self never drew a sharp line of demarcation between one field
and another. His aim was to grasp the significance of national
life as an entity, and he considered language, law, and myth as
merely so many different expressions of this life. W. Scherer'.
called Grimm a “combining genius,” just as Lachmann was
designated as a “critical genius.” His extraordinary powers
of combination are indeed remarkable, and while they at times
led him astray and caused him to see connections, where we
no longer assume such, they also enabled him to view the enor-
mous mass of details at his command as parts of one whole.
Not that he forced individual phenomena into an abstract sys-
tem or an artlﬁmal framework, but he regarded them as rgp‘f;‘
sentmg the living unity of an historical national existence.
From Grimm’s point of view everything was imbued with life.”
Language, he tells us, had originally no dead words. He rec-
ognizes the “sensuous elements ” in law, and mythology he
derives in large part from the ‘“ever-flowing stream of living
custom and saga.” Such was the spirit and such the attitude in
which Grimm approached the study of ¢ German mythology,” 2

1 4 Das stille Walten der Volksphantasie.”

2 The first edition of the Dewutsche Mythologie was published in 1833, in two
volumes; the second, with an important Preface added, in 1844. The third edition
was unchanged. The fourth, in three volumes, with additions from Grimm’s posthu-

mous papers, was brought out from 1875 to 1878 under the supervision of El H.
Meyer.
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and herein lies the explanation at once of the lasting value of his
work and of its defects. Grimm himself has given an account,
in his now classic preface to the second edition, of the manner
in which he used his sources. The word ‘deutsch” in the
title is not used in the sense of general Teutonic, as it is
in some works of Jacob Grimm, but excludes Scandinavian.
While it is true that the Edda has been handed down from
“ remotest antiquity,” Grimm is primarily concerned with set-
ting forth the independent value of the specifically German
material. In this way he attempts to show that the Norse and
the German mythology mutually support and confirm each
other: “that the Norse mythology is genuine, consequently
also the German, and that the German is old, consequently
also the Norse.”” This unity seemed to Grimm and to many of
his successors a plain and scientifically established conclusion.
They held that all the objections advanced against the “genu-
ineness”’ of the Edda had been triumphantly refuted by P. E.
Miiller, and that the German and Norse material together
formed a harmonious whole. This view is now regarded as a
weak point in the foundation on which the superstructure of
Grimm’s mythology rests. The fact is that the matter had
not been as definitely determined as he supposed, and to many
scholars it still appears to be an open question,

Without neglecting in his use of sources the written records
that have come down to us, Grimm attached greater value to
the living tradition connecting us directly with paganism, and
to the popular saga. Despite the advantages which this method
undoubtedly possessed, there lurked in it an element of real
danger. According to Grimm, whatever is current in the
mouth of the people, in legend and custom, every creation of
the popular poetic imagination, constituting a permanent pos-
session of the people, bears the stamp of originality and antiq-
uity. He has, accordingly, frequently ascribed to the genuine
prehistoric period of the German people what we now recognize
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as a product of the Christian Middle Ages, and on the same
principle he has found mythical ideas in the figurative language
of medieval poets.

Accordingly, a large part of the material collected in Grimm’s
German Mythology can no longer be made use of, at least”
not in the form in which he put it. There are other defects
that might be pointed out. So, for instance, attention might
be called to the numerous untenable etymologies, to the arbi-
trary use so frequently made of foreign parallels, to the absence
of mythological data from the heroic saga. It is a more thank-
ful task, however, to emphasize the inestimable wealth of
the material and the many fruitful points of view that the
German Mythology presents. Even at the present day, more
than sixty years after its first publication, no one engaged in
any single problem of German mythology can afford to neg-/
lect the section of the work of Grimm bearing on the subject.
The thirty-eight chapters, rather loosely strung together, do not
form a complete system any more than they embody an histor-
ical development, but yet, taken as a whole, they possess unity
and present a vivid picture of the religious ideas and customs
of ancient times. That many details of this picture have in the
course of time been found to be incorrect, does not materially
affect the value and significance of Grimm’s work. His book is
still the chief guide of modern study ; it may be said to form
the foundation of all subsequent investigation and constructive
work. Grimm fully succeeded in accomplishing what he had

set out to do : not to retard but to stimulate scientific investi-—

gation. ‘That the bad as well as the good qualities of such a
work have found zealous imitators is not surprising. But it is
again due, in large measure at least, to Jacob Grimm himself
that those who followed in his tracks could supply and improve
what was incorrect or deficient in the work both of the master
and of his imitators.

As already indicated, Jacob and Wilhelm Grimm labored
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side by side. Among their joint publications that call for men-
tion here are the JZrische Elfenmdrchen® and the Edda® 'The
former contained a very comprehensive introduction, in which
the figures and the manner of life of the elves are described in
great detail. The heroic lays of the Edda were regarded by
the Grimms as the fragments of a great national epic, once the
common possession of all Teutonic peoples. But aside from the
share that Wilhelm had in the work of his brother, whose fame
somewhat obscured his own, we must not fail to recognize his own
independent merits. His studies were largely concerned with
the North : he devoted himself to the investigation of the runes
and translated Old Danish ballads and songs,’® to some of which
he assigned dates as early as the fifth and sixth centuries. His
principal work is that on the Heroic Saga,' and he has the
merit of having been the first to collect a rich store of historical
material, which he then turned to account in tracing the origin
and growth of these legends. He detached the heroic saga from
history and mythology, assigning it to a more or less hazy
‘“intermediate position’ as poetry, a view less correct than
that held by Jacob,® who recognized the fact that the material
embodied in epic poetry has its roots in myth as well as in
history.

Thus, notwithstanding the work they undertook jointly, each
of the two brothers had his own field and followed his own
bent of mind. Wilhelm occupied an intermediate position
between his brother Jacob and another scholar, who, although

1 Irische Elfenmérchen, tibersetzt von den Briidern Grimm (1826).

2 Lieder der alten Edda,aus der Handschrift herausgegeben und erkEirt durch
die Briider Grimm (I, 1813).

8 Altdinische Heldenlieder (1811). His Kleinere Schriften are far richer in
essays and reviews on Norse subjects than those of Jacob.

4 Die deutsche Heldensage (1829; second edition, edited by Miillenhoff, 1867 ;
third, by R. Steig, 1889).

5 J. Grimm, Gedanken iiber Mythos, Epos und Geschichte (1813), contained in
Kl Schr., 1V.
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less universal in his mental equipment and less exclusively
devoted to Teutonic studies, yet left an impress on these stud-
ies as deep and lasting as that of Jacob Grimm. Karl Lach-
mann (1793-1851) introduced into the realm of Teutonic
studies the srtrigg_gr_gi\t‘ipal methods of classical philology, in
which he was a master. He took no active part in mytholog-
ical work as such, but through his essays on the Nibelungen
he directed the investigation of heroic poetry into new chan-
nels. What F. A. Wolf had done in the case of Homer, Lach-
mann attempted to do with the Nibelungen Epic, namely, to
dissect and to reconstruct it by means of the so-called “lieder-
theorie.” While not indeed failing to express his views on the
contents of the legend, its historical and mythical elements, his
chief aim was to determine the original text by means of the
manuscripts, and to ascertain the separate lays through literary
analysis. In this way the brothers Grimm and Lachmann, each
acknowledging with due appreciation the others’ merits, sup-
plemented one another. Lachmann, however, to a far greater
extent than the Grimms, created a school"’ which, as over
against the extravagant interpretations of mythologlsts who
appealed to Jacob Grimm as their authority, maintained the
wholesome-discipline of philological method.

The Grimms and Lachmann were without compeers among
their contemporaries. A unique and honorable position must,
however, be assigned to the Tiibingen professor and poet, L.
Uhland (1787-1862).° His comprehensive studies of popular
poetry, his history of the saga and Norse mythology are con-

1 Ueber die urspriingliche Gestalt des Gedichts von der Nibelungen Noth
(1816) ; Kritik der Sage von den Nibelungen (written in 1829, published in 1832) ;
Zu denn Nibelungen und zur Klage. Anmerkungen (1836). £

2 This school had, since 1841, as its organ M. Haupt’s Zeitschrift fiir deutsches
Alterthum. In 1873 Miillenhoff became its editor, and subsequently Steinmeyer.
Since 18go it has been edited by Schroeder and Roethe.

8 Uhland, Schriften zur Geschichte der Dichtung und Sage (8 vols., 1865-1873),
collected, and for a large part first published, after his death.
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spicuous both for their great learning and for their finished
treatment. His essays on Thor and Odhin are not entirely free
from an allegorizing tendency that would interpret everything
on the basis of natural phenomena, and they also fail to dis-
tinguish sharply enough between the various elements that
enter into the formation of a myth, but the material is always
presented in an interesting and attractive way and is handled
with great care. The best work, however, that Uhland has pro-
duced in this field is his characterization of epic poetry, in
which the various personages and incidents are sketched in
an inimitable manner. .

Some mention must be made in this connection of W. Miiller.?
He paid dearly for his temerity in attempting, by a combination
of the German data with the Norse framework, to formulate a
system-aut of the material in Grimm’s Mythology. For all that
he does not deserve to be altogether forgotten. In the heroic
saga he recognized historic events, and in its heroes represent-
atives of various lands, and while his work did not yield any
lasting results the attempt to explain the heroic saga along his-
torical lines was in itself meritorious.

The impulse given by Grimm induced many scholars to
study and collect popular tales under the belief that in these
tales the old myths and gods were to be recognized, forming a
kind of “ German Edda.” This was the point of view of J. W.
Wolf 2and many others. Among the mythologists of this gener-
ation no one achieved greater success than K. Simrock. He was
thoroughly conversant with medieval poetry, and through his
clever translations — including the Nibelungen and Kudrun —

1 W, Miiller, Geschichte und System der altdeutschen Religion (1844) : review
by J. Grimm in K7 Sckr., V. Subsequently he wrote among other things Aytko-
logie der deutschen Heldensage (1886); Zur Mythologic der griechischen und
deutschen Heldensage (1889).

2 3, W. Wolf, Beitrige zur deutschen Mythologie (1, 18525 11, 1857) ; Die deut-
sche Gotterlehre (1852 ; second edition, 1874). Of his Zeitschrift fiir deutsche
Mythologie, subsequently continued by W, Mannhardt, four volumes appeared.
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this literature was rendered more generally accessible. His
translation of the Edda, though now superseded by the infi-
nitely better one of Hugo Gering,' was also for the time a
useful work. The fame, however, which Simrock gained
through his Mythology* was undeserved. His work contains
a large mass of frequently unreliable material, treated without
historical method and characterized by forced interpretations.
It typifies all the shortcomings of the period in which it was
produced and retarded rather than stimulated subsequent
investigation.

While German mythologists were thus working, unconscious
even of the existence of numerous problems and without
observing any strict method, there gradually arose a school
which was destined to wield a paramount influence for several
decades, namely that of the comparative mythologists. As
pioneers of this school we need only mention F. Max Miiller and
A. Kuhn. It is not necessary here to treat at length the well-
known and widely discussed principles of this school. We are
at present in greater danger of underestimating than of over-
estimating the significance of this tendency, which after all is
considerable. As a working hypothesis it has rendered impor-
tant services, but it has seen its day. Linguistic science, which
was expected to be the key to unlock the secrets of mythology,
at first bade fair to fulfil its promise most brilliantly, but as
research widened and deepened, it was seen that the etymolo-
gies advanced were unreliable, and that the fair structure of
comparative Indo-European mythology rested on insecure foun-
dations. In their use of the phenomena of nature for the inter-
pretation of myths, the comparative mythologists by no means
took account of all the existing features, and were moreover
far from unanimous in their opinions., Where one recognized

1 H. Gering, Die¢ Edda (1892).
2 K. Simrock, Handbuch der deutschen Mythologiec mit Einschluss der nordischen
(1853 ; sixth edition, 1887).
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everywhere the drama of the thunderstorm, another reduced
nearly all myths to symbols of the dawn and sun.

German mythology was also affected by this tendency.
Sagas and customs were regarded as the popular form assumed
by the old belief in the great gods, the degenerate offspring, as
it were, of mythology proper. In the Mythen-Mirchen the old
deities were accordingly regarded as continuing an existence in
a more or less obscure form.!

This led A. Kuhn industriously to collect sagas in Northern
Germany. His work? is of importance, not so much on
account of the explanations he offers in the notes attached to
his collections, but because he was one of the first, after the
brothers Grimm, to give an impulse to the gathering of local
material — the necessity for which was afterwards universally
recognized. His brother-in-law, F. L. W. Schwartz,® who had
aided him in collecting sagas, cut loose in part from the com-
parative school and followed out a method of his own. While
adhering to the theory of nature-interpretation he no longer
regarded popular tales as distorted myths. According to
Schwartz this body of popular traditions, the “lower mythol-
ogy” as it was called, has a life of its own, quite independent
of the “higher mythology.” It is fully as orfginal, represent-
ing a more embryonic form than the “ higher mythology ” which
is handed down in literature. Schwartz also recognized the
correspondence existing between the “lower mythology”’ and
the conceptions of savages, and in this way the comparative

1 This is still the point of view in such a book as Fr. Linnig, Deutsche Mythen-
Mércken, a mythological interpretation of the Aarchen of the Grimms,

2 A. Kuhn und W. Schwartz, Norddeutsche Sagen, Mirchen und Gebrduche
(1848) ; A. Kuhn, Sagen, Gebriduche und Mdrchen aus Westfalen (2 vos., 1859) ;
A. Kuhn, Markische Sagen und Marckhen (1843).

3 The following works of Schwartz come in for consideration here: Der Ursprung
der Mythologie dargelegt an griechischer und deutscher Sage (1860) ; Die poetischen
Naturanschauungen der Gricchen, Rimer und Deutschen in ihrer Bezichung sur
Mythologie der Urzeit (1, 1864 ; 11, 1879).
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study of myths began to extend beyond the circle of peoples
linguistically akin.

No less important, though not attracting as much atten-
tion, was the work of the Austrian consul, Johann Georg
von Hahn,' who devoted himself to collecting Greek and
Albanian popular tales, and in a bulky volume endeavored to

sketch the science of folklore (Sagwissenschaft).  Although -

differing from the comparative school in important particulars
he did not cut loose from it altogether. Instead of seeking
the solution of mythological problems exclusively in etymologies
he analyzed the narratives and compared and combined the

various elements, and fully recognized the close relationship

existing between god-myths, heroic sagas, and popular tales.
He illustrated these various characteristics by means of sta-
tistical tables, showing the types and the variants. He thus
pursued the path which the modern science of folklore is
accustomed to tread. In this way new ideas arose and were
combined more or less fully with those of the comparative
school. The comparative school has, even at the present
time, some firm adherents. Among these may be reckoned
the Swede, V. Rydberg,? who shows great learning in the
combination of various species of mythical narratives and
according to whom even the cosmogonic myths are to be
classed among the original possessions of the primitive Indo-
European period. Such attempts, however, —of which this
single example will suffice, —lie outside of the current of
modern development.

“W. Mannhardt (1831-1880) joined issue with the compara-
tive school. This scholar, although struggling during his whole
life with sickness and adversity, and possessed of no adequate

1 J. G. von Hahn, Griechische und albanesische Mirchen (2 vos., 1864) ; Sagwis-
senschaftliche Studien (1876).

2 V. Rydberg, Undersokningar ¢ germanisk mythologi (1, 1886; 11, 1889). Of

the first volume there has also appeared an English translation under the title of
Teutonic Mythology (London, 1889).

-
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philological training, directed the study of Teutonic mythology
into wholly new paths. He was at first a faithful follower of
the comparative school, as may be seen from an extensive
work! in which he compared Thor, Holda, and the Norns with
Indian myths, and gave to them a meteorological interpretation.
In addition to this he wrote a survey,? in which the results of
comparative investigations were summed up. Shortly after-
wards, however, the works of the anthropologists Waitz, Bastian,
and especially Tylor, caused him to forsake the methods not
only of the comparative school but of Jacob Grimm as well.
His reasons for doing so are stated in a famous preface to a
volume published in 1877.>) He now looked upon anism,
the belief in souls and spirits, as the most original form of
belief. The proof for this he found in popular customs, to
which, rather than to popular tales, he henceforth attached
prime importance. In Teutonic mythology he was the first to
draw a sharp line of demarcation between manners-and cus-
toms on the one hand and popular tales on the other. The
latter, he held, were not original, since Benfey had clearly shown
that the larger part had been derived through historical chan-
nels from Indian tales. Mannhardt, accordingly, concentrated
all his en%/ upon the investigation of popular customs
and of the beliefs that lie at the basis of these, particularly
upon what was connected with the life and growth of plants:
belief in tree-souls and forest-sprites, worship of trees, observ-
ances upon the reappearance of vegetation, at the change of
seasons, and at harvest time. He collected this material by

1 Germanische Mythen. Forschungen (1858).

2 Die Gitterwelt der deutschen und nordischen Vilker (1860).

8 The brief essays Roggenwolf und Roggenhund (1865) and Die Korndimonen
(1868) are to be regarded as the forerunners of the second period of Mannhardt’s
activity. Then follow Wald- und Feldkulte: I, Der Baumbkultus der Germanen
(1875) ; X1, Antike Wald- und Feldkulte (1877, containing the Preface mentioned
above) and Mythologische Forschungen, aus dem Nachlasse, mit Vorreden von
K. Millenhoff und W, Sckerer (1884), QuF. LI
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distributing detailed series of questions throughout Germany
as well as among the French prisoners of war in 1870, the
answers to which are now deposited in the Royal Library at
Berlin. Mannhardt himself made partial use of this rich
material and supplemented it by collecting the parallels to be
found in classical antiquity. In this way the correspondence
in many particulars between the official organized cult of
Greece and Rome and the popular customs current in the rural
districts of Germany became evident. The results obtained
by this method opened a new perspective and threw unex-
pected light on the study of mythology. No one who has read
Mannhardt’s works can fail to be impressed with the fact that _
so large a part of popular superstition and popular custom
finds its explanation in the ‘analogies of vegetable and animal
life. Moreover, Mannhardt, influenced in this respect by
Miillenhoff, possessed a truer historical sense than usually falls
to the lot of the followers of the anthropological school. Avoid-
ing preposterous combinations,f’he endeavors to explaip popular
traditions from their own immediate environment. ) He dis-
tinguishes between original and secondary elements, between
what is national and what is foreign, and as a consequence his
structure possesses greater solidity than others which have
been reared upon the basis of folklore alone. We should not,
however, lose sight of the fact that Mannhardt has investigated
only a limited group of phenomena and has not produced a
complete mythology. Important as it was to take up the
hitherto neglected “ forest and field cults,” still this study does
not comprise the whole of mythology any more than it furnishes
an explanation for the belief in the various gods. While Mann-
hardt is not so ane-sided as J. Lippert,’ who with Herbert
Spencer unhesitatingly.resolves all deities into ancestors or
fetiches, he yet builds too largely on preconceived opinions

1§. Lippert, Die Religionen der europiischen Culturvolker,der Litauer, Slaven,
Germanen, Griechen und Romer (1881).
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and assumes a priori that the lower conceptions, such as ani-
mism, are also the more primitive. Even over against Mann-
hardt, therefore, a stricter method in the treatment of folklore
may justly be insisted upon. In a closely related domain
U. Jahn! has furnished a good example of such a method.

Thus both the comparative and the anthropological schools
— the latter even more than the former—have made their
influence felt in the sphere of Teutonic mythology. The his-
torical school of Lachmann took little part in mythological
work. W. Wackernagel and M. Haupt confined themselves to
their more rigorous philological studies. They looked upon
dilettanti collectors and capricious followers of the compara-
tive school with scorn and derision. They showed the folly of
seeking higher mythology in every popular tradition, ridiculing
the method which identified an ass that excretes ducats with
Wodan who bestows riches, and which saw in every reddish
beard a bit of Thor. By this method they claimed every red
cock and every foul-smelling he-goat would eventually be pro-
claimed ancient Teutonic deities.

An exponent of the historical school, looked up to by many
younger scholars as their master and chief, was Karl Miillen-
hoff? (1818-1884). Equipped with the strict philological
method of Lachmann, he has more especially made the data
pertaining to geography, ethnography, and literary history the
subject of his investigations. While occasionally branching
out into the domain of folklore, as, for example, in his excellent

1 U. Jahn, Die deutschen Opferbriauche bei Ackerbau und Viehzucht (1884),

A. 1L
; 2 It is impossible to mention all the essays of Miillenhoff published in periodicals
such as the Nordalbingische Studien (6 vos., 1844-1854) and the ZfdA. The most
important are: Zur Geschichte der Nibelungensage, ZfdA. X; Zeugnisse und
Excurse zur deutschen Heldensage, ZfdA. XI1 and XV ; Ueber Frija und den
Halsbandmythus, ZfdA. XXX. The elaborate Introduction to the Sagen, Mirchen
und Lieder der Herzogthiimer Schleswig, Holstein und Lauenburg and his Beovulf

(1889) are also very important. The Deutsche Altertumskunde has appeared as
follows: I (1870), II (1887), III (1892), IV (1900), V, 1 (1883), and V, 2 (1891).
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collection of Sleswick-Holstein legends, he regards this material
also from the point of view of the history of popular poetry,
and emphasizes the necessity of defining it, locally and chrono-
logically, as accurately as possible. Folklore proper, as well as
palzontology, linguistics, and legal antiquities, lies outside of his
sphere. His Deutsche Altertumskunde is not to be regarded as
the torso of an unfinished masterpiece, but constituted from
the very outset a series of special investigations not form- -
ing a connected whole. What he sees and describes is not
endowed with life to him as it was to Jacob Grimm, although
Miillenhoff is not lacking in power of combination, in imagina-
tion, or in devotion to his subject. He subjects his working
material to a far more rigid and searching criticism than did
Jacob Grimm, but in his anxiety to be exact and exhaustive he
is frequently discursive. Lengthy geographical and ethno-
graphical investi};ations, at times only slightly connected with
the subject proper, fill the first three volumes of his A/tertums-
kunde. The fourth volume, published -from the papers left
by him, contains his valuable lectures on the ¢ Germania of
Tacitus.” The fifth treats chiefly of the Edda and furnishes,
among other things, a detailed commentary on Véluspa, in
which he repels with much feeling the more recent attacks on
the genuineness of this poem. ’

The labors of Miillenhoff have yielded abundant fruit. First
of all he laid especial stress on the necessity of a rigorous his-
torical method — of which mythologists need to be reminded
again and again. In his collection of documentary evidences
pertaining to the heroic sagas he followed in the footsteps of
Wilhelm Grimm, and his work in this field would seem to rep-
resent finality. The aftermath left for his successors can at
any rate not be large. He was also the first to show how in
the heroic sagas historical elements of the migration period
have mingled with myths. While Zeuss ! had preceded him in

1 Kaspar Zeuss, Die Deutscken und die Nachbarstamme (1837).



32 THE RELIGION OF THE ANCIENT TEUTONS

the discovery of the ethnographic material, yet Miillenhoff was
the first to exploit it on a large scale and to turn it to account
for the study of mythology. While not all his observations on
the connection between the tribal life and the gods and cults
of the ancient Teutons are established beyond controversy, he
at least opened up a fruitful point of view and made it incon-
ceivable that in the future any mythological element should,
without further proof, be regarded as common to all Teutonic
peoples. In some particulars Miillenhoff still adhered to
the meteorological interpretations of the comparative school.
Neither his conception of the necklace-myth, nor even his
opinion that Tiu, the ancient Indo-European sky god, was
originally the chief divinity of all Teutons, can be uncondition-
ally accepted. His criticism of the Eddic poems, too, is in no
way final. For all that, Miillenhoff is next to Grimm the most
imposing personality in the field of mythological research. His
work has been preéminently fruitful in reviving investigation
on many points, and while much still remained to be done, and
the work of the master himself stood in need of correction, the
historical method in the study of Teutonic mythology was once
for all established. He who ignores this method need not be
taken into account.

The appearance of various new periodicals! alongside of
the older Zeitschrift fiir deutsches Altertum gave evidence of the
many-sided character of the work done in the field of Teutonic
antiquity. Ground that Mannhardt and Miillenhoff had let lie
fallow now began to be tilled. Norse literature, in which Miil-
lenhoff had confined himself almost exclusively to the criticism
of the Edda, began to be investigated by a number of scholars.

1 The Germania dates from the year 1856 ; it was at first edited by F. Pfeiffer,
subsequently by K. Bartsch. In 1868 E. Hopfner and J. Zacher founded the Zeit-
schrift fiir deutsche Philologie,at present edited by H. Gering and F. Kauffmann.
H. Paul and W. Braune started in 1874 the Beitrdge zur Geschickte der deutschen

Spracke wund Litteratur, now edited by E. Sievers. Since 1879 there also appears a
Jakresbericht iiber die Erscheinungen auf dem Gebiete der germanischen Philologie.
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Among these Th. Mébius ! devoted himself more especially to
bibliography and to the editing of texts ; K. Maurer,? to history
and law. Political and social conditions were investigated by
G. L. von Maurer, G. Waitz, and numerous other scholars,
whom we shall have occasion to mention elsewhere. The
study of history and literature also furnished contributions
to the science of mythology. The activity of K. Weinhold,
characterized by taste and thoroughness, lies largely within this
domain. He has written a number of important articles on
mythological subjects, such as the giants, on Loki, and on the
Vanir war, and, besides furnishing a sketch of Old Norse life,
has championed in his study of folklore the cause of historical
treatment as against the “dilettanteism so greatly in vogue,
that would pass for science.”

Before passing in review the more recent work of German
scholars, we must cast a glance at the activity prevailing in
Northern Europe which has been.instrumental in bringing for-
ward both new material and new points of view. Taking up,
then, the thread of our narrative where we left it, Kopenhagen
was until the beginning of the nineteenth century the centre
where Danish and Icelandic scholars assembled to pursue
the study of their national antiquity. During the course of
the nineteenth century the other two Scandinavian countries
also have taken part in this work, although not both in equal
measure. In Sweden ancient historical sources were edited,

Y Catalogus librorum Islandicorum et Norvegicorum aclatis mediae (1856);
Verzeichniss der auf dem Gebiete der altnordischen Spracke und Litteratur von
1855 bis 1879 erschienenen Schriften (1880).

2 Of his numerous works only the following need here be mentioned: Ueder die
Ausdriicke: altnordische, altnorwegische und islindische Sprache (AMA. 1867);
Die Bekehrung des norwegischen Stammes zum Christentum (2 vos., 1855-1856) ;
Island von seiner ersten Entdeckung bis zum Untergange des Freistaats (1874).

8 K. Weinhold, Die deutschen Frauen in dem Mittelalter (2 vos.; third edition,
1897) ; Altnordisches Leben (1856). Since 1891 he is editor of the Zeitschrift des
Vereins fiir Volkskunde. The words quoted above are taken from a brief but impor-
tant essay entitled Was soll dic Volkskunde leisten? (Z{VuS. XX).
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monuments investigated, and folklore collected, but little was
done for the study of mythology proper.

Not so in Norway, which since 1814 had been separated
from Denmark and united with Sweden, and where the people
were imbued with a passionate love for their own national life.
The enthusiasm with which the Norwegian “ historical school ”’
took up the study of the past suggests a comparison with the
school of German Romanticism. Both schools were full of
enthusiasm over their glorious national antiquity and its pure
mythology; in Norway this sentiment bore a strongly marked
particularistic character.! R. Keyser (1803-1864), for example,
is primarily concerned, not merely in vindicating for the Eddic
poems a high antiquity,? but especially in preémpting them for
Norway as opposed to Iceland.®* The second and greater rep-
resentative of this school, P. A. Munch (1810-1863), published
an elaborate history in eight volumes of the Norwegian people
from its beginnings to the year 1379. Though without archi-
tectonic or historiographic talent, the author’s thoroughness
and vastness of learning make his book a veritable storehouse
for all who wish to reach the sources to the smallest details.
While the service rendered by Keyser and Munch to history
and literature is greater than what they did for mythology,
still Munch’s outline of Norse mythology is of some value,
inasmuch as it presents the specifically Norse material in a
systematic form, combined, thouéﬂ it is, with some untenable
meteorological interpretations.! The lasting services, however,
rendered by the Norwegian historical school consist primarily

1 Compare for this historical school K. Maurer, Ueber die norwegische Auffassung
der nordischen Literaturgeschichte, ZfdPh, I, and the important Introduction in
J. E. Sars, Ud'sigt over den norske historie (2 vos., 1873-1877).

2 Voluspa he would even assign to the fifth century.

8 R. Keyser, Efterladtc Skrifter (2 vos., 1866-1867).

4 P. A. Munch, Det norske Folks Historie,appeared from 1852 t0 1863 ; of his Nord-
maendenes eldste Gude- og Heltesagn (1854) a new edition was prepared by Kjaer
in 1880.
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in the gathering of a vast mass of material from the historical
sagas and from Old Norse literature in general, to the study of
which a hitherto unknown scope was given. Besides this, it
brought into sharp relief the national differences existing in the
Scandinavian North even in the earliest times.

Nor did Denmark remain idle. The runes were investi-
gated by L. Wimmer (b. 1839), who, in agreement with the
Norwegian, Sophus Bugge, supposed them to have been derived
from the Latin alphabet. The longer runic alphabet of twenty-
four signs (futhark) was accordingly held to be the older, and
to have been subsequently shortened to that of sixteen signs.
G. Stephens, professor at the University of Kopenhagen, a
scholar of vast but dilettantish learning, published a magnifi-
cent volume, with plates, on the Runic Monuments. His inclu-
sion of the English monuments in his treatment was a distinct
gain. The traditional division of archaeological investigation
into three periods, the stone, bronze, and iron ages, was retained
by a number of meritorious scholars: C. Thomsen (1788-1865),
J. Worsaae (1821-1885), and S. Miiller. Excellent collections
of folklore have been made in Denmark by J. M. Thiele, in
Norway by P. C. Asbjornsen and J. Moe. Sv. Grundtvig
(1824-1883) * published an unusually copious edition of Danish
popular poetry, including also heroic songs, to some of which
he assigned a date as early as the twelfth century —a view
which met with opposition from some Norwegian quarters. He
also published a delightful little volume on the heroic poetry,
considered solely from its poetic side.

From this outline, which might be extended to include many
more names, it will be seen how many-sided was the work done
by Danes and Norwegians on the various periods of their antig-
uity. Among the works we have enumerated there are, of
course, not a few containing mythological material or which

Y Danmarks gamle Folkeviser (5 vos., 1853-1890) ; Udsigt over den nordiske
oldtids heroiske digining. Tre forelesninger (1867).
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have a bearing on the study of mythology. Mythology proper
flourished in Denmark more especially through the efforts of
N. M. Petersen (1791-1862).! His Norse mythology views
the myths of the Edda as parts of a system, as a drama of
conflict, and brings the ethical and religious ideas into strong
relief. While this standpoint is now antiquated, at the time
when the book appeared it marked an important step in the
right direction, as compared, for example, with the mystic
dreamings of the elder Grundtvig. Of more permanent value
than his AMythology is Petersen’s History of Denmark in Pagan
Zimes, an important source for the study of Danish sagas and
pagan culture. The study of these sagas, for which this book
first laid a solid foundation, and the general critical examina-
tion of original sources for the study of the history have since
that time remained indigenous in Denmark (Joh. Steenstrup,?
Axel Olrik) and Norway (G. Storm, J. E. Sars), although a
somewhat narrow patriotism is now and then reflected in the
various observations made by these authors.

Meanwhile, scholars had gradually begun to realize the
importance of a more critical study of mythology. The idea
that the myths constituted parts of one whole and were accord-
ingly all old -and indigenous had been abandoned. The first
step in the direction of a stricter critical method was taken by
a young Danish scholar, M. Hammerich, in a dissertation on
the Zwilight of the Gods, in which he pointed out the later
origin of this myth, without, however, satisfactorily explaining
its rise from historical conditions.® The criticism of E. Jessen
was more incisive. He championed most earnestly the German
character of the heroic sagas in the Eddic poems and main-
tained that these poems were themselves the later products of

1 N. M. Petersen, Nordisk Mythologi (1849 ; second edition, 1863) ; Danmarks
Historie § Hedenold (1834 ; second edition in 3 vos., 1854-1855).

2 J. C. H. R. Steenstrup, Normannerne (4 vos., 1876-1882), is a classical work

and indispensable for a knowledge of the Viking period.
3 M. Hammerich, Om Ragnaroksmythen (1836).
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Norse poetic art, composed chiefly in Iceland and certainly not
antedating the period of the Vikings.! Henry Petersen 2 sub-
jected the mythological material to a critical examination.
Cult, names, and monuments, he argues, all go to show that
Thor and Freyr were the true popular gods of the North.
Odhin-Wodan was imported from Germany through the poetry
of the scalds. Petersen’s essay contains fruitful observations
and valuable material, but his investigation remains too much
on the surface to support adequately theses so new and far-
reaching as those of the foreign character of the Odhin cult and
the division of the gods into those of the scalds and nobility on
the one side and those of the people on the other. The same
objection is to be urged with even greater force against an essay
of A. Chr. Bang, which attracted considerable attention. Within
the limits of a short article Bang felt that he had proved that
Voluspa was dependent in a literary way upon the Jewish-
Christian poems commonly known as Sibylline oracles.?

It was reserved, however, for the Norwegian, Sophus Bugge
(b. 1833), to strike the strongest blow at the old belief in the
genuineness and antiquity of Eddic mythology. Even before
becoming prominent as a mythologist, this scholar already en-
joyed an undisputed authority in the domain of philology, as a
student of runes and as editor of the Edda and of sagas. In
his studies on Norse gods and myths he ventured, however, on
far more uncertain ground,’though led to do so by the belief
that he had gained a firm footing through the combination of
numerous historical data.* Following in the footsteps of his

1 E. Jessen, Nordisk Gudelere (1867); Ucber die Eddalieder. Heimat, Alter,
Charakter (1871), ZfdPh, 111

2 H. Petersen, Om Nordboernes Gudedyrkelse og Gudetro i Hedenold (1876). The
German translation by Minna Riess is faulty, but contains an Appendix by E. Jessen.

3 A. C. Bang, Viluspaa og de Sibyllinske Orakler (1879). A German translation
by J. C. Poestion appeared in 1880.

4 Studicr over de nordiske Gude- og Hellesagns oprindelse (1880 and following

years; a German translation by O. Brenner, 1889) ; Helgedigiene (1896); Bidreg
til den aldste skaldedigtnings historie (1894).
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predecessors — Riihs among others — he sought the origin of
numerous Norse myths in Christian conceptions and in classical
mythology, with which the/Vikings were supposed to have
come in contact in the British Isles. While similar observa-
tions made by others before him bore the character more or
less of unsupported hypotheses, owing to the lack of accurate
historical knowledge, Bugge provided these speculations with a
solid foundation, in part through his intimate acquaintance with
the historical conditions of the Viking period, in part through
his detailed analyses of groups of myths, as, for example, those
of Baldr and of the tree Yggdrasil, which seemed to show the
strongest evidence of Christian and classical influences.
Bugge’s theory let loose a storm of both approval and dis-
approval, which has not yet subsided. A number of shorter and
longer treatises were written in refutation of it. Among these
must be classed a considerable part of the fifth volume of
Millenhoft’s Deutsche Altertumskunde, in which protest is
entered against what he regarded as the desecration of the
Eddic myths. Calmer and more convincing are the arguments
of Finnur Jénsson,! who brought forward evidence to maintain
the development of the myths of the Edda.out of the older
scaldic poetry. While not assigning the oldest parts of the
Edda to a date earlier than the end of the ninth century, and
hence not excluding Christian influences, he yet contends that
the Eddic poems are not to be explained as a mere conglomer-
ate of Christian and classical elements. In that case their
' origin would have to be sought in the Western islands (c.g
Shetland and the Orkneys), an assumption which G. Vigfisson
indeed makes, but over against which Jénsson defends the Nor-
wegian origin of most of the Eddic poems. From other sides,
however, Bugge received considerable support, K. Maurer,

1 Finnur Jénsson first entered the lists against Bugge in AfNF. VI and XI. His
views are, however, stated more in detail in Den oldnorske og oldislandske littera-
turs historie (1, 1894 ; 11, 1900).
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O. Brenner, E. H. Meyer, W. Golther, and others rallying to
his side. Some of these scholars did not hesitate to go to the
extreme length?! of assuming that the Norse Vikings in those
countries where they obtained a foothold — more especially. in
Ireland and England — manifested a lively interest in monastic
learning. They recast Jewish Sibylline books, Christian apoc-A
rypha, and Latin or Greek mythographers into the form of
Norse myths, which as a consequence correspond in general
plan as well as in details with the sources mentioned, and even
betray the influence of medieval dogmatic writings. While
such a supposition is in itself improbable and at variance with
established facts; yet the problem as set by Bugge cannot be
ignored in mythological investigation. It must be admitted
that in many respects Norse mythology bears a somewhat
secondary character, and an effort must therefore be made to
determine what elements owe their origin to the poetic art of
the scalds, and what have been introduced from foreign sources.
If it be certain that the poetry of the Edda is not older than
the Viking period, then we should expect it to show numer-
ous points of contact with the culture of more highly civilized
Christian peoples, more especially with that of the inhabitants
of the British Isles. The reciprocal influence which the Kelts
of Ireland and the Icelanders exerted on each other can no
longer be questioned. On the other hand, the science of Teu-
tonic mythology, even though accepting the existence of these
later historical elements, and subjecting them to a critical exam-
ination, has no reason to despair and to abandon entirely the
path trodden by Jacob Grimm and Miillenhoff. After the
investigations of Bugge and Jessen, Norse mythology cannot
be viewed in any other light than that of a special, later
development of Teutonic mythology, that arose under foreign
influences on Norse soil, but there is certainly no sufficient
warrant to disown it entirely, as an illegitimate offspring.

1 Especially E. H. Meyer, Voluspa (1889) ; Die eddische Kosmogonie (18g1).
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At present our science is in a stage in which the views of
Bugge have not as yet been sufficiently digested. This is the
more evident when we again turn our eyes to Germany. We
there find the various theories of the schools that we have
passed in review, either existing in a pure form or in part
combined into the most curious mixtures. To the influences
already mentioned must be added that of O. Gruppe,’ who,
though himself not a special student of Teutonic mythology,
has yet. subjected the methods hitherto employed to a most
searching criticism. Gruppe advanced a theory concerning the
origin and spread of religion to which he gave the name of
“adaptionism.” According to him religion is not a comnmon
characteristic of all human beings, springing from the very
depths of the human soul, but owes its origin to the existence of
certain social conditions and the satisfaction of certain individ-
ual wants; and has spread over the earth, along different réutes,
from a few historical centres, more especially from Egypt and
Western Asia. He accordingly rejects both the common
primitive Indo-European religion of the comparative school
and the animism of Mannhardt. The latter, he urges, pre-
supposes a transition from the worship of nature-spirits to god
cults that cannot be shown to have ever existed. Further-
more, it fails to explain why correspondences should more
especially be found in the higher, semi-philosophic myths, such
as that of the creation. Gruppe seeks the origin_of myths, not
like Jacob Grimm among the people, but among the priests.
In keeping with this he maintains that the myths are depend-
ent upon the cult and not conversely. The most reliable sources
of mythology are accordingly hymns used in the cult, prayers,
and ritualistic precepts. We pass by the various routes by
which Gruppe supposes religion to have spread from the land
of its birth in Western Asia over Northern Europe. One of

1 O. Gruppe, Dic griechischen Culte und Mythen in ikren Bezichungen zu den
orientalischen Religionen (I, Einleitung, 1887).
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the main roads he believes to have led through Carthage, whose
sway is held to have extended even over the British Isles. Of
greater importance, indeed of especial significance, is the fact
that Gruppe, subsequent to the efforts of Bugge and in a man-
ner different from Bugge, again makes use of the historical
contact of peoples in the interpretation of myths. According
to Bugge it was the contact between the Scandinavian peoples
and those of Western Europe during the Viking period ; accard-
ing to Gruppe, the far more problematical but by no means impos-
sible contact in prehistoric times. Historical investigation must
take account of the one as well as the other theory and must fol-
low up every trace of such influence. Modern research must in
fact bestow an increasing amount of attention on historical in-
tercourse as a factor in the dissemination of myths and cults.

If we take a survey of the present status of mythological
problems, we will still encounter in even the most recent myth-
ological literature some of the same wild combinations and
extravagant theories that we have met with before, and which
seem so difficult to banish from our science. At the same time
much good work has been and is being done. The sources,
both texts and inscriptions, have been exploited ; critical edi-
tions have been furnished ; monographs on individual myths
and heroic sagas have been written; historical facts and con-
ditions have been investigated with great accuracy, and various
periods carefully differentiated. The more important of these
works will be mentioned in the bibliography to the different
sections. Here we can characterize only the three best-known
compendia of recent years, those of E. Mogk, E. H. Meyer, and
W. Golther. One might feel inclined to add to these the short
meritorious sketch of Norse mythology that F. Kauffmann!®
has given, but it is too brief and too one-sided to be regarded
as representing an independent scientific standpoint.

1 ¥, Kauffmann, Deutsche Mythologie (1890 ; second edition, 1893), in the Samm-
lung Goschen (No. 15).
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Confining ourselves then to the three works mentioned, it
will be seen that, notwithstanding great differences, they agree
in three important particulars. In the first place, all three
scholars are distrustful of the material derived from Norse
sources. Although they include this material in their Teutonic
Mythologies, they have not only abandoned the idea of a
systematic unity and thus drawn a distinction between earlier
and later elements, but they also reject a considerable part of
this material itself as spurious. In this respect E. H. Meyer
is the most radical. Secondly, they all take popular beliefs,
the “lower ” mythology, as their point of departure, although
they differ from one another in their estimate of it. Finally,
they'entirely set aside, or at least make very light of, the heroic
saga. This latter is at all events a defect, for that the heroic
saga contains a considerable amount of material for the study
of mythology may be seen from the historical treatment ac-
corded to it by B. Symons! and O. L. Jiriczek.?

E. Mogk’s outline® is conspicuous for the wealth of its
material and for its clear arrangement. To escape the danger
of combining heterogeneous material, he carefully scrutinizes the
sources, following in this respect the injunction of Miillenhoff
“that no evidence of Old Teutonic belief should be dislodged
from the spot where it was found.” At the same time Mogk
does not deny the existence of certain primitive elements in
the material once the common possession of the Teutonic
peoples. Among this pro-ethnic material are to be classed the
popular beliefs, sagas, and superstitions, in short, the “lower ”
mythology. Besides, some of the chief deities, Tiwaz, Thonaraz,
Wadanaz, and Frija, were common to all Teutons. Similarly, the
national basis of the Eddic mythology cannot be gainsaid,

1 B. Symons, Germanische Heldensage, in PG.2; also published separately (1898).

2 0. L. Jiriczek, Deutsche Heldensage (second edition, 1897), in Sammiung
Gischen ; a brief sketch. Of a comprehensive work, Deutsche Heldensagen, the

first volume appeared in 1897.
8 E. Mogk, Germanische Mythologie, in PG.2,
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notwithstanding evidence of later development and foreign ad},
mixtures. Mogk does not indeed attempt to trace an historical
development ; he does not suppose that the demons were origi-
nally souls, nor that the great gods are just as old as the
“lower ” mythology. Against the separate treatment of the
religion of each individual tribe, Mogk advances objections of
a practical nature. It is only exceptionally that he urges new
points of view, as, for example, that W6édanaz and Thonaraz
were originally attributes of Tiwaz, subsequently personified
into new deities. So far as a survey of the present state of the
science is concerned, Mogk’s essay is undoubtedly the best and
safest guide.

Much more comprehensive is the large work of E. H. Meyer.!
In view of his many-sided preparation for the study of Teu-
tonic mythology, it is perhaps not surprising to find in his sys-
tem the most contradictory views derived from very diverse
sources. Previous to the publication of his mythology he had
prepared the fourth edition of J. Grimm’s Deutsche Mytholo-
gie and had written two volumes of essays on Indo-Euro-
pean myths, following largely in the footsteps of A. Kuhn.
He retains also the latter’s division into periods and draws the
lines even more sharply. He is furthermore a loyal champion
of the meteorological system of interpretation, which sees in
the myths clouds, wind, and thunder. In his previously men-
tioned works on Voluspa and the Eddic cosmogony, he accepts
the conclusions of Bugge and, explaining the Norse myths
from the medieval Christian literature, completely sets aside
Voluspa as a source of Teutonic mythology. In spite of these
great differences he does not consider himself unfaithful to the
historical method of Miillenhoff. Thishistorical conceptionleads
him to accept in part the migration-hypothesis of Gruppe, from
whom he also adopts the division into popular and hierarchic
myths — the latter subdivided into myths of the priesthood

1 E. H. Meyer, Germanische Mythologie (1891).
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and of the nobility — without, however, accepting the priority
of what belongs to ritual and cult over the mythical. Meyer
is more closely akin to the school of Mannhardt, whose ani-

“mistic and biological conception of nature-myths he shares.
He has besides turned to good account a discovery of Laistner,!
who regards the dream and nightmare (A/pdruck) as a fruit-
ful source of mythical ideas. It might appear to have been an
impossible task to rear a compact structure from such hetero-
geneous materials, yet, strangely enough, Meyer has actually suc-
ceeded in constructing a system of Teutonic mythology more
comprehensive than any hitherto existing. Critical examina-
tion of sources, interpretation of myths, and study of historical
development — this threefold task of mythology — Meyer car-
ried out in all its ramifications. His system enables us to see
how souls and mares become nature-demons and higher demons,
and how these latter become in turn the gods of the priests
and the heroes of the nobles.

One must not inquire, however, at what cost such a system
has been constructed. The most obvious results, such as the
originality of some of the chief gods, who have certainly not
developed from wind, thunder, and cloud demons, and the
genuine Teutonic nucleus of the Norse myths are abandoned.
In place of these the most unnatural and preposterous hypoth-
eses are set forth as established results. Notwithstanding all
these defects, Meyer’s book is a notable production and pos-
sesses permanent value. In the first place, the material has
here been collected more completely than anywhere else from
out-of-the-way corners. But especially the chapter on Sources
is indispensable. With unequalled completeness, it enuinerates
the sources from which we derive our knowledge of Teutonic
mythology. In many respects E.’H. Meyer is an unsafe guide,
and his mythological system a warning example, but whoever

1 L. Laistner, Nebdelsagen (1879) and especially Das Réitsel der Sphinx (2 vos.,
1889). 4
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wishes to pursue these studies independently can but be grate-
ful for the large amount of labor that he has saved others.
Of late he seems to have forsaken mythology in favor of
folklore.!

Far more attractive in outward form, and written in an
interesting style, is the latest work of W. Golther.? Among
his great predecessors he renders most homage to L. Uhland.
Grimm he praises almost solely for the collecting of material.
Towards Miillenhoff he is equally unjust. He admits the
primitive character of the chief gods and the genuineness of
the nucleus of the Norse myths, although he reduces both to a
minimum. Sound common sense has with him reasserted its
claims, not merely as over against some excrescences of Meyer’s
system, but as against the artificial character of the system
itself. Without making as strong an effort to evolve a system,
Golther seeks to trace the historical development of Teutonic
mythology during the first thousand years of our-era.. He too. ",
begins with the ¢ Jawer’” mythology and then proceeds to
treat the more philosophic-myths of creation and the end of
the world, conclu'dir;g with a consideration of the cult.

A new path is struck out by the Dane, H. S. Vodskov,’ in a
work of which the long-deferred continuation is eagerly awaited.
In a comprehensive introduction he treats of mythological
method. The principles thus evolved he applies in the first
volume, the only one that has as yet appeared, to the Vedic
religion. In a subsequent volume he proposes to apply these
principles to the Edda as well. Having previously combated
Bugge’s theories, he here rejects every form of the migration
theory, which assumes that civilization moved across the globe
during prehistoric times. Vodskov, on the contrary, holds that

1 E. H. Meyer, Deutsche Volkskunde (1898).

2 W. Golther, Handbuch der germanischen Mythologie (1895).

8 H. S. Vodskov, Sjeledyrkelse og naturdyrkelsc (1, 1897 ; the Introduction had

appeared as early as 18go). The essay combating the views of Bugge appeared in
1881, under the title Guder og gloser.
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the tribes, during the period in which they spread over the
earth, were without culture, and that all culture is bound to the
country where it is found and must have originated there.
This does not preclude the possibility of one peéple borrowing
from an other whatever subserved its purpose. A broad cur-
rent of civilization does indeed sweep across the earth, and if
we follow up this stream, we shall begin to understand why
some peoples remained behind while kindred tribes moved
forward. In maintaining this view Vodskov is in accord with
recent linguistic investigation, which has gradually allowed the
wave theory to supplant the theory of ramification. As to the
Indo-Europeans, they are the only race who passed beyond
the worship of souls — so characteristic of the savage state and
beyond which the two other races, the Mongols and Semites,
never advanced — to a higher form of religion, namely, nature
worship. This conclusion compels us to assign to the Indo-
Europeans the highest position in the scale of development,
even though they have derived not a little of their culture from
the two other races.

Our survey would be incomplete without some account of
the work done in other countries, though this is of less im-
portance than what Germany and the Scandinavian nations
have produced. England has investigated its own Anglo-
_Saxon-antiquity, although here too Germany has lent a helping
hand. In this field of investigation the student of Teutonic
mythology is in a position to reap a far greater harvest than
has as yet been gathered, and it is rather strange that in recent
large works the Anglo-Saxon material should again have been
notoriously neglected. The folklore of various districts has
also been collected in England. On the whole, however, the
study of Teutonic antiquity in England is mostly associated
with the work of Norse scholars. So in the middle of the
present century, B. Thorpe * largely followed in the footsteps

1 B. Thorpe, Northern Mythology (3 vos., 1851-1852).
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of N. M. Petersen and Keyser. Besides, Norse sagas have
been and still are being translated and edited.! It was in
England likewise that the Icelander, G. Vlgfusson pursued
the study of Norse literature along its entire range, manifesting
in his writings wonderful learning and great acumen, but giving
utterance frequently to wildly fantastic views. Together with
York Powell he edited and translated the poetic thesaurus of
the North, both the Edda and the poetry of the scalds, sup-
plying at the same time valuable introductions and excursus.
Unfortunately this Corpus Poeticum Boreale is, from a philo-
logical point of view, far from trustworthy.

Up to the present, America has made few contributions to
the study of Teutonic mythology. The American minister at
Kopenhagen, R. B. Anderson, showed his active interest in
the work by making some of the Scandinavian investigations
accessible in English. P. Du Chaillu® deserves praise for gath-
ering and arranging the archzological material. The best that
America has thus far produced is F. B. Gummere’s concise but
important study on the origins of the English-speaking peoples.*

Nor can Holland lay claim to special mention in the history
of the science. The work of the Germanists there can in no
way be differentiated from that of their German colleagues.
B. Symons is an adherent of the historical method of Miillen-
hoff and has given us a critical edition of the Edda. His
pupil, R. C. Boer, is known as an editor of Norse texts, for the
most part published in Germany.

1 S. Laing, The Sea-Kings of Norway (Snorri's Heimskringla, 3 vos., 1844), not
directly from the original. G. W. Dasent, T/4e Story of Burnt Njal (2 vos., 1861),
a beautiful translation with a comprehensive and valuable Introduction. G.Vigfiisson
has edited several Icelandic sagas and in the Prolegomena to the Sturlunga Saga
has given us a history of Norse literature. T/e¢ Saga Library and The Northern
Lsbrary give translations of the most important sagas.

2 G. Vigfisson and F. York Powell, Corpus Poeticum Boreale (2 vos., 1883).
Compare the reviews of Heinzel, AfdA. XI and Symons, ZfdPh. XVIII.

3 P. Du Chaillu, T/e Viking Age (2 vos., 1889), with numerous illustrations.
4 F., B. Gummere, Germanic Origins (1892).
s
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We have reached the end of our historical survey. In con-
clusion, attention must be drawn to the wealth of available
material for the study of Teutonic mythology. The subject
has engrossed the attention of the various schools of mytho-
logical investigation, and in no other field can one arrive at
a juster and clearer estimate of the value of the numerous
diverging ¢ working hypotheses ” than in that of Teutonic
mythology. A consensus of opinion has as yet by no means
been attained. Not only with regard to mythological method
in general, but also with regard to leading questions, such as
the value of the various sources and the genuineness of the
Norse myths, representatives of different schools stand vio-
lently opposed. The claims of the historical method can,
however, no longer be gainsaid, albeit this method is variously
understood and applied.



CHAPTER III
THE PREHISTORIC PERIOD

“ FroM the ancient grave-mounds no clear voice, but only
confused sounds reach our ears.”! ¢ These remains afford
but a glimpse of only a few aspects of culture, and these the
less important ones.” ?

While acknowledging the value and significance of archzo-
logical studies, such statements should warn us against over-
estimating them. We possess numerous material remains from
ages on which history proper sheds no light. We find stone monu-
ments, stone chambers, stone circles, graves, lake dwellings,
skulls, bones, utensils, implements, weapons, and ornaments.
Through these abundant and varied remains, prehistoric archa-
ology seeks for a solution of such problems as the distribution
of races, the conditions of primitive times, and the origin of
civilization. Archzological research in this way joins hands
with geology, both having positive data at their command.

From finds made in the lakes of Central Europe, in the
grottoes and river-beds of France, along the coast of Denmark,
and in various other localities, conclusions may be drawn that
are unassailable. It has been definitely established, for exam-
ple, that in Europe as elsewhere the age of man on earth is to
be reckoned by thousands of years, and it is equally certain
that the life of our race during this prehistoric period did not
present an idyllic picture. It is hardly possible to form too

1 J. Grimm, Geschichte der deutschen Sprache, p. 797.

2 J. E. Sars, Udsigt o. d. norske hist., I, p. 67. “ Det er dog kun ganske enkelte
og underordnede Sider af Culturen, hvorom man of slige Sager kan faa nogen rigtig
Besked.”
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low an estimate of the civilization of these prehistoric people,
who knew no domestic animal other than the dog, were igno-
rant of agriculture, with difficulty warded off the attacks of
wild beasts, found a scanty subsistence by hunting and fishing,
were in certain localities doubtless cannibals, and possessed
only the rudest weapons and implements.

We should, however, be on our guard against basing too bold
and comprehensive theories on the results of these studies.
What these material remains have to tell us, they tell us clearly
enough, but their testimony is not nearly as far-reaching as
many are disposed to believe. The finds, while numerous, are
fragmentary. Alongside of objects whose origin and purpose
are perfectly clear, there are others that allow wide scope for
conjecture. Stones and bones are, after all, mute; they afford
some indications as to outward conditions, but they do not
allow us to penetrate into man’s thoughts and feelings. It is
well therefore to heed the warning of those who would dissuade
us from attempting to give a complete sketch of the culture
of the stone age, or from constructing theories concerning the
origin of civilization on the basis of archaological study.

Due caution must be exercised in any endeavor to gather
the fruits of these researches. The material found in Scandi-
navian countries is especially important. While much has
been brought to light elsewhere, the remains from Denmark
and Sweden, deposited for the larger part in the museums at
Kopenhagen and Stockholm, are exceptionally valuable for
prehistoric investigations. 1

The first question that presents itself is whether the pre-
historic remains shed any light on the earliest migrations. Of
what race or family were the people whose stone chambers and
implements are found in Scandinavia and elsewhere? For a
long time it was supposed, though without sufficient reason,
that they must be regarded as of a race entirely distinct from
our own.
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The general scheme on which this supposition was based
did indeed seem attractive. During the stone age, it was held,
Finns and other Mongolian tribes extended far into Central
Europe. The bronzeage was identified with the Kelts and the
iron age with the Teutons. It was thought that a dolicho-
cephalous population of noble Indo-European blood was at
any rate everywhere in Europe preceded by a brachycephalous
people of a lower race. The facts as we now know them have
led to a reconsideration of these theories, and have entirely
done away with these hypothetical autochthons, of unknown
or at least of foreign race. The skulls from the so-called
giants’ chambers in Denmark and the Swedish stone graves
most probably belong, not only according to Scandinavian
scholars but according to such an authority as Virchow,
to ancestors of the same race as the present inhabitants.
Moreover, if successive archaological periods always coincided
with the conquest and domination of a new people that dis-
placed the old, then there would be a sharp line of division
between those periods. But this is by no means the case.
The transitions are gradual. Neither suddenly, nor indeed
universally, does bronze take the place of stone, or iron that
of bronze. :

The oldest remains give no indication of an extermination
or dislodgment of one people by another. This does not,
however, furnish an answer to the question whence these
people came, nor does it exclude the possibility of foreign
influences. The evidence, so far as we are able to penetrate
the past, goes to show that no sudden changes or shiftings
took place, at least not in the North. And while in Central
Europe we know even in historic times of various changes
in population, there are still strong reasons for believing that
even the Alpine lake villages were inhabited by people of
Indo-European blood.

The mode of life of these ancient Europeans has commonly
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been held to have been nomadic.! They were thought to have
come with their flocks from Asia, and until the beginning of
our era, or even later, to have remained nomad shepherds.
Some passages from classical authors were thought to lend color
to this view.? Strabo claims that the tribes on the other side
of the Elbe wandered up and down with their flocks. How
this inhospitable, thickly wooded country afforded the requi-
site pasture, and of what these flocks consisted, is not clear.
Caesar’s statement, that the Teutons did not engage in agri-
culture, is at variance with the mention of corn by the same
author, and with the picture drawn by Tacitus, from which it
appears that tilling of the soil was not unknown to the Teutons
of the second century of our era.

If we are unable to regard the Teutons at their appear-
ance on the stage of history as nomads, all the evidence in
hand also argues against such a supposition in the case of
the far more ancient prehistoric population. In the first
place, neither Central nor Northern Europe can possibly have
been a country adapted to a population wandering about with
camels and sheep. The evidence gathered from the remains is
to the same effect. When in the Alpine lakes we can count
piles by tens of thousands, this certainly points to fixed habi-
tations. The same argument applies to the large stone buildings
and walls in Germany, England, and Scandinavia. Nomads
may perhaps here and there erect heaps of stone, but they do
not build Aé#nenbedden (giants’ hills), giants’ chambers, and stone
walls. Also the so-called Ajdkkenmiddings (refuse heaps), along
the Danish coasts, forming accumulations of remains of crus-
taceous animals and of the implements and utensils of the
prehistoric inhabitants, show clearly that these people had
settled there where the oyster beds along the coast furnished

1 A contrary view is held, and justly so, by R. Much, Waren dic Germanen
Wanderhirten? ZfdA. XXXVI.
2 Strabo, p. 291 ; C=sar, B. G., VI, 22.
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them with food ready at hand. The oldest inhabitants found
perhaps a scanty subsistence in hunting and fishing, and in
what nature provided of its own accord, but fixed habitations
must soon have led to the beginnings of agriculture, as in
fact the objects found in the heaps indicate.

Archzological study clearly points to the definite establish-
ment of three periods in the development of man : the ages of
stone, of bronze, and of iron, the material in use indicating
the existing degree of civilization. Danish scholars more espe-
cially have expounded this system at great length, each of
the three periods being again separated into two large sub-
divisions. From the older stone age we possess the remains
along the coast of the Cattegat, the refuse heaps, which are
believed to go back to at least\tbr_e_q thousand years before the
beginning of our era. The later stone age is that marked by
the large monuments and therefore known as the neolithic or
megalithic period. Stones and implements already show better
workmanship, and the beginnings of decorative art make their
appearance. Between the ages of stone and bronze there lies
perhaps a period of transition, in which copper was worked
without an admixture of tin. Then follow the older and later
bronze periods, which bring us up to, and perhaps even across,
the border line of historical times. Last of all, iron weapons
and implements come into use. What dates are to be assigned
to these several periods is subject to great doubt. For Southern
and Central Europe these periods must have set in several cen-
turies earlier than in the Scandinavian North. In the latter
region we know that iron was in use some centuries before the
beginning of the Christian era. v

At the same time, it must be noted that this entire theory of
a succession of three periods still encounters occasional oppo-
sition. Lindenschmit! among others combats it violently.
While it may be admitted that originally it was merely a

1 C. Lindenschmit, Handbuch der deutschen Alterthumskunde (1, 1880-1889).
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“ working hypothesis,” it has yet withstood the test of time and
has on the whole permitted a satisfactory classification of the
material. New discoveries too have tended to strengthen
rather than to weaken it, and the system of three periods, in
an expanded form, is at the present time endorsed not only
by Norse scholars but by the majority of investigators in
every land. The objection frequently brought to bear against
it, that such a division has regard exclusively to the material
of which objects are made, is no longer valid, inasmuch as
more recent investigators, Sophus Miiller,! for example, in
determining dates also attach great importance —too great
according to some—to the form, ornamentation, and decora-
tive motifs. Moreover, the fact that these periods have been
named from stone, bronze, and iron does not imply that the
character of the culture depended wholly on this difference
in material, but merely that the periods into which their cul-
ture may be divided coincided to a large extent with the use
of these materials. Recently scholars have also taken into
consideration that it is not always feasible to draw a hard
and fast line between what belongs to an earlier and what
belongs to a later period.

The prehistoric remains also shed light on the question of
foreign influences on the inhabitants of the North. The prop-
osition, indeed, that all work in bronze was of foreign importa-
tion, coming from either Pheenicia or Southern Europe, can no
longer be maintained ; for alongside of what was unquestionably
obtained through import, the Northern people themselves must
have worked objects in bronze. On the other hand, it is more
than probable that the spiral ornamentation which makes its
appearance for the first time in the bronze age has a connec-
tion with Mycenaan art. This view is favored by the fact that
a continuous strip of land, from Greece through Hungary and

1 Sophus Miiller, Nordische Altertumskunde (translated into German by Jiriczek,
2 vos., 1896-1898).
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Germany down to Denmark, exhibits these spiral ornamenta-
tions on objects of bronze. '

We may go farther and maintain that the entire culture of the
bronze period, — the same period in which gold was first worked,
— in the case of a land that produced neither copper nor tin,
points of necessity to intercourse with other countries. On its
side the North possessed e/ek?ron (amber), which was so highly
prized in Greece, and which has even been found in Egypt in
graves of the sixth dynasty.! We must accordingly assume
that, even at a very early time, a traffic in bronze on the one
side and in amber on the other connected Southern Europe,
that is to say, Greece and Etruria, with Denmark and the Baltic.
Nor was this trade carried on by the sea alone, through the
Pheenicians, with their intermediate stations along the coasts
of Western Europe, or even by way of Southern Russia to the
Baltic ; but we know. of a certainty that there existed several
trade routes through the very centre of Europe, both to the
British Isles and to Denmark. One of these followed the
Danube, another the Rhone, Aar, and Rhine,? though it is to
be noted that this trade did not establish direct connections
between the North and the civilizations of Italy and Greece.
Here too we must assume an undulatory motion. The wares
probably passed from one tribe to a neighboring one, and in
this way the barter of barbarians with one another may have
established communications between Southern and Northern
Europe.

While the thesis here proposed is more or less conjectural,
it is yet a conjecture resting on established facts, and which
furnishes the best explanation of the facts. It is evident in
any case that, from the earliest times, the culture and civilization
of the Teutons were derived from foreign sources and that

1 G. Maspero, Histoire ancienne des peuples de I Orient classigue, 1 (1895), p. 393.
2 1. Genthe, Uecber den etruskischen Tauschhandel nach dem Norden (Neue
Ausgabe, 1874).
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whatever the intermediary road may have been, the use of
bronze was derived from the ancients. It is no longer possi-
ble to determine what other features are due to borrowing out-
side of this metal and the ornamental motif, but inasmuch as the
connection was not a direct one, it is not likely that there are many.
1 Material objects pass more readily from hand to hand than ideas
and customs, but, since the way was open, the possibility of a
certain degree of influence must be taken into account.

We have dwelt upon this subject at length in order to supply
the necessary setting in the pursuit of our main inquiry, namely,
the religion of which these ancient remains give evidence. We
have already warned the reader against entertaining too high
expectations of the results of this inquiry. The remains we
possess are fragmentary, and it is always a hazardous task to
evolve thoughts and feelings from mute monuments. In times
gone by numerous explanations were ventured that are now
no longer regarded within the range of possibility. The well-
known stones near Salisbury, for example, —the so-called Stone-
henge,— were certainly not erected as a memorial to the four
hundred noblemen slain by Hengist in the year 472,as Nennius
thought, who first mentions this monument in the ninth cen-
tury. Nor are they to be looked upon as the remains of a
Roman temple, as Inigo Jones claimed in the middle of the
seventeenth century. Similar remains in Denmark Ole Worm
(1643) regarded as old meeting-places for the “ Thing,” where
justice and law were administered and kings chosen, or as the
space laid out for single combats or for the erection of altars
on which sacrificial offerings were made. Thus people groped
about in the dark. There was a disposition to regard as a
sacrificial object every knife brought to light, and to identify
every hammer without further proof as the insignium of Thor.
Thomsen and Worsaae were instrumental in putting an end to
many arbitrary combinations of this sort, but not without at
times substituting for them others no less dubious.
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Even at present all manner of popular tales of giants and
spirits are associated with the Jeattestuer and Troldstuer, but
scholars are generally agreed that Zénenbedden and giants’ cham-
bers and the like were in the main graves. The objects found
in them can readily be explained as offerings to the dead or
as magic charms for their protection. What purpose the large
stones on the grave subserved cannot be stated with certainty.
Were they monuments raised in honor of the dead? Or was
the stone to bar the soul of the dead from coming back to the
world of the living, thus serving as a protection to the living
against dangers from this source? Or, since the fate of the
soul in another world depended on the uninjured state of the
body, was the stone placed there as a protection of the corpse
against wild animals? Each of these views has its advocates ;
and the grounds for giving to any one of them a preference
over the others are forthcoming solely in the uncertain, and by
no means entirely unequivocal, analogies with usages found
among other tribes more or less distant.

The same observations apply to most of the other charac-
teristic features of the remains. A large number of stones in
Sweden have holes apparently made for some other purpose
besides ornamentation. At present it is the custom of the
people to lay gifts for the elves in these holes and then speak
of them as .elf-mills (Elfvekvdrnar) or elf-stones. Among the
objects that have been found, a number seem to be amulets and
offerings to the dead. It has been observed that many of the
skulls are trepanned, and in some cases this surgical operation
was perhaps a magic practice performed long before death
ensued. In the tombs of the stone age, traces of fire are
frequently found beside the buried bodies, be it to cheer and
warm the dead or to ward off evil spirits from the grave.
While all these facts are absolutely certain, their interpretation
remains, from the nature of the case, more or less vague and
divergent. That the objects found are to be connected with
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worship of the dead and with conceptions as to the fate of the
soul after death is fairly clear, but it is impossible to define
this general character in more specific terms.

The Heimskringla already tells us that the mode of disposal
of the dead differed in successive periods of the distant past ;
burning of the dead is stated to antedate burial, and a distinc-
tion is drawn between the usage in Denmark and in the other
two countries. Archzological finds show in the main graves
from the stone age, and traces of burning from the bronze age,
but a sharp line of demarcation does not exist. The transi-
tions are gradual. On the island of Bornholm, as well as
elsewhere, remains of burnt bodies are found with implements
made exclusively of stone, while at the side of buried warriors
occur bronze weapons.!

While we may not, therefore, attribute this change to a sudden
or a general upheaval, it is yet obvious that a different attitude
of mind must be assumed to exist in a people who value the
preservation of the body from those who regard its annihilation
as the very condition of a happy life hereafter. In the stone
age the body was placed in the ground, covered with a large
stone, or putinto a stone coffin, orin later times in large tombs.
With the bronze period burning came into vogue, which, ac-
cording to Grimm,? was intended as a burnt sacrifice to the
gods. It is more satisfactory, however, to see in this observance
indications of a belief in a separate existence of the soul, which
is freed by the burning of the body, — an idea expressed in
Goethe’s Braut von Corinth :

Open up my wretched tomb for pity,

When the ashes glow,
When the fire-sparks flow,
To the ancient gods aloft we soar.?
1 E. Vedel, Bornholms Oldtidsminder og Oldsager (1886).

2 ). Grimm, Ueber das Verbrennen der Leichen (KI. Schr., 11).
& Translation of Aytoun and Martin.
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In the iron age, however, we again find burial in use, at least
for the wealthy, in large mounds. It might be supposed that
from these various forms of disposal of the dead we could
deduce the conceptions entertained in regard to the regions
inhabited by the soul after death : those buriéd being supposed
to dwell in an abode on or under the earth, while those burnt
ascended to an upper world. But history does not confirm this
view. Whereas the ancient Egyptian kings were laid to rest in
pyramids or graves cut out from the rocks, their souls journeyed
away in the sun ship and visited regions celestial as well
as subterranean. On the other hand, Patroclus in the //iad
desires that his corpse be properly burnt so that he may not
suffer any harm in Hades. Nothing, therefore, as to the con-
ceptions of the prehistoric Teutons concerning the abode of
the souls can be deduced from their mode of disposal of the
dead.

Nor can conclusions be based on the implements and other
objects found in and near the graves, inasmuch as it is not
clear how far these were intended as sacrificial offerings for
the dead, or were given them with a view of caring for their
needs in the abode of souls. In the graves of the earlier iron
age few weapons are found, but much that was to serve in
eating and drinking, —a clear indication that at this time the
chief occupation in the hereafter was held to be not fighting,
but feasting.

More light seems to be shed by the symbols that are fre-
quently met with on stones, rocks, grave urns, weapons, and
implements. Among these are the Helleristninger (rock trac-
ings) found cut in the granite rocks of Sweden (especially in
Bohuslin), in Norway, and, to a lesser extent, in Denmark. In
addition we find such symbols as hammer, T, wheel, ®, rec-
tangular cross (fy/fot), and triangle (#iskele). While most of
these designations belong to the iron age, that is to say, to the
historical peried, in part they revert doubtless to the periods of
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stone and bronze. The rectangular cross and the triangle are
found in the North in the bronze age, and on the whole their
distribution throughout the world coincides fairly well with
that of the burning of the dead. In any case, the rectangular
cross (croix gammée, Hakenkreuz) and the ansate cross (croix
ansée) are each confined to definite districts, the latter to
Egypt and Western Asia, the former to India (svasfika) and
the whole of Europe.

These results furnish some additional evidence with regard
to the connection and intercourse between the peoples of the
North and those of Southern Europe, but they shed no light on
the signification of the symbols themselves. With some degree
of probability the wheel and rectangular cross have been in-
terpreted as symbolical of the sun.! Far more doubtful is a
supposed connection with individual deities. While in a later
period the hammer is the well-nigh inseparable attribute of
Thor, and the triangular cross was here and there interpreted
as symbolical of the three chief gods, Odhin, Thor, and Freyr,
there is nothing to show that this connection was original.

The most important question of all, that which concerns the
use and purpose of these symbols, is also the most difficult to
answer. Frequently, no doubt, they were of a purely orna-
mental character, but originally they must nevertheless have
been made with some useful purpose in view. It is likely that
magic power was attributed to them, but we are in the dark as
to the exact nature of this power. Did they serve to ward off
evil, to bring a blessing, and to secure the protection of some
particular divinity? The case in hand illustrates in a striking
manner how little is gained by the use of such words as
“magic” and “amulet,” when we can only hazard a guess as to
the character of the thoughts and feelings that lie at their basis.

We have now reached the border-line separating the prehis-
toric from the historic, and might, therefore, consider the

1 Goblet d’Alviella, La migration des symboles (1891).
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present chapter closed. But, on the one hand, the dividing line
between these two periods is by rio means sharply drawn, and,
on the other hand, the light shed by the monuments on the
centuries that may be called the twilight of history is of the
same indistinct, hazy character as that of the preceding period.
We should hence be separating what is homogeneous, if we
did not here add what may be gathered from the monuments
for the centuries that follow.

First of all, the coins demand our attention ; Roman, Byzan-
tine, and, later on, Cufic coins, have been found in large
numbers along the Baltic, on the Danish islands, and in the
southern parts of Sweden and Norway. They testify to the
existence of trade routes from Southern to Northern Europe,
from the first centuries of our era; trade routes not by way of
the western islands, but through Germany and Russia, by way
of the Oder and Vistula. They furnish, therefore, a confirmation
of what we already know concerning the channels along which
the bronze and amber trade of the p.rehistoric era moved. In
the North itself money was first coined in the tenth century. *

Of more importance are the signs and representations found
on monuments, with and without runes, on ornaments, and on
the so-called bracteates, thin golden plates chased on one side
and at times used as necklaces. These bracteates date from
the sixth or seventh century onward; some have come down
from the Viking period. The so-called Runic Monuments have
been found in every part of the Teutonic world. They are
most common in the Scandinavian countries, but are also of
frequent occurrence in' England and Germany. Even in so
distant a place as Bucharest, a Gothic, and at Charnay —in a
so-called Merovingian grave — a ‘Burgundian, ornament with
runes have been found. The runic alphabet of twenty-four
signs (Z.e. the older one, futhark, found on the bracteate of
Vadstena, and elsewhere) again yields testimony of the same
general character as that which we have before had occasion
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to note; these written signs reached the North from the South,
— in the present instance Italy, — not through direct communi-
cation, but by gradual transmission from tribe to tribe.

We cannot here enter upon a'discussion of these runic signs.
Some attention must, however, be paid to the figures and scenes
depicted on the objects mentioned, inasmuch as some authori-
ties are disposed to attach great importance to them. In the
years 1639 and 1734, respectively, there were found in Southern
Jutland two large golden horns. At the beginning of the
present century they were "unfortunately converted into bul-
lion, but we are still able to judge of them from drawings and
descriptions.! These horns, dating according to Worsaae from
the fifth or the beginning of the sixth century, were held to
show, after the manner of a mythological picture book, the
following persons and objects: Thor, Freyr, Odhin, Freyja with
the necklace Brisingamen, Hel, Walhalla with the Zinkerjar
engaged in combat, and finally the tree Yggdrasil; in the centre
several scenes from the myths of Baldr and Loki were recog-
‘nized. If the origin of these precious horns is really to be
assigned to so early a. date, then their evidence is of great
importance. In that case it would appear that the North about
the year oo already possessed a splendid cult and a connected
body of myths of gods. The conceptions of this early period
would show a most remarkable agreement with medieval Norse
mythology in its fully developed form, and the latter would
therefore have existed in the North in a practically unchanged
state, from the period of migrations onward. All that has been
said concerning the later and foreign origin of this mythology
would accordingly be refuted by the evidence of these horns.
What is even more significant, the very elements that scholars
are at present inclined to regard more and more as later addi-

1 Compare Ole Worm, Mon, Danica; Stephens, Old Northern Runic Monu-
ments; Worsaae, Nordens Forhistorie, pp. 161 ff.; Sophus Miiller. Nordische
Altertumskunde, 11, 1x.
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tions, Walhalla and Yggdrasil, are made to appear especially
prominent on these horns. But all these deductions rest on an
extremely insecure foundation. We possess only the pictorial
representations, and these, unaccompanied as they are by an
explanatory text, permit equally well the allegorical interpreta-
tion of old Ole Worm as the mythical one of Worsaae. There
is no evidence -of any consequence that these figures really
represent Norse mythology. With fully as much inherent
probability Sophus Miiller recognizes foreign motifs in them.
Even though the horns in question, therefore, are, like the
silver kettle found in Jutland in 1891, to be assigned to an
even earlier date than does Worsaae, — something that is quite
within the range of possibilities,— they would in no wise vindi-
cate the ancient character of Norse myths, but rather point to
that same connection with the culture of Central and Southern
Europe to which reference has repeatedly been made.

Nor can much more be gained from other pictorial represen-
tations, of which we possess more or less detailed descriptions
and investigations. On Swedish rocks are found scenes from
the Sigurd Saga, on an Anglo-Saxon rune casket, scenes from
the Wieland Saga. The former are of uncertain date, but both
show how wide a circulation these motifs had attained. Two
English monuments, the so-called Ruthwell Cross® and the
Gosforth Cross,? show a curious admixture of pagan and
Christian motifs. Still other monuments might be mentioned,
but they would not alter the final result.

If then we sum up what is actually known concerning the
prehistoric period, it appears that the monuments do not allow
us to draw any safe conclusions as to “ origins.” Archzology

1 Stephens (Runic Monwuments, 1, 405) assigns it to the seventh, Sweet (O/dest
English Texts, p. 125) to the eighth century.

2 On the Gosforth Cross, see Stephens, Bugge's Stndies on Northern Mythology,
shortly examined (London, 1884), and Bugge, The Home of the Eddic Poems (trans-
lated by W. H. Schofield, London, 1899), Introduction, p. Ixiv. Bugge assigns it to
the ninth century.
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teaches us that as far north as Sweden there dwelt a Teutonic
population some thousands of years before the Christian era.
At a very early period these tribes borrowed, if not directly yet
extensively, from the cultured nations of Southern Europe.
The undulatory motion through which material objects as well
as the products of man’s skill passed from one country to
another no doubt followed various roads and was more rapid at
one time than at another. Itrequired more than nine hundred
years before Christianity reached Scandinavia in this manner.
The dwellings, graves, household utensils, and weapons indicate
to some extent the material conditions prevailing in these pre-
historic times and the degree of practical skill acquired by the
population. We may safely assume that alongside of such
objects as were imported there had also arisen a more or less
free imitation and appropriation of ideas, but we possess no
criterion for discriminating between the one and the other.
With regard to the thoughts and feelings of these people we
are thrown back upon conjectures, with inherent probabilities
and analogies as our sole guides.

Nor is the testimony of the monuments from the historical
period at all of a certain character. Evidence that would at
first blush seem to argue in favor of the originality of Norse
mythology appears in a different light as soon as it is more
closely examined. While much points to a dependence
on Southern Europe, this applies more to ornamentation and
art than to religion and mythology. What may be gleaned
from the monuments for the study of Teutonic mythology is
extremely meagre.



CHAPTER IV
TRIBES AND PEOPLES

1. “The language of a people constitutes a far more potent
witness concerning them than is afforded by bones, weapons,
or graves.”! “The significant periods in the existence of a
pcople, with the consequent changes, — now rapid and violent,
now slow and gradual,— are bound to leave so indelible an
impress on the language as to betray the traces of every past
event, in short of its entire history.” ?

These are the words of Grimm and Miillenhoff, the two great
masters of Teutonic philology./ One might accordingly infer,
as has in fact been done, that linguistic science furnishes, in the
hands of trained and painstaking scholars, positive results con-
cerning the remote past, including prehistoric times. And yet
such has not proved to be the case, even as regards the work
of these eminent scholars. J. Grimm stoutly maintained that
Gete and Daci were identical with Goths and Danes. Through
the annexation of these ‘ Thracian” tribes, it was supposed
that our knowledge of the Teutonic prehistoric period could be
carried back much further than was formerly considered possi-
ble. No student of linguistics entertains such views now; and
though the edifice reared by Miillenhoff may perhaps rest on
a more secure foundation, still more than one of its sup-
porting stones has also been loosened. He enunciated the cor-
rect principle that the origins of national existence in the case
of the Indo-European peoples are to be sought in their historic
abodes.®* He held the region between the Oder and the Vistula

1J Grimm, GddS. I, 5. 2 K. Miillenhoff, DA. III, 194.
3 DA. I1I, 168. ‘
65
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to be the mother country of the Teutons, and the land in
which the Teutonic language first acquired an individual char-
acter. The former of these assertions is undoubtedly correct,
the latter highly probable. On the other hand, results that
Miillenhoff considered equally well established, such as the
pastoral character of the life of the ancient Aryans, a supposed
foreign aboriginal population in Europe, a close kinship
between Teutons and Letto-Slavs, and many other points,
have been in large part rejected by more recent students of
language.

Not only in respect to details, but also as regards matters of
prime importance, has the confidence that was so readily be-
stowed upon the results of linguistic science been rudely
shaken. The study of language was thought to enlighten us
concerning the original home of the common ancestors of the
Indo-European family. At present no scholar ventures to speak
with any degree of positiveness concerning either this original
home or this primitive people.

The cradle of the Indo-European family has been sought in
various localities,— in Bactria, Armenia, and other parts of Asia,
and even in Europe, from Southern Russia to Southern Sweden.
There is some support for each of these views, but for none of
them are direct proofs available. Most idyllic pictures were
drawn of the material and intellectual culture of this primitive
race : the family life of these patriarchal shepherds was marked
by great purity, and the shining sky was worshipped as the
heavenly father. As the knights in the fairy tales, were they
thought to have entered upon the stage of history, with horses
and chariots, subjugating or dispossessing everywhere the
people of inferior race. When this theory was first broached,
doubts arose in some quarters as to the possibility of ascribing
to the ancient Italians and Teutons in their primitive condition
such a pure and relatively high degree of culture, but the cer-
tainty of linguistic results seemed to dispose of all objections.
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The more than fifty years that have elapsed since the begin-
nings of these scientific studies have somewhat disillusioned
men’s minds. The laws of sound-change in language have been
far more sharply and accurately formulated, and as a conse-
quence a number of etymologies that at one time seemed estab-
lished have now been abandoned. Moreover, together with
the laws of sound-change, more attention has been paid to the
meaning of words, which have often in the course of time been

considerably modified. Finally, scholars have come to rec-.

ognize the fact that sameness is not always to be explained
on the score of unity of origin, but may also be due to
borrowing. What is common to a number of languages is
therefore by no means always original. No one, for example,
would conclude from the sameness in all European languages
of such words as “church” and “school,” “priest” and
“bishop,” “bible ” and ¢ altar,” that the Indo-European primi-
tive race was acquainted with Christianity.?

In this way the ancestral inheritance, which was held to have
been the common possession of the whole Indo-European
stock, has greatly dwindled. The happy days when every
new etymology seemed to add to that inheritance have forever
passed away. With the linguistic principles that formed its
foundation, the structure itself has collapsed. The one great
result of linguistic science, however, the unity of the Indo-
European family, still stands. Not only has it in no way suf-
fered in the general downfall, but recent methods of study have
even served to confirm the theory. At present, the comparison,
instead of being made between single disjointed words, is
made between entire groups of designations of beings and
objects of a similar nature, and it is such correspondences
which are held to demonstrate a common origin. Questions
concerning the mother country and the primitive race have to
a large extent been dismissed. We no longer suppose that in

1 The illustration is taken from Vodskov, Sjeled. og naturd.,CXXVIIL
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a certain prehistoric period an Indo-European primitive people
dwelt in a definite locality and from there spread over the
earth in groups.

It is evident that with such conceptions there does not re-
main much scope for an Indo-European mythology. We no
longer ask ourselves: What gods and myths did the Teutons
take with them as an inheritance from their ancestral home?
Loose parallels count for nothing, and similarities of names no
longer mislead. Tacitus, for example, mentions the existence
among a Teutonic tribe of the cult of two brothers, whom he
compares with Castor and Pollux. Now the heroic saga also
shows the figures of the Hartungen, and the question might
therefore present itself whether in this mythical motif of Dios-
curi or Agvins, which is also encountered outside of Indo-Euro-
pean territory, a fragment of original Indo-European mythology
has not been preserved. The Teutonic Asir, the Irish Esir,
have been identified by some scholars with the Indian Asuras,
but here the connection and similarity are again very doubtful.
It is not even certain that the Indian Asuras are truly Indo-
European; it has been suggested that they are Semitic in
origin. Amid all these storms of doubt and conjecture, the old
Indo-European god of the sky seemed to stand firm as a rock,
Tiu being considered cognate with Dyaus, Zeus, and Jupiter.
But even this equation has not escaped the scalpel of some
more recent, relentless grammarians. That Tiu bears the same
name as the other sky divinities is at present denied by several
scholars of authority, although there are other voices of equal
weight that still uphold the old theory.

We should, however, be on our guard here against misunder-
standings. The view that the individual peoples, among
them the Teutons, set out from the common ancestral home
with a stock of culture and mythology has been abandoned;
and with this also the problem of tracing this common original
possession by means of linguistic science. However, this does
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not exclude the view that the worship of the sky god was primi-
tive among the Teutons, as among other peoples of the same
family, as it was, in fact, among Mongols and Semites.

These remarks are not intended to detract from the value
and importance of linguistic science for the study of ancient
peoples ; but this value has assumed a different aspect from that
which obtained when the school of comparative mythologists
based its results on linguistic studies. Through the progress
made in the study of language, these gwasiresults have been
shown to be illfounded. Withal, the study of language still
remains our chief guide in the investigation of prehistoric and
of the earliest historic times. By the side of the “genealogical
theory” it has placed the “wave theory,” that is to say, it does
not, as formerly, ask us to assume that individual peoples spread
over the face of the earth equipped with a full stock of knowl-
edge, but rather emphasizes the importance of the historical
connections through which one tribe exerts an influence upon
a neighboring one. This gulf stream of civilization we have
already had occasion to mention. What is common in the life
of different peoples is as much the result of historic contact
as of unity of descent. Such a view accounts better for exist-
ing facts and conditions; and while it modifies, it in no wise
lessens, the value of linguistic study.

The contradictions between the results of archaological and
linguistic inquiry also disappear of their own accord. If the
linguistic method of the comparative school of mythologists
were sound, it would be impossible to regard the prehistoric
population, who have left behind them the material remains
which we have discovered, as Indo-Europeans, and we should
furthermore be involved in the difficulty of having to assume
that the Teutonic tribes mentioned by Tacitus, and even the
Cimbri and Teutones defeated by Marius, already carried about
with them the entire system of ¢ Indo-European” mythology.
The latter inference we could at any rate not escape. No such
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chasm lies between these two fields of investigation in the
present state of our knowledge, although the two sciences con-
tinue to yield results differing in kind. If archaology chooses
to regard the lake dwellers as Indo-Europeans, linguistic science
does not interpose a veto. We no longer demand that lan-
guage study should furnish us with an outline picture of a
vague, nebulous primitive people. On the other hand, it fre-
quently enables us to trace historical connections between
different peoples.

2. We have no definite knowledge concerning the first mi-
gration of the Teutons. We know neither when it took place
nor the immediate occasion that brought it about. It was
tempting to some scholars to connect this migration with the
expedition of the Persians under Darius to Scythia. Miillen-
hoff holds that the origin of the Teutonic people in the region
between the Vistula and Oder is of as early a date as the first
settlements of the other Indo-European groups in Greece and
Italy. However, we really know nothing about this, just as we
are entirely uninformed concerning the motives which induced
the Teutons to settle in lands so inhospitable as to prompt
Tacitus to declare that it was incredible that any people should
have forsaken a more favored abode for such a wild region
with so raw a climate.

From the shores of the Baltic the Teutons spread, princi-
pally in a western direction. They were not shepherds; the
land, covered with forest and swamp, was entirely unsuited to
grazing. It was only gradually, as scant crops rewarded their
labors, that they became acquainted with the elements of agri-
culture. Even in the time of Tacitus, salt could be obtained in
the interior only through the application of the most primitive
methods, and the tribes waged war for the possession of the
saline streams. The climate and their manner of life made
these tribes hardy and warlike, but the conditions essential
to the development of an indigenous civilization were lacking.
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Such a civilization arose on the banks of the Nile and the
Euphrates, but not on the Oder and Elbe, nor on the Rhine
and the Danube. From the very outset the Teutons borrowed
whatever culture they acquired from more highly developed
peoples with whom they had directly or indirectly come into
contact. The results reached by archaological investigation
are thus borne out by the character of the country and
the nature of the soil. The study of language too has in
various ways thrown light on the foreign relations of the
ancient Teutons, and more especially on the contact with Kelts
and Romans.

The value of linguistic science is not limited to tracing such
external relations. The history of a language, with its various
phonological and morphological changes, enables us to distin-
guish its periods of development; and we are accordingly led to
divide the Teutons into two, or rather three, main groups. To
the East-Teutonic group belong the languages of the Goths
(East and West), as well as those of the Vandals and Burgun-
dians, though of the two latter scarcely any remains have been
preserved. To the North-Teutonic languages, which must be
regarded as a separate group, belong Swedish and Danish on
the one hand, and Old Norse (in Norway and Iceland) on the
other. The largest group is the West-Teutonic; it embraces
Anglo-Saxon and Frisian, Low and High German with their
various dialects — such as Saxon, Frankish, Bavarian, Aleman-
nic, etc. This division of tribes and peoples into groups
furnishes a secure basis also for a study of the history of
religion. .

It would be in vain to attempt to elicit the same results from
what Roman authors tell us concerning Teutonic tribes. While
it was undoubtedly the intention of Tacitus in setting up a
threefold division — Ingavones, Herminones, and Istevones —
to embrace the entire people, as a matter of fact his classifi-
cation includes only the West Teutons. But Tacitus does not
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adhere strictly to this division. With the words ‘ quidam affir-
~mant” ! he introduces other names: Marsi, Gambrivi, Suevi,
Vandili, — all of which are also to be regarded as groups ; and
what is still more significant, in his treatment of the individual
peoples he entirely loses sight of his own main grouping. In
his treatment of the tribes best known to him he follows an order
from the West to North and East, distinguishing at the same
time the Suabian from the non-Suabian peoples. Pliny mentions
five groups, adding to those of Tacitus the Vandili and the
Peucini or Bastarna, along the coast of the Black Sea, whom
Tacitus had classed among the doubtful frontier tribes. We
encounter the Hellusii (who in Tacitus are lost in the mists of
the North) in the Hilleviones of Pliny. Among the names of
the separate tribes in Tacitus there are some which subse-
quently disappear from view: the Bructeri,” Cherusci, Sem-
nones, Nahanarvali, etc. Others endure: Suabians, Frisians,
Angles, and Lombards. New names also put in an appearance
in later times: Alemanni, Burgundians, — the latter already
mentioned by Pliny and Ptolemy, — Saxons, and Franks. The
value of the ethnographic material furnished by Roman authors
is of course unquestioned, apparent contradictions being in
part due to the lack of sufficient data. Thus we find Tacitus
distinguishing between what he knew with certainty and what
he had from hearsay. Furthermore, during the centuries cov-
ered by the Roman accounts extensive changes were taking
place in the interior of Germany. Tribes were alternately van-
ishing and again appearing upon the scene or seeking new
habitations, and with the help of the geographies, maps, and
historians we now and then catch a glimpse of these great
shiftings. Besides, the peculiarly Roman point of view and
attitude of mind have colored the accounts; so doubtless in
case of the grouping into five or into three main divisions.
This grouping is a geographical one; the Romans naturally

1 4 Some declare.”
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taking as their point of departure the West. One may conclude
from the words of Tacitus that the memory of the three sons
of Mannus, the progenitors of the three groups, was still kept
alive in old songs of the Teutons themselves, as is in fact indi-
cated by the alliteration of thejr names ; but it is after all by
no means certain that the Teutons themselves intended by these
groups a complete division of all tribes. The Frankish roll of
nations, too, does not prove anything in favor of the old tradi-
tion. It makes Romans, Britons, Franks, and "Alemanni the
four offshoots from the common ancestor Istio, thus reflecting
the political and geographical conditions existing in the time
of Chlodowech (a.p. 520).

Valuable therefore as the accounts of Roman historians and
geographers are, inasmuch as they transport us to a period con-
cerning which we possess few reliable data, their classification
of the Teutons does not coincide with the grouping based on
the criteria of language. The North-Teutonic (Scandinavian)
group remains almost wholly outside the Roman horizon, and
even the East Teutons, who subsequently played the chief réle
in the migrations of nations (Goths, Vandals, Burgundians),
are only incidentally mentioned.

Much attention has of late years been bestowed on the
signification of the tribal names, and while this line of inves-
tigation has neither yielded positive results nor proved very
fruitful in advancing our knowledge of Teutonic religion, it is
a phase of the subject which must not be passed by in silence.
"J. Grimm! distinguished three kinds of tribal names. The
first class consists of patronymics, such as Herminones from
Irmin and Goths from Gaut. The question at once presents
itself, Which of the two is original, —the name of the tribe or
that of the eponymous hero? If we accept the former alterna-
tive, the name of the tribe remains unexplained. A second
class, the most numerous of all, indicates qualities: Frisians,

1 GddS., Chapter XXIX.
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Franks (free men), Lombards (Longobardi). Under this head
Grimm ventures a number of bold conjectures, — ¢.g. when he
explains the Suabians (Suebi) as men who are su7 juris. The
third class comprises tribes named from the district which they
inhabited : Ubii, Ripuarii, Batavi (men from the 4uex), Mat-
tiaci (men from the Matten), Semnones (forest dwellers). Here
too the correct interpretation of the names is frequently subject
to doubt. In fact most of the problems raised in this connec-
tion still remain unsolved. In the case of each particular name
the question presents itself whether it was originally native or
whether it was given to the tribe by neighbors. Probably
there are quite a number of nicknames and encomiastic names
among them. Reference to a cult is found only in the name
Ziuwari, borne by the Suabians. The attempt has been made
to explain Ansivari in a similar manner, and the Nahanarvali
have even been regarded as worshippers of the Norns, but
both of these etymologies are undoubtedly incorrect. It is
worth noticing that among the tribal names no designations
of plants or animals occur; for the Chatti (Hessians) have,
of course, no connection with cats.

We may define more sharply, if not the origin, at least the
use, of the words * germanisch” and “deutsch.” As to the deri-
vation of the term “ Germanus ” the most fantastic theories are
current. Most probably the name originated in Northeastern
Gaul in the century preceding our era, be it that the Kelts
called the foreigners “ neighbors ” or that they were called  the
genuine,” in contradistinction to the peoples in whose midst
they lived. The designation dewtsch is related to the word
“people ” (Gothic t4iuda) and means vulgaris. It reminds one
of the ancient “Teutones,” which is probably derived from
the same stem. Little, indeed, is definitely known of these
Teutones, who together with the Cimbri were the first Teutonic
peoples that came within the Roman horizon. Miillenhoff
seeks their origin along the Middle Elbe, whereas more recent
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scholars are convinced from an inscription found on a bound-
ary stone at’ Miltenberg on the Main, on which their name
occurs, that the Teutones were originally a Keltic tribe.! How-
ever that may be, the name *“deutsch ” came before A.D. 800
to be used of the language ? and has since the ninth century
steadily gained in currency, both as a designation for the lan-
guage of the people, lingua Theodisca, and for the people itself.
It is unfortunate that between the words “ germanisch ”” and
“deutsch” no fixed and uniform distinction is made. As a
rule, germanisck is the more general term, embracing the entire
family — Germans, Goths, Anglo-Saxons, and Scandinavians.
The tribes and peoples inhabiting Germany are called deutsc/
in the narrower sense. We therefore speak of the language of
Germany as deutsch, but of germanische Philologie, in the com-
prehensive sense in which, for example, Paul uses it in his
Grundriss der germanischen Philologie. This usage is, how-
ever, subject to exceptions in view of the fact that the Romans
called the Germans and other tribes all Germani. Jacob Grimm
has added to the confusion by using the word *germanisch”
only rarely, and by employing ** deutsch *’ sometimes in the nar-
rower, and again in the more comprehensive, sense. In Eng-
lish the terms ““ German " (dewtsc/) and “ Dutch ”’ (riederlindisck)
have acquired in everyday speech a special signification, so
that for the whole field the name “Teutonic” has been used.
This usage is again not uniform, some preferring ¢ Germanic”
(germanisck), but this is open to the objection that it does not
admit of the formation of a corresponding substantive. In any
case, it is essential that we should carefully note the usage of
others and be ourselves consistent in the employment of the
various terms. In the present treatise “Teutonic ” will be used
for the entire group, “ German ” for the special subdivision.

1 Miillenhoff, DA. 11, 282; compare also Kossinna in Westdeutsche Zs., 1X,
213; R. Much, PBB. XVII, and elsewhere.
2 A. Dove, Das dlteste Zeugniss fiir den Namen Deutsch (SMA . 1895).
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The names that we have just mentioned constitute only a
very small part of the large stock of proper names, of per-
sons as well as of places, that have come down to us. While
these are important witnesses in ascertaining ancient condi-
tions and interrelations, they must yet be used cautiously and
judiciously. A proper name does indeed tell us as a rule to
what language group it belongs, but it does not tell us whether
the people that gave it or bore it dwelt in the place where they
left this token of their presence as strangers or as natives, as
rulers or slaves, whether permanently or for only a brief period.

For the study of religion the numerous names derived from
gods, especially in the North, and the names of persons de-
serve attention.! They frequently enable us to determine
approximately how far certain legends and cults had spread.?
From proper names we know that the worship of Thor was far
more deeply rooted in Norway than that of Odhin. That Baldr
is almost totally absent from' names is a fact of great impor-
tance in arriving at an estimate of myths connected with him.
A number of proper names testify to the currency of the Ger-
man heroic saga in England. Proper names, accordingly, reflect
not only the possession of each individual tribe, but also the
intercourse of the tribes with one another.

Our knowledge of the various tribal religions of the anciéent
Teutons is derived from their names, their genealogies, their
tribal legends, and the accounts of Roman authors. To the
reader of Tacitus no fact appears more evident than that the
individual tribes had each their own religious centre, that
at times a few neighboring or related tribes united to form
a common cult, and that the main groups in their old songs
glorified their tribal progenitor, who was probably a tribal god.

1 Compare Weinhold, Altnordisches Leben, pp. 270 fi.

2 Examples of monographs in which the evidence from names has been exploited
are, among others: Henry Petersen, Om Nordbocrnes Gudedyrkelse og Gudetro i

Hedenold (1876) ; G. Binz, Zeugnisse zur Germanischen Sage in England, PBB.
XX ; Miillenhoff, Zeugnisse und Excurse.
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Since the publication of an investigation by Miillenhoff ! it has
usually been assumed that the three great groups mentioned by
Tacitus had separate cults. The Jrminslente (Herminones) pre-
served the worship of the old heaven god Zio; the Ingvzones
worshipped the Vanir god Freyr; the Istvazones, Wodan and
Tamfana. The identification of the eponymous tribal hero with
the great gods is in two or three instances more or less prob-
able: Irmin-Tiu and Ingv-Freyr frequently occur in combination,
whereas this is not the case with Istv and Wodan. Teutonic
mythologists in proposing such an identification of a hero with
a god, or of one god with another, go on the theory that what
is seemingly a proper name is in truth only a surname, the hero
or god of lower rank being regarded as an hypostasis of the higher
god. That one and the same god is worshipped under various
names is, indeed, not a rare occurrence, but in the case of an
identification of a hero with a god, a greater degree of caution
is required. Taken as a whole, the conjectures here referred
to rest on an insufficient basis.

Many scholars expressed the opinion that this investigation
of Miillenhoff had resulted in establishing a new basis for the
study of Teutonic mythology, and to a certain extent this is
actually the case. Miillenhoff himself never denied the exist-
ence of elements of belief that were common to all Teutonic
peoples. On the contrary, the range within which he allowed
this view was wider than at present seems admissible, but the
results obtained by Miillenhoff do not constitute as great an
advance as at first appeared to be the case. We have already
seen that the division into three groups does not by any means
embrace all Teutons, Thus the Suebi, who, it will be remem-
bered, were styled Ziuwari, correspond only in part to the
Herminones. Furthermore, the lines of demarcation between
groups and tribes are not so sharp as might seem to be implied
in the classifications made. Internal conditions of affairs in

1 Irmin und seine Briider (ZfdA. XXIII, 1878).
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Germania were in a constant state of flux, and this necessarily
affected the life and existence of the tribes. In addition,
account must be taken of that intercourse between the various
tribes through which one tribe could borrow legends and cults
from another.

Some students of Teutonic mythology cherish the ideal of
treating the mythology of each tribe separately, and the histor-
ical method would indeed seem to demand this. If no such
attempt is made in the present instance, it is not merely because
we are deterred by the meagreness of the data available for
such a separate treatment, but even more largely on account of
the further consideration that it is impossible to detach with a
sufficient degree of certainty a tribe or group from its environ-
ment. The historical method itself cautions us against ignor-
ing any part of the data at our command, such as that which
concerns the mutual intercourse of the tribes. We may at-
tempt to determine here and there the origin of a legend and
the chief seat of a cult, but we have no right to deny to a tribe
what we do not find expressly predicated of it, in case we find
it existing among other tribes. The main principle, at any rate,
remains undisputed, and we may feel confident of the positive
result that the central point around which the life of an
individual tribe revolved was the worship of a definite god
together with the tribal legends with which it brought its origin
into close connection.

3. In these tribal legends various elements, in part of later
origin, are intermingled. It is convenient, however, to treat
them in the present connection. If we analyze the tribal
legends we find: 1. Myths concerning the origin of man in
general, connected more or less closely with accounts of the
ancestors of a particular people. 2. Accounts relating to, or
an enumeration of, eponymous heroes; or genealogical tables
which derive the royal families from ancient heroes or gods.
3. Legends concerning ancient adventures — largely expeditions
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or migrations of the tribes. 4. Various foreign traditions de-
rived from the biblical or the classical world. In the picture
that the individual tribes draw of their origin these threads are
woven together in various ways.

We find even Tacitus bringing the origin of the tribes into
connection with the origin of man. The progenitors of the
three groups ( Germania, Chapter 2) are the sons of Mannus, the
man, and the latter is himself the son of Tuisto, whom Tacitus
designates as “ deum terra editum.”? To infer from this name,
Tuisto, that he was of a dual nature and was conceived as an
hermaphrodite is unwarranted. The emphasis falls on the
autochthonous character and on the divine ancestry, which, it
may be noted, are again expressly mentioned in the case of the |
other tribes. Nothing beyond this can be deduced from the
words of Tacitus. This applies also to a recent most arbitrary
emendation of the text of Tacitus,” according to which man
had sprung from trees. Valuspa 17, to be sure, and Gylfagin-
ning g, as well, make man originate from Ask and Embla (ash
and elm?), but this, as well as the descent of the three classes —
threel, karl, and jarl —from the god Rig (Heimdallr, in Rigs-
thula), is found only in comparatively late Eddic songs.

We shall begin our treatment of the separate peoples with
the Goths. Their royal family, that of the Amali (among the
East Goths), is regarded as of divine descent, the genealogical
series being Gaut, Haimdal, Rigis, Amal.® There is no way
of determining from this list whether Gaut is simply an
eponymous hero or, as has been assumed, another name for
Wodan. Rigis, here separated from Haimdal, is elsewhere
usually a surname of this god. Jordanes, to whom we owe this

14 A god that had issued from the earth.”

2 It is to be acknowledged that in the phrase ¢ originem gentis conditoresque ” the
last word strikes one as strange, but to read, with J. Holub (“ Der erste Germane
wurde auch nach dem Zeugnisse des Tacitus aus der Esche gebildet”) (1891),
“caudicem orni hosque fuisse ” is entirely fantastic.

3 Jordanes, Dy origine actibusque Getarum, Chapters 4, 14, 17.
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account of the divine origin of the Amali, makes the Goths come
from Scandza, the cradle of nations (“quasi officina gentium
aut certe velut vagina nationum ”), an island in the North,
where it is too cold for bees to gather honey, but from which
place nations have spread like swarms of bees. In three ships
the Goths crossed the ocean, the foremost two carrying the
East and West Goths, the slower one the Gepid®. Landing on
the coast, these tribes moved onward in a southern direction.

The Lombards were also said to have come from the “island ”
of Scandinavia. Their real name, it is said, was Vinili, and
they constituted the third part of the inhabitants of this over-
populated country. They had been designated by lot to leave
their fatherland, and under two leaders, Ibor and Ajo, they
sought new homes. They came into collision with the Van-
dals, who implored Godan (Wodan) for victory over the
newcomers, but the god replied that he would give victory to
those whom his eyes should first behold at sunrise. The crafty
Gambara, the mother of Ibor and Ajo, sought counsel from Frea,
who gave the advice that the women should join the men and
let their hair hang down their faces like beards. When on the
following morning Godan saw this host of Vinili, he asked :
“Who are these Longobardi?” and Frea rejoined that having
given them their name he must also grant them the victory.!
According to this account, which the Christian historian of the
Lombards calls an absurd story, this people is traced back to
the Baltic. Whether the mention of the divinities Wodan and
Frea is to be regarded as an original element in this account
has been doubted by some scholars.

The genealogical tables tracing the origin of rulers and peo-
ples to eponymous heroes or gods —the Goths to Gaut, the

1 Paulus Diaconus, Chapters 1-8. According to Rankg (Panlus Diaconus, in his
complete works, Vol. LI, pp. 81-84), we possess the narrative of this Namengebung
in four versions, of which the Christian-theistic one (Procopius, B. Got4., 1, Chapter

14), in which Wodan and Frea are not mentioned as yet, appears to be the most
original.
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Scyldings to Scyld, the Scefings to Sceaf, and possibly the
Batavi to a Betva (?) —are known to.us in detail in the case
of the Anglo-Saxons in England only. Bede® himself tells us
that Hengist and Horsa, and the royal families of many English
nations as well, were descended from Voden. The medieval
English chronicles, with variations as to details, give us these
genealogies of the Anglo-Saxon royal families, and these tables,
dating from various periods, contain side by side with historical
reminiscences also some fragments of myths and legends. The
lists that have been compiled are largely the result of poetic
fancy. Now and then they furnish investigators with a clew
towards tracing a connection between traditions and episodes
that lie seemingly far apart; so in the case of the two kings
named Offa, and of such heroes as Beow (Beaw), Scyld, and
Scef (Sceaf). Of the latter it was related that he landed, as a
new-born babe, in a rudderless boat and with a s/Zeaf of grain,
on the coast of Sleswick, the country over which he was after-
wards to rule. The tables contain few traces of legends that
are of native English origin, and almost every feature points to
a connection with the original home in Holstein, Sleswick, and
Jutland. The tables ascend to Woden as progenitor; that his
name is at times found in the middle of the list is probably
owing to later additions. Of the other divinities Seaxneat
(Saxnot) occurs a few times, as for example in the Essex table,
where a number of names representing personifications of the
idea of battle are all designated as sons of Seaxneat.” Names
compounded with Frea are numerous. That Baldeg, who is
mentioned repeatedly, is Balder is confirmed by the name
Balder itself as found in one of the genealogies. In passing

1 Bede, Hist. eccl. gent. Angl., 1, 15.

2 So Miillenhoff, Beovulf (1889), pp. 7, 64, etc., where valuable comments on the
genealogies may be found.’ The names, with Miillenhoff’s interpretations, are the
following: Gesecg and Andsecg (Symmachos and Antimachos), Sveppa (one who
causes a turmoil), Sigefugel (favorable omen), Hethca and Bedeca (men of bloodshed
and destruction).
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it may be noted that some of the chroniclers have felt called
upon to trace the family back to the common ancestors Noah
and Adam.

Several of the tribes in Germany proper are rich in legend-
ary lore. So the Saxons, concerning whose origin various
traditions are current.! According to one report their first king,
Aschanes (Ask?), whose name the medieval chronicle changes
to Ascanius, sprang up from the Harz rocks in a forest near a
spring. A popular rime also makes mention of girls growing
on trees in Saxony. Widukind of the tenth century, who enter-
tained a warm affection for his Saxon people, was, however, of
the opinion that they had come across the sea and mentions
various accounts as to their origin; they were thought to be
descended from the Danes and Norwegians, or were regarded
as the remnants of the army of Alexander the Great which had
scattered in all directions. Whether it would be possible to
" trace a connection between this Macedonian origin and Trojan
descent need not here be discussed. Of more interest is the
fact that this Saxon tribal legend, combined in part with the
Thuringian, contains various semi-historical reminiscences;
such as the war between Saxons and Thuringians for the pos-
session of the country, the struggle between the Franks and
Thuringians, whose king Irminfrid had married the daughter
of a Frankish king, and especially the exploits of the Thurin-
gian hero Iring, who played the chief role in this war and who
is usually regarded as a mythical figure.

An unusually rich store of legends was found by Uhland
among his “Suabians.” According to an account of the
twelfth century concerning the origin of the Suabians, the
Suevi too, althqugh in.the days of Tacitus already possessing
fixed habitations in Middle Germany, had come from the
North. The cause of their exodus, as in the case of the Vinili
and perhaps also of the Goths, is said to have been famine.

1 Compare Grimm, Deutsche Sagen, Nrs. 413-416; Widukind, Res gestae Saxonicae, 1

0
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That the legends also show a connection between Scandinavia
and the Suebi, Uhland has attempted to show by citing a num-
ber of characteristic episodes from the saga of Helgi, whose
connection with the Suebi does not rest merely on the accidental
resemblance of Svava to Suebi.

We find in these various tribal sagas an unmistakable, though
not historically definable, background of reality. Impercep-
tibly saga passes over into history, and the ancient saga too,
nebulous and mingled with myths as it at times was, no doubt
preserved recollections of an old mother country and of earlier
fortunes. At times a tradition no doubt owes its origin solely
to the attempt to. explain a name, just as the inhabitants of the
Swiss canton Schwyz thought that they had come from Sweden.
In the case of some other accounts, we cannot even approxi-
mately state what the basis of reality is. An instance of this
is the curious statement of Tacitus that Ulixes had landed
somewhere along the Rhine and that an altar had been raised
in honor of him and of his father Laertes. There is no doubt,
however, that some of these legends are purely learned inven-
tion, without historical basis. In this latter category belong
the tales, everywhere current in the Middle Ages, of the Trojan
origin of various peoples.

Following, more or less closely, Vergil’s account (.&ne:id, 1,
1. 142 ff.) of Antenor, who had escaped from Troy and reached
Illyria and more distant shores, stories of Trojan exiles who
had made their way to remote regions and distant coasts were
told in the various provinces of the Roman Empire ; and when
we remember how much value was attached by distinguished
Roman families at the end of the Republic and at the begin-
ning of the Empire to Trojan lineage, it will appear altogether
natural that the nations incorporated with the Empire should
have fallen - in with this fashion and have boasted of Trojan
descent. Our present sources no longer enable us to trace the
details of the ways in which this tradition was carried out, but

L]
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it is clear that distinguished Gauls, more especially, and their
successors the Franks traced their origin from Troy.

Gregory of Tours, to be sure, tells us nothing of this char-
acter in the dry and rather confused account in which he sums

p what older writers had related of the fortunes of his people.
/‘I]-Ie makes the Franks come from Pannonia and does not refer
“to any connection with Greeks or Trojans. We first come across

this latter legend in the Chronicle of Fredegar (of about 660)
and in the Gesta regum Francorum (725). According to the
former, Priam at Troy was king of the Franks. After the fall
of Troy the people repeatedly separated. One division went
to Macedonia, another under king Friga (the Frigii) reached
the Danube. Part of this division under Turchot (the Turks)
remained behind, while others under Francio (the Franks)
moved onward and began the construction of a new city of
Troy on the Rhine, which was, however, never completed.
Theudemer and, subsequently, the Merovingi are descended
from this, Francio. With a slight variation from the above
account, the Gesta make AEneas the king of the Trojans. The
Franks are descended from the Trojan exiles who built the
city of Sicambria on the frontiers of Pannonia and subsequently
aided the emperor Valentinianus in his war against the Alani
(Alemanni?). From him they received the name of Franks, that
is, the wild, proud people! In any case the tradition of the
Trojan descent of the Franks had struck deep root. Paulus
Diaconus thought that he recognized in the name of a Frank-
ish major domo, Anschis, the Trojan name Anchises.

It is clear that these Frankish accounts do not represent
native traditions, but merely form the continuation of threads
that passed from Latin authors into the later literature. Nor
is more value to be attached to what is related elsewhere dur-
ing the Middle Ages of Trojan descent. The English highly
prized the tradition, and even in Norse literature belief in it
has assumed a characteristic form,
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This whole cycle of legends is still unknown to Saxo Gram-
maticus, who does not seem to have heard of either Troy or
Priam in this connection. He does indeed mention, but with-
out signifying his own concurrence, the opinion of Dudo, a
writer on Aquitanian history of the end of the tenth century,
that the Danes derived their name from the Danai. Saxo
also refers to an ancient king, Othinus, who had established
relations with Byzantium, but he is unaware of any connection
between Asia and Scandinavia.

The latter notion we meet in the Ynglinga Saga (/Heims-
kringla) and in the Preface (of later origin) to the Prose Edda.
Odhin is there said to have come to the North from Asgardh
on the Black Sea, and the narratives of the Vanir war, of
Mimir and Heenir, are interwoven with the story of that jour-
ney. In the afore-mentioned Preface (formd/) Troy and the
expedition of Pompey are referred to by name.

There was not the slightest cause for mistaking the true
character of these tales by endeavoring to find genuine tradition
in them, as has been done by some scholars. There is not
even the least evidence that the ancient Norsemen were eager
to connect their past with the classical world. The instances
just mentioned stand isolated and are the work of mythogra-
phers, who, by combining various unrelated elements and over-
riding all chronology, constructed a pseudo-historical narrative
devoid of all value from either the historical or the mytho-
logical point of view. It would be in vain to seek genuine
fragments of Teutonic legends here.

4. Even in a brief survey some attention must be paid to
the relations of the Teutons to other nations before and at the
dawn of the historical period.

We shall probably never fully succeed in tracing the bound-
aries dividing Kelts from Teutons in the prehistoric times,
or in determining the lands which each of these peoples origi-
nally occupied, or in fixing the tribes of which they were
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composed.! However, linguistic investigations, more especially
of names of places, have already shed considerable light upon
the subject, and we now know that the whole west and south of
Germany exhibit Keltic names. The Kelts in their various
expeditions roamed also over the southern peninsulas of Europe,
Spain, Italy, and Greece. These results are firmly established
and cannot be affected by warning cries which have been raised
against the extravagances of Kelto-mania. Such warnings are
to a certain extent justified. Thus we cannot concur in the
view of some scholars that the Kelts, or more especially
the Gauls, were of old a highly civilized people, possessing
great technical skill and a profound symbolism. At the same
time there cannot be any doubt as to the wide extent of the
territory covered by the Kelts in prehistoric times, or their
superiority to their Teutonic neighbors in culture.

The original boundary between Kelts and Teutons was doubt-
less situated in the country between the Oder and Elbe. Miillen-
hoff locates it in the Harz and Thuringia, which would at once
mark the boundary towards both the south and west. Nothing
is known concerning the relations existing between these con-
tiguous peoples in Central Germany, any more than concerning
the causes for the advance of the Teutons and the manner in
which it took place. Nor do we know to what extent the two

Ipeoples intermingled. It is clear, however, that they did mix in
various ways, and that there was no such sharp line of divi-
sion or such a mutual aversion between them as we must
assume to have existed between Teutons and Slavs. In Cen-
tral Germany, as subsequently on the Rhine, on the left as well
as on the right bank, the contiguous Kelts and Teutons have
assuredly not always waged war on each other, but have fre-
quently lived in peaceful intercourse. This mutual influence

1 Maps may be found in Miillenhoff’s Deutsche Altertumskunde and in the
article of R. Much, PBB. XVII. The former treats the Kelts and their expeditions
very fully (DA. II).
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was so strongly marked that it is not always possible to deter-
mine from the sources at our command whether in a particu-
lar case we have to do with a Teutonic or a Keltic tribe. In
fact, during the first centuries of our era most of the tribes to
the west of the Rhine do not bear an unmixed character.

It is evident that the Teutons reached the Rhine, and even
crossed it, about the beginning of our era. Roman accounts,
from Caesar onward, as well as numerous inscriptions, inform
us how Kelt and Teuton met in these regions. The question
therefore naturally presents itself, What elements in their religion
belong to each of the two peoples? From the nature of the
case such a question can be fully answered only by a series
of detailed investigations. Common characteristics do not,
however, necessarily imply always either influence from the
one side or the other, or borrowing. There is, for example, no
reason for attributing the worship of springs, which we find
among both nations, originally to the one rather than to the
other. This is a cult which is found among Slavs as well as
Teutons and Kelts, and, in fact, among a large number of
peoples. It does not furnish a sufficient basis for assuming
an historical connection.

The greatest obstacle that we'encounter in attempting to
trace the nationality of various gods lies in their foreign, that
is to say their Latin, names. Several divinities bear on inscrip-
tions the name of Hercules, and the grounds on which they
have been called Keltic or Teutonic are not always conclusive.
There is, moreover, still a third possibility. The Roman
soldiers in the provinces must have brought along their own
divinities. It is highly probable that the Hercules Saxanus of
a number of inscriptions found in the valley of the Brohl
and the vicinity of Metz was not a Teutonic Donar or
Saxnot, but the genuine Roman tutelar deity of the miners.!

1 Compare El. H. Meyer, PBB. XVIII. H. Cannegieter, followed by numerous
other scholars had already suggested this explanation of the Hercules Saxanus in 1758.
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/ On the whole rather too much has been claimed as the
property of the Kelts. -

This latter observation does not, however, apply to the matres,
or matronae,® that are found represented or inscribed on various
monuments of the first centuries of our era, and whose Keltic
origin is at present quite generally recognized. These mother

| goddesses frequently form groups of three ; they bestow a blessing
upon the fields and make them fruitful, and hence are frequently
represented with fruits and flowers, with ears of corn or a horn
of plenty. Their cult musthave been very widespread, reach-
ing from Britain to Switzerland. The great extent of this ter-
ritory is no doubt to be accounted for in part by the fact that
the cult was spread by Keltic soldiers in the armies. On the
right bank of the Rhine the matronae are only rarely met with.
Their surnames bear to a large extent a local character. That
among these latter there are some of Teutonic origin — espe-
cially those ending in 7ms— does not alter the fact that the
matronae themselves are of Keltic origin.

We must assume, therefore, that Teutons and Kelts, living
for many centuries in constant and active intercourse, mutually
influenced each other, the influence of Kelts on Teutons being
undoubtedly stronger than that of Teutons on Kelts. While
the contact between Teutons and Slavs was of an altogether less
intimate character, it too demands some attention. The ancient
accounts all indicate that the Vistula formed the original bound-
ary between Teutons and Slavs. The group that is at times
simply called Slavs really comprises two distinct groups: the
Balts or Letts (the Astii of Tacitus) and the Slavs (the Venedi).

1 The literature and list of names may be found in the article by M. Ihm, in
Roscher’s Lexicon, pp. 264-279. J. de Wal's De Moedergodinnen (1846), the first
important treatise on this subject, is now antiquated. The classical work is that of
M. Ihm, in the Jakrb. d. Vereins von Alterthumsfreunden im Rheinlande (1887).
Compare further F. Kauffmann, in Weinhold’s Zs. des Vereins fiir Volksk., 11
(1892), and H. Kern, in Versl. en Med. K. Akad. Amst. (1872), who explains a
aumber of epitketa from Teutonic words.
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Tacitus gives us little information concerning these peoples.
That they led a free and rude mode of life was practically all
that his informants could tell him. The Astii he still classes
among the Teutons and compares them with the Suebi. That
they too worshipped a mater deum possesses from our point
of view no special significance, inasmuch as the Romans
when interpreting unfamiliar divinities took into consideration
only a single characteristic, and we are, therefore, in no way
compelled to compare this mater deum with the ferra mater
(Nerthus) of the Teutonic tribes along the seacoast. Tacitus
classes the Venedi with that mass of semi-barbarous peoples
whom he dismisses with a few words expressive of horror,
although he does not deny the possibility that they too were
Teutons. Other Roman accounts furnish little additional
information.

When during the period of the migration of nations one
Teutonic tribe after another — Vandals, Goths, Gepida, Heruli,
Lugii, Burgundians — began to push forward to the south and
west, the region between the Vistula, Oder, and Elbe must
have become depopulated. The Balto-Slavs to the north- and
south-east took advantage of this opportunity to extend their
domain. With the expedition of the Lombards in the sixth
century these migrations came to an end, and in the seventh
century the power of the Slavs in Europe reached its extreme
limits, extending from the Baltic to the Agean and the Black
Sea, and from the Elbe to the Dnieper and the Alps.

From these facts we may infer that the Balto-Slavs and Teu-
tons were brought into contact on every side, and since with
the migration of a people there are always some that stay
behind, the two races must undoubtedly have intermingled in
the region between the Vistula and the Elbe. The influence
thus exerted was, however, not nearly as great as we might be
led to expect. The Teutonic tribes always had their faces
turned to the west and south and it was the contact with
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Kelts and Romans, and not with Balto-Slavs, that moulded
them. Besides, what could they borrow from their neighbors
on the east, who were their inferiors in civilization? The two
peoples had a strong aversion towards one another, which con-
tinued uninterruptedly and to which the medieval chronicles
when speaking of the Slavs constantly recur.! The wars, as
a consequence of which the Saxon emperors of the tenth cen-
tury again drove the Slavs out of the old Teutonic country to
the east of the Elbe, were characterized by the greatest fierce-
ness and animosity. Nor did the conversion of the Slavs to
Christianity engender more fraternal feelings between them
and the Teutons. From the very outset they declared alle-
giance not to Rome but to Byzantium, and while the schism be-
tween the Eastern and Western Church was not yet in existence,
the Slavs, nevertheless, through this dependence on Byzantium
remained outside the circle of the European body politic of the
Middle Ages. Even at the present day, after the lapse of so
many centuries, the Wends living in various parts of Saxony
are regarded as a class quite distinct from the Germans round
about them. .

It is, therefore, not to be expected that a comparison with
Balto-Slavic observances and conceptions will shed any great
light on the religion of the Teutons. Here, again, not much
importance should be attached to similarities of a general char-
acter. That the Balto-Slavs too regarded forests and springs
as sacred, that parallels may be found in the folklore, does not
constitute an argument for the existence of active intercourse
between the two peoples. Such parallels are encountered every-
where. An inspection of the names of Lithuanian gods? will
show that the resemblance to Teutonic mythology is but slight.

1 Adam of Bremen and Thietmar of Merseburg in the eleventh, and Helmold
in the twelfth, centuries. Illustrations of the hatred and contempt felt by the Ger-
mans for the Wends may be found in Hauck, Kirchengeschichie Deutschlands, 111,

1, pp. 86-92.
2 ] have in mind here the list given by H. Usener, Gotternamcn (1896), pp. 85-108.

.
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And yet, despite the aversion existing between the two
races, contiguity of habitation and the wars waged between
them must have left decided traces in legends and customs.
The Scandinavians more especially came into close contact
with the Slavs. Vikings founded, in the country of the
Wends, the Jomsburg, which plays such an important rdle in
the history of the North during the tenth century; and in
Gardariki (Russia) a Swedish family established its rule. It
is perfectly legitimate, therefore, to endeavor to explain certain
characteristic features of the myths and customs of the two
peoples on the score of this intercourse. Such attempts have
actually been made, although they have met with little success.
The prophetess (volva), the divine race of the Vanir, Kvasir,
who had sprung from the spittle of Asir and Vanir, and from
whose blood the poets’ mead was made, the phallic symbol of
Freyr, are some of the elements to which a Slavic origin has
been attributed. This, however, is to a large degree conjec-
tural, and in order to support the claim in any one instance
a special investigation is called for. The theory of the Slavic
origin of the Vanir, more especially, runs counter to all that we
know about these gods.

In the case of all such parallels we should hesitate a long
time before assuming an historical connection. The following
may serve as illustration. An Arab, Ibn Fozlan, travelled in
921 as ambassador of the Caliph of Bagdad to the Wolga and
there witnessed the funeral rites of a distinguished Russian.
A funeral pyre of wood was erected on a ship, a girl set aside
to accompany the body in death, the sacrificial victims, con-
sisting in part of horses, were slaughtered, and finally the
whole was set afire. This union of two modes of disposal of
the dead, first entrusting the body to the sea in a boat and
then burning it, is so characteristically Scandinavian, and it
reminds one so strongly of the well-known episode of the
burning of Baldr’s body, that we seem almost compelled to
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assume a connection. And yet such a connection is stren-
uously denied from both sides, by Slavic as well as by Teutonic
mythologists.! The agreement is after all of a general char-
acter, consisting of isolated correspondences, such as are
found among various peoples, and side by side with points of
agreement there are also important differences to be noted.
One might venture an opinion in favor of the one view as
against the other, but certainty cannot be attained.

To sum up, the parallels between Teutons and Balto-Slavs
are doubtful in character and unimportant. We may at any
rate safely assert that no great Slavic current ran through
ancient Teutonic life.

Of far greater significance are the relations of the Northern
Teutons with the Finns. Here again the origins lie hidden
from our view. It was formerly held thzt all of Central and
Western Europe was at one time occupied by a Finnish popu-
lation, a wild, primitive race which had been subjugated by the
Indo-Europeans. This theory has gone the way of the other
fond dreams of Indo-European splendor. Finns and Lapps
no doubt set foot in Europe at about the same time as the
Indo-Europeans, possibly a little earlier. From very early
times they mutually influenced each other. The Finnish lan-
guage more particularly bears traces of very old borrowings
from Teutonic languages, from a period of language develop-
ment preceding the time of Ulfilas. Evidence of this latter
kind is more reliable than that based on manners and customs,
although an attempt has also been made to show from cere-
monies observed at marriage that there existed prehistoric
relations between the Finno-Ugric and Indo-European families.?
/" In Sweden and Norway the Finns preceded the Teutons ;
it has even been suggested that the name Scandinavia (‘.

1 G. Krek, Einleitung in die slavische Litteraturgeschichte (second edition, 1887) ;
J. Grimm, Ueber das Verbrennen der Leichen (K1. Schr., 11).
2 L. v. Schroeder, Die Hochzeitsbrducke der Esten (1888).
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Scadinavia) takes its origin from them.! Among the Mon-
golian tribes settled in these regions we distinguish the Lapps
(Sabme) and Finns (Suomi). The former, heathen in part
even to the present day, led a more savage life and kept aloof
from civilized peoples. On the other hand, the very language
of the Finns shows how many elements of culture they bor-
rowed from Teutons as well as from Balto-Slavs. They lived
on both sides of the Bothnic Gulf, as well as along the eastern
shore of the Baltic, along whose southern border they occu-
pied the present provinces of Courland, Livonia, and Esthonia,
a semi-depopulated region, which had been abandoned by the
Teutons and only sparsely settled by the Balts. Here they
assumed, before A.p. 800, the name of Esthonians, a designa-
tion that properly belongs to a Baltic tribe.

The testimony of the ancients concerning the Finns is
extremely vague; even Procopius? does not venture beyond
a few astounding statements concerning the savagery of these
Thulita and Scrithifini. With these latter tribes, Tacitus accord-
ingly brings his treatment of the Teutons to a close, not sus-
pecting apparently that these Fenni are the same people as
the Sitones, whom he had mentioned some chapters previous
as adjoining the Suiones (Swedes) on the north. His state-
ment that they were ruled by a woman has been explained as
due to the misunderstanding of a name. The Finns as inhab-
itants of the lowlands were called Kainulaiset,® and this word
changed to Kvenir (O. N. 4ona, woman ; gen. pl. Zvenna) gave
rise to the fable of female sovereignty.*

While the relations between Finns and Northern Teutons
doubtless go back to very early times, there are good reasons

1 This is, however, extremely doubtful. Compare Miillenhoff, DA. 1I, 3359 ff,,
and Bugge, PBB. XXI, 424.

2 Bellum Gothicum, 11, 15. 8 Miillenhoff, DA. 1I, r0.

4 Another interpretation, according to which the Kvenir were originally Scandi-
navians and mingled with the Finns only at a later time, is given by K. B. Wiklund,
Om Kvinerna och deras nationalitet, AfnF. XIL
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for supposing that the period of greatest reciprocal influence
is approximately coextensive with the age of the Vikings (8oo—
1000). A discussion of these influences may appropriately-be
introduced at this point.

The songs which Loénnrot, during the second quarter of our
century, caught up from the mouths of the people he united
with admirable skill into an epic poem, which, while by no
means merely a product of the poet’s art, has yet in its present
form not arisen spontaneously. These features make the
Kalewala' unique in the whole range of the world’s literature.
Now this epic contains in its diction characteristic features and
episodes that are reminiscences of Norse mythology, without,
however, resembling the latter. It is of some importance that
we should form a correct conception of the nature of this rela-
tionship. After many futile attempts made by various scholars
Comparetti seems finally to have found the correct solution.

A number of these correspondences lie on the surface.
Such are : the great value attached to magic formulas, songs,
and signs, which are by both peoples called *runes ”; Wiini-
moinen, the hero of Kalewa, is like Odhin a great magician;
Sampo, around which a large part of the action of the Kalewala
turns, is like the millstone Grotti,— an object that produces
all that one wishes. Are we to suppose that the Finns bor-
rowed all these features from the Scandinavians? The answer
must be that we cannot by any possibility assume literary
dependence, but that we may td a certain extent posit influ-
ence through oral tradition. The Finns were not acquainted
with either scaldic poetry or Eddic song, and they certainly
did not copy their Wiinimdinen from Odhin. They borrowed
a few individual words, so doubtless “rune” and probably

1 J. Grimm, Ueber das finnische Epos (KI. Schr.,11); L. Uhland, Odin (Sckr.,
VI); A. Castrén, Vorlesungen iiber die finnische Mythologie (German translation
by A. Schiefner, 1853), pp. 298-303; J. Krohn, Kalevala-Studien (in Veckenstedt’s
ZfV. 1889) ; D. Comparetti, Der Kalewala (German, 1892).
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also “Sampo” (= commonwealth, according to Comparetti).
“Their epic tales bear, however, as a rule a truly national
character ; what they borrowed from the Scandinavians they
have thoroughly assimilated. The Finnish epi¢ rests wholly on
the basis of Shamanism; there is not a single myth or char-
acter which has been borrowed woof and warp from Scan-
dinavia. Its magicians are not gods, as are those of the
Teutons ; manners, customs, conceptions, — all are different.
And yet it cannot be denied that intercourse with the Teutons
has exerted an influence on the Finns. Through this influence
their magic practices have been more or less modified; the
magic drum pushed into the background, and the runic
lore into the foreground. Similarly, magic incantation, indige-
nous among the Teutons, has also become of chief importance
among the Finns; we even find in use among them, as in
the Merseburg formulas, the magic word that serves to cure
the halting horse. Numerous other parallels might be cited,
which all go to show that, while each of the two peoples bor-
rowed to a considerable extent from the other, each preserved
its national character intact. '
Not that the Teutons were obliged to learn magic from the
Finns; but throughout Old Norse literature, as well as in Saxo,
Olaus Magnus, and other authors, the Finns are held in high
repute as magicians, and a distinction was at times drawn
between the arts of Lapps and of Finns. Mention is also
made in the same sources of the state of ecstasy in which
Finnish magicians exercised their power or brought to light
hidden things, as well as of magic knots that brought about
favorable winds or storm. The sagas furnish numerous
examples of Finnish magicians. Harald Fairhair married the
daughter of a Finnish magician, Snefrid, and preserved her
body for three years after her death, without decomposition
setting in; and when finally the linen robe was removed
snakes and insects issued forth from it. Gunnhild also, the
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wife of Eric Bloody-axe, son of Harald Fairhair, made frequent
use of Finnish magic arts, mostly for purposes of evil. In
Norse law, going to Finmark for the sake of learning magic is
forbidden under pain of severe penalties. As early as the
time of Olaf Tryggvason we hear of the consequences of such
a prohibition, and not only in the historic but in the romantic
sagas as well Finnish magic is continually referred to.!

Among the divinities of the Norse pantheon there are two
or three that bear an unmistakably Finnish character. First
among these is Skadhi, the daughter of the giant Thjazi, who
became the wife of Njordhr. She is entirely Finnish ; she walks
on snowshoes (s47) and hunts game with bow and arrow. Like-
wise Finnish is Thorgerdh Hgqlgabrudh, with her sister Irpa,
who was worshipped especially by jarl Hakon and who had a
number of temples in which her images had been installed, of
life size and with golden rings on the fingers. In the battle
with the Jomsvikings this Thorgerdh aided jarl Hakon, but
not until he had sacrificed to her his seven-year-old son. She
then brought about terrific thunder- and hail-storms, in which
the Jomsvikings perished with their entire fleet.?
 Norsemen therefore, while at times standing in awe of
Finnish witchcraft, as a rule reposed great confidence in it,
and it is in this field more particularly that the two peoples
kept up constant relations with each other.

10f the rich literature on this subject it will suffice to mention the foll'owing:
Fritzner, Lappernes Hedenskab og Trolldomskunst (Norsk Hist. Tidskr., 1VY); E.
Beauvois, La magie chez les Finnois (Rev. Hist. d. Rel., 1881) ; K. Maurer, Bekch-
rung des norwegischen Stammes, 11, 417 ff. ; L. Uhland, Thor (Sckr., V1, 398 ff.).

2 Fereyingasaga, Chapter 23; Njdlasaga, Chapter 87 ; Jomsvikingasaga, Chap-
ter 44 ; Biarni's Jomsvikingadrdpa, CPB. 11, 301. Interpretations of this saga as of
others vary widely. Compare G. Storm, AfnF. I1I; A. Olrik, Kilderne til Sakses
Oldh. ; Detter, ZfdA. XXXI1; S. Bugge, Helgedigtene, pp. 321 ff. Bugge holds
that the conception of Thorgerdh as a Finnish woman is secondary. From Norse
legends he contends this saga-heroine developed in Ireland into a goddess of battle,
her power of magic making her subsequently pass as a Finn.
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CHAPTER V
TEUTONS AND ROMANS

“Nor for a long time to come will the interpretation of these
passages be definitely established.” Thus wrote J. Grimm
in 1844 of the “priceless records”?! of the Romans, and
after more than fifty years the observation still holds good.
These Roman accounts are numerous, but they are fragmen-
tary and frequently obscure. Tacitus, our main source, is
lauded by one scholar as endowed with “a quick apprehension
of ideas otherwise foreign to classical authors,” ? while another
authority speaks of “an iridescent method of delineation, an
horizon limited to the conventional range of thought of declin-
ing antiquity and a too frequent neglect of the really essential
factors.” * We must here consider the more important passages
that have a bearing on the religion.

Casar came into contact with the Teutons only casually, and
no great weight is therefore to be attached to his observations
concerning them. In part, these agree with what we know
from other sources, so, for example, that the Teutons had no
priestly caste corresponding to the Gallic Druids, and that
before battle the women practised soothsaying. But his other
statements, that they made no sacrifices and knew no other
gods than visible natural phenomena, such as Sol, Vulcan, and

Luna, are sufficiently refuted by the testimony of Tacitus.
We do not even know from what source Casar arrived at just
these three divinities ; perhaps he overheard a Teuton invoking

1 J. Grimm, DM., Vorrede, p. x.
2 L. von Ranke, Weltgeschichte, 111, 38.
8 Th. Mommsen, Riomische Geschichte, V, 154.
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the sun and other celestial bodies, just as Bojocalus, the leader
of the Ansivari, did in solemn fashion when the Romans would
not grant to his people the waste tracts which they demanded.’
More accurate than the notes of Casar seems the account of
Strabo concerning the priestesses of the Cimbri, who cut the
throats of the prisoners of war above a sacrificial vessel and
then prophesied from the blood that flowed into it.

Tacitus is beyond all comparison our richest source, and it
is through him that the full light of history is first shed on
the Teutons. His knowledge of Germany is extensive, and
of his love of truth there is no reasonable doubt. It remains
necessary, however, to weigh his testimony and to inquire first
of all from what sources he drew his information. These latter
were doubtless numerous and reliable ; for more than a century
the Teutons had been within the Roman horizon, and Pliny’s
extensive work on wars with the Teutons was at the disposal
of Tacitus. At Rome he had the opportunity of seeing and
questioning many Teutonic soldiers and prisoners of war. He
had himself probably served as an officer in Germany, just as
his father-in-law, Agricola, had been governor in Britain. In
the circles in which Tacitus moved, there were doubtless mauy
persons who had in a similar manner become well acquainted
with the provinces, and yet even this knowledge had its limits.
It was reliable for those regions that the Roman legions had
actually traversed, less complete for those lands that were
merely to a greater or less degree within the sphere of Roman
influence. Accordingly, Tacitus is well informed concerning
the West Teutons along the Rhine, but less so concerning the
interior of Germany. Whatever incidental information he gives
us concerning the distant Baltic coasts he has only at second
hand. He is himself careful to pay due regard to this differ-
ence in the character of his material ; he explicitly warns us

1 Tacitus, Annals, X111, 55. The story may also be found in Grimm, Deulsche
Sagen, Nr. 367.
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when what he relates is founded on mere rumor, and he not |
infrequently leaves a question undecided. At times we see”
even more clearly than could Tacitus that the material at his
disposal was inadequate to determine the question at issue,
so, for example, as to the autochthonous character of the
Teutonic people.

The style of his historical writings is rhetorical and, on
account of unnatural twists and turns of phrase, frequently >
obscure. Thus in the very first sentence of the Germania cor-
rectness of statement is sacrificed to style. The author is on
the hunt for telling antitheses and style-effects. Moreover, his
outlook and judgment are those of a Roman of his time, as may
be seen from the comparison he makes between the Romans
enervated through luxury, and the unspoiled people of nature, 5
a comparison that had long since become one of the stock-ideas
of literature.! While these factors have doubtless colored the
picture Tacitus draws of the Teutons, we may yet easily over-
estimate their importance. The Germania of Tacitus 1s not
an idyl, nor a romance, nor a political pamphlet; it contains
a wealth of material, gives evidence of not a small degree
of objectivity, and is, in truth, a scientific document of high
historical value. It is manifestly unjust to the historian of
A.D. 100 to reproach him with the fact that in the year 1goo
questions are asked to which he furmishes no answer. {

The Teutonic tribes which Tacitus knew were not savages.
While lacking the institutions found among peoples of more
advanced culture, they yet did not live in anarchy. They found
a livelihood in the chase and from their flocks; agriculture,
too, was not untknown to them. The several tribes possessed
territory of their own and had fixed abodes, but various causes
frequently induced or compelled them to change these. Again,
individual tribes might fuse with others or disappear from the
. scene altogether. Fixed institutions that furnished a guarantee

1 Compare Horace, Odes, 111, xxiv, 9; Seneca, De Ira, 1, 9.
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of stability were lacking. Scholars have, therefore, undoubtedly
gone too far in recognizing in the picture as drawn by Tacitus
various political and judicial institutions that afterwards existed
among the Teutons; but it is equally unjust to represent them
as a band of savages among whom club-law reigned supreme,
and who had to learn the very elements of law from the
Romans.! Established custom, a feeling of honor, and divina-
tion, all served to maintain certain fixed forms that checked
the free course of personal caprice and passion.

Besides, we must not lose sight of the fact that to the
Teuton the past was ever living and present in songs cele-
brating the divine origin of the tribes and the achievements
of their heroes, such as Arminius. From the earliest times
the tribes loved their songs. In them they handed down their
legends, and even at a later period a harp was one of the three
things which a king of the Vandals, at the fall of his kingdom
in Africa, desired in his direst need./ At their very entrance
on the stage of history the Teutons pSSsessed songs. In them
are celebrated the traditions of the tribe and the fame of the
hero and leader. We meet with families of leaders at the very
outset, and there are even beginnings of kingship, such as that
of Arminius among the Cherusci and Maroboduus among the
Marcomanni. Too much has been made of the search for
fixed characteristics that distinguished families of royal or
noble blood from the general class of freemen. It is certain,
however, that the Teutons of old held in honor nobilitas
alongside of z/rfus and, at a later period as well, attached great
importance to descent from noble ancestors.?

The Teutonic tribes at the beginning of the Christian era
did not constitute a national unit. They constantly waged

1So Seeck, Geschichte des Untergangs der antiken Welt, 1, pp. 200, 206, 213.

2 For examples among the Heruli, at a later time, see Procopius, Bellum Gothicum,
I1, 15 ; compare also K. Maurer, Ueber das Wesen des éltesten Adels der deutschen
Stimme (1846).
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war upon one another ; so in Caesar’s time the Ubii upon the
Suebi, and subsequently the Cherusci under Arminius upon
the Marcomanni under Maroboduus. Similarly, Tacitus tells
us of a war between the Chatti and Hermunduri. Nor did
they present a united front as over against foreigners, and
in consequence we experience considerable difficulty in the
attempt to distinguish between Teutonic and Keltic tribes on
the left bank of the Rhine. Against Rome, too, the Teutons
did not make common cause ; some eagerly sought alliance,
and even entered into the military service of Rome. We
frequently find love of freedom and thirst for vengeance against
injustice and oppression inciting Teutons to war against Rome,

but neither the war under Arminius, nor that under Maro- ‘

boduus, nor that under Civilis bore a general and national

character. Religious consecration by means of divination
doubtless played a part in these wars, but they cannot be
traced to religious motives.

What Tacitus relates of the religion of the Teutons must be
interpreted in the light of the meaning that Roman readers
attached to his words, and is to be taken with such limitations
as are indicated by his own testimony. The necessity of this
latter restriction is shown by some contradictions occurring
in his works. Whereas the Germania, for example, expressly
denies the existence of temples as opposed to sacred groves,
notwithstanding the fact that a temple of Nerthus is referred

to in Chapter 40, the Annals* and Histories mention, in addition |

to the sacred groves, a temple of Tamfana, which was razed to
the ground by Germanicus. :

The sacred groves constituted the centre of the religious and '

political life. There the tribes assembled to plan common
undertakings, and there the trophies captured from the enemy
were hung up, and prisoners of war slaughtered. We know
of several of these sacred groves: the grove of Baduhenna,

1 Annals, 1, 1.

-
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where nine hundred Romans fell ; the grove of the Nahanar-
vali, where a priest in woman’s clothing worshipped, without
images, two brothers by the name of Alcis; the dread grove
where the Semnones sacrificed human victims to the regnator
omnium déus,' and which no one was allowed to enter unfet-
tered ; the sacred grove (castum nemus), on that island in the
ocean where seven tribes in holy peace awaited the coming
of Nerthus; and, lastly, the grove that is expressly mentioned
in connection with the sacred saline streams for which the
Chatti and Hermunduri waged war.

Two characteristic features receive especial emphasis in the
account that Tacitus gives of Teutonic religion : the air of
mystery and the intimate connection with the life of the tribe.
Reverence for the mysterious silence of the forest, for the
divine in woman and for her powers of divination, — reverence
that finds its expression in the bloody rites of the Semnones
as well as in the requirement that the slaves who had assisted
in the cleansing of the wagon of Nerthus should forthwith
be drowned, — this fundamental trait of Teutonic religion
impressed Tacitus all the more since this arcanus terror was
foreign to the Romans. This reverence is in the present .
instance a characteristic of popular religion ; there existed
no priestly ritual or kingly authority that could have instilled
it ; for while priests are repeatedly mentioned by Tacitus as
executing sacred rites, as consulting the signs in augury, and
as presiding at assemblies of the people, they are nowhere
"regarded as a caste or separate class with exclusive powers
and prerogatives. The individual state, the c7zizas, has its
priest (sacem’os) just as the whole religious life is intimately
connected with that of the tribe. Tacitus indeed speaks only
of tribal religions, be it of the single tribe or of a league of
tribes, such as among the Greeks was called an amplhiktuonia.
The latter was the case with the seven Nerthus tribes and with

1 ¢#God, the ruler of all.”
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the Semnones, in whose midst representatives of a number of
tribes, related by blood kinship, assembled for the service of
the supreme god. After the strife between the Chatti and
Hermunduri mentioned above, it would seem, though the pas-
sage is not altogether clear, that the victorious Hermunduri
brought to Mars and Mercury the bloody sacrifice of all the
prisoners of war. On all public occasions, and notably when
about to engage in war, divination was resorted to, from
staves inscribed with runes, from birds, or from the neighing of
horses. In the popular assemblies at full and new moon, the
functions performed by the priests were, next to the influence
and authority of the leaders, almost the only element that
brought some degree of regularity to the frequently unorderly
deliberations. We should be guilty of gross exaggeration if we
were to represent the life of the ancient Teutons as wholly
permeated with religious ideas and observances, but at the
same time various facts cannot be overlooked : that the tribes
traced their origin to their gods; that on all occasions they
sought in various ways to ascertain the will of these gods ; that
they went to war— their chief occupation — accompanied by
the sacred images and symbols; and that after victory had
been won, they offered up their booty to these same gods.
What Tacitus has to say about the Teutonic gods is the
least satisfactory part of his treatment. The reason for this
lies partly in that he defines their character to so limited an
extent and partly in that he calls them, with few exceptions,
by Roman names. Through the veil of this Roman interpre-
tation we must perforce seek to catch a glimpse of Teutonic
deities. The supreme divinity with Tacitus is Mercury-Wodan.
That the Roman Tacitus should call the Teutonic supreme
deity Mercury is no doubt to be accounted for in part by the
Gallic Mercury. Next to Mercury stood Hercules, whom the
warriors in their songs praised as the first of the brave, and
Mars, who has been identified with the regnator omnium of the
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Semnones. Isis, who occurs among a division of the Suebi,
Tacitus considered a foreign deity on account of the ship sym-
bol which was connected with her worship. Ship processions
are, however, indigenous among the Teutons, and we must
therefore regard this Isis as a Teutonic divinity, who is per-
haps to be identified with Frija, as Miillenhoff has done. The
interpretation of the name Alcis, borne by the two brothers in the
sanctuary of the Nahanarvali, offers great difficulties, although
both the Asdingi,' the long-haired kings of the Vandals, and
the Dioscuri (the Hartungen) of the heroic saga present points
of resemblance. Genuinely Teutonic names are unfortunately
few in number. They include only Nerthus among the Teu-
tonic tribes along the sea and Tamfana among the Marsi.
The former, Tacitus explains as signifying ferra mater (mother
earth), an interpretation which has without sufficient reason
been called into question.?

Besides the Roman historical accounts we learn a few
particulars regarding Teutonic divinities and their cult through
monuments and inscriptions on coins. But, as has already
been pointed out, these inscriptions originate with the Roman
legions, and the Teutonic element hence plays a réle altogether
subordinate to the Roman and Keltic. By far the larger part
of the Jupiters, Mercurys, Apollos, and Minervas that are
found on inscriptions from the west of the Rhine — many of
them with surnames that are in part local — were doubtless
Keltic and Roman divinities. Nor is there any occasion for
surprise that Roman soldiers in a country where the Keltic
population was the original and dominant element did not
worship many Teutonic gods. There are, however, traces of
Teutonic cults in a few names, Latin as well as native. Among
these is the Hercules Deusoniensis, whom we find depicted on

1 Jordanes, De origine actibusque Getarum, Chapter 22.
2 By Mannhardt, Baumbkultus der Germanen, pp. 567-602, who sees in Nerthus a
male vegetation demon.
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coins, with attributes, to be sure, that are certainly not Teu-
tonic, but whose cognomen seems to have been preserved in
names of places, such as Duisburg. A richer material is at
our disposal in the case of Hercules Magusanus, found on a
number of inscriptions from the Netherlands, who is at times
joined with other deities of the Lower Rhine region, more
especially with Nehalennia. He has been regarded as the
chief god of the Batavi and is most likely to be identified with
Donar.

““A Timited number of native names have also been gathered
from inscriptions. A stone was unearthed at Breda, conse-
crated to a goddess Sandraudiga by the cultores templi® ; several
inscriptions mention a goddess Hludana, worshipped by fisher-
men (conductores piscatus). This name has certainly no con-
nection with Holda, and probably also none with the Norse
Hlodhyn. Various conjectures have been made concerning
the god Requalivahanus, whose name occurs on an inscription
from the vicinity of Cologne. The name indicates darkness,
and by some this darkness has been referred to that of the
lower world, by others to that of the forest. The best known
figure of all is that of Nehalennia,.of whom a large number of
monuments were brought to light near Domburg (on the island
of Walcheren, the Netherlands) in 1647, and near Deutz (in
Rhenish Prussia) in 1776. She is depicted with the attributes
of a horn of plenty, a basket of fruit, and a dog. The goddess
herself is represented in a standing or sitting posture, rarely
with bared head, and frequently in the company of other
gods, such as Hercules and Neptune. Many possible and
impossible conjectures have been made concerning her origin,
her name, her connection or identification with other goddesses.
That she was at any rate a Teutonic goddess may now be con-
sidered established, and her attributes show conclusively that
prosperity and fertility were expected from her.

1 « Priests of the temple.”
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Teutonic soldiers serving under the Romans in other prov-
inces of the Empire may also have worshipped their ancestral
gods beyond the borders of their own native land. That such
was actually the case is shown by two inscriptions of the third
century, found in 1883 at Housesteads in the north of Eng-
land, near the Wall of Hadrian. The altar on which they are
found was erected by Frisian soldiers from Twenthe, — which
is rather strange inasmuch as Twenthe belonged to the territory
of the Salic Franks,—and is dedicated “ Deo Marti Thingso
et duabus Alaesiagis Bede et Fimmilene.”' The relief above
the altar shows an armed warrior with helmet, spear, and
shield, at whose right a swan or goose is seen. Both of the
receding sides (the relief is semicircular in form) show the same
figure of a hovering female, with a sword (or staff) in the one
hand and a wreath in the other. The value of these monu-
ments is doubtless great, and yet it has by some been over-
estimated. What we do know is that the Frisian cuneus,
encamped in Britain under Alexander Severus, worshipped
Mars, 7.e. Tiu, doubtless as god of war, as the armed figure in
itself indicates. A fragment of nature-mythology, according to
some scholars, lies concealed in the swan, to be interpreted as
the symbol of either light or cloud, and to be brought into
connection with the Swan-knights of legendary lore. Similar
theories have been advanced regarding the female figures,
but all of this is mere conjecture, possessing a greater or
less degree of probability. It appears likely that the Frisian
cavalrymen, who call themselves citizens, saw in Tiu the god
not only of, their squadron but also of their popular assembly,
the #2ing, and that the two side figures are to be regarded in
the same light, their names having been explained from certain
forms of Frisian legal procedure. However that may be, the
fact that these Frisian soldiers worshipped Tiu does not seem
to show conclusively that this god of the sky was originally the

14 To the god Mars Thingsus, and the two Alesiagz, Bede and Fimmilene.”
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chief god of all Teutons. There is no warrant, therefore, for
regarding this hillock at Housesteads as a “ high watch-tower ”
(fohe Warte), from which “ we get a broad and far-reaching out-
look over the entire Teutonic world.”! We have no right to
make these “citizens of Twenthe” of the Frisian cuneus the‘)
spokesmen of the whole Teutonic race.

The struggle between Teutons and Romans continued, in
one form or another, for more than five centuries. Ever since
the time that Tiberius had abandoned his plan of conquering
the country up to the Elbe, the Roman legions stood guard
at the frontiers of the Empire, chiefly along the line of the
Rhine and Danube. The outposts and the expeditions on
the other sides of these rivers served merely to strengthen the
frontier of the Empire. Among the many Augusti and Caesares
who fought against the various Teutonic tribes are: Trajanus,
Marcus Aurelius, Probus, Julianus, Valentinianus, Gratianus.
_ The West Teutons in both of the Roman provinces that went
by the name of Germania lived as subjects of the Empire.
The tribes that issued forth from the interior were regularly,
with only few exceptions, vanquished by the Roman armies.
The migrations, which it is customary to regard as having
begun with the crossing of the Danube in 378, are merely the
continuation, on the one hand, of the war waged for centuries
past at the /imes of the Empire and, on the other, of those numer-
ous /recks that, from causes unknown to us, repeatedly drove
first Kelts and then_Teutons-from the interior to the frontiers
of the Empire. What the Goths did in 378 was exactly what
Brennus, what the Cimbri and Teutones had before done, what
the Goths themselves had done as early as A.p. 25o0.

We are not here concerned with furnishing an historic sur-
vey, but with setting forth clearly the nature of the influence
exerted by Romans on Teutons. This influence was confined
to those who appeared at the frontiers of the Empire or who

1 Hoffory, Eddastudien, p. 173.
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settled within its borders. Romans did not to any extent visit
the Teutons of the interior. The protracted contest at the
Zimes did not cause a chasm between the two peoples, nor did
it create among the Teutons a feeling of national unity.
Many Teutons served as faithful allies in Roman armies, and
the posts of honor of the Empire, conferring distinction and
authority, were open to Teutons no less than to Spaniards
and Syrians. In the great battle of nations between Romans
and Huns at Chilons-sur-Marne (451) there served under
Aétius, West Goths and Burgundians, under Attila, East Goths,
Gepide, and Heruli; that is to say, there were Teutons on both
sides. In the fifth century the all-powerful ministers of the
Roman Empire were largely Teutons; so the Vandal Stilicho,
the Suabian Ricimer. We must therefore not fall into the
error of representing the battle waged for centuries between
Rome and the Teutons as one that took place between two
peoples. The Roman Empire, which was assimilating Teutonic
elements in an ever-increasing ratio, warded off at the /zmes the
attacks of the more or less unorganized bands that issued from
the interior : Marcomanni, Alemanni, etc. These were almost
invariably defeated. The saying of Tacitus, *“tam diu Ger-
mania vincitur,” ! may in fact serve as a motto for the entire
period. But although defeated a countless number of times,
these bands were ever able to fill their depleted ranks, belong-
ing as they did to a nation that did not restrict the number of
its children, and which was, therefore, ever rich in men capable
of bearing arms and with no occupation except to join in expedi-
tions of plunder and pillage. As to the immediate causes of
these expeditions and the collisions in the course of centuries
between individual Teutonic tribes in the interior, we are abso-
lutely uninformed. Nor can we account for the establishment
of that kingdom of the Goths in Southern Russia, which is
perpetuated in the heroic saga. Their migration southward

1 %S0 long have we been endeavoring to conquer Germany.”
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brought them into collision with the Eastern Roman Empire and
formed the beginning of the so-called migration of nations, which
consisted, however, rather of plundering expeditions of armies
than of changes of habitation of the several tribes from one local-
ity to another. Various tribes might join in such an expedition ;
the result was in some cases the disappearance of the entire
band,—as, for example, when Stilicho annihilated the formidable
army of Radagais, — in others, the establishment of a kingdom.

The Roman power did not therefore succumb to the supe- .
rior force of a morally uncorrupted and materially unweakened
people. The Empire crumbled and fell to pieces of itself, and
the Teutonic barbarians entered upon the inheritance. Re-
peating what so many of their predecessors had done, who
had previously allowed themselves to be incorporated into the
unity of the Empire, these Teutons appropriated Roman insti-
tutions to the greatest possible extent, and became, in fact,
W Such was the case with the West-Teutonic tribes, )
who had for so long a period occupied the Roman provinces
of Germania Superior and Inferior, and subsequently with the
East Teutons, who played the chief réle in the migration of
nations. As rapidly as they pass from the condition of preda-
tory bands to a more settled state, they assume the forms of
the Roman Empire, some, to be sure, to a greater degree than
others; the West Goths in Gaul and Spain, and the East
Goths in Italy, more so than the Vandals in Africa.

What we learn of the religion of these tribes during this
period consists solely of isolated facts, incidentally mentioned
by writers who took no real interest in the paganism of these
barbarians. These facts may prove to be of some value for
the purpose of comparison with the data of other periods, but
they do not suffice to furnish us with an accurate historical
outline. We are told of sacrifices, frequently human, and of |
divination; we read of Christianized Franks! who drowned

1 Procopius, Bellum Gothicum, 11, 23.
e
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the captive women and children of Goths as a sacrifice offer-
ing in the river. The historian adds the comment that these
barbarians, although Christianized, had retained numerous
heathen customs, such as human offerings and other abomi-
nable sacrifices, for the purpose of divination,—an observation
doubtless of wide, if not general, application for that period.

For all that, the period of migration yields a valuable har-
vest for the study of Teutonic religion, inasmuch as in it lie
the origins of the heroic saga. The voice of song was evidently,
in these rude times, not wanting among the Teutons. Their
chiefs were not held as ordinary men, but as a race of demi-
gods, for whom we also meet the name Anses,? indicating their
descent from the gods. This was doubtless true for other
peoples besides the Goths. 1In the narrative of the monk
Paulus Diaconus, who in the eighth century wrote a history of
his own people, the Lombards, we now and then catch a glimpse
of songs in which the Lombards kept the memory of their past
alive. The Teutonic heroic saga, therefore, although devel-
oped only at a later time, and combined with various elements
of other origin, yet has its roots in the period of migrations.
This subject, will, however, demand a separate treatment
later on. ‘

About the year goo, the final result of the migrations seemed
to have been reached, and the condition of Western Europe to
have been permanently fixed. In England the Anglo-Saxons
ruled; in Gaul Chlodowech had established the powerful king-
dom of the Franks; the West Goths had occupied Spain,
and the Vandals the old Roman province of Africa; in Italy
the great kingdom of the East Goths was established, which
also embraced parts of Pannonia and Dacia. Theodoric pos-
sessed a certain degree of leadership and ascendancy over the
other Teutonic kings, those of the Vandals, West Goths, and
Thuringians being allied to him through marriage. He also

1 Jordanes, De origine actibusque Getarum, Chapter 13.
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endeavored, with varying success, to incorporate the Franks
into that “system of states” (Staatensystem), as Ranke calls it,
in which he occupied the position of a Teutonic king as well
as of ruler of the Roman Empire of the West.

This first attempt to found permanent kingdoms was frus-\
trated through the powerful intervention of the emperor Jus-
tinian, who in the sixth century annihilated the Vandal and
East-Gothic states. While Byzantium could not maintain its
sway in the conquered lands, and long-suffering Italy fell into
the hands of the Lombards, who held it until the end of the
eighth century, yet the map of the world had been totally
changed, and the Franks had become the paramount power.
Now these Franks settled in lands that more than any other
province had been the seat of Roman culture. Gaul had been
entirely Romanized, and they entered upon the inheritance of
this ancient culture. In seeking the origin of the French
nation three elements are thus to be taken into account: the
Keltic, Roman, and Teutonic. Of these the Roman, while of
least consequence as regards blood, is yet in other respects the
most important, — another proof of the fact that an historic
result does not exclusively, nor even mainly, depend upon
physical descent.

From what has been said, it is evident that there is a link
connecting the ancient world with the medieval. The Roman
Empire was not overthrown by the Teutons, who put in its place
their own institutions and customs. Doubtless the Teutons also
made their contributions, but less in the way of legal forms and
usages, although such were not altogether wanting, than by the
way in which they modified Roman institutions according to
their own needs. To show this does not, however, fall within
the province of the history of religion, but within that of the
history of law and politics. What has been said will suffice
to indicate the general historical setting of the centuries under
consideration.
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{ Itis in this period, too, that most of the Teutonic peoples
accepted Christianity. With their very entrance upon the stage
of history they become Christians; their paganism belongs
largely to their prehistoric period. All of the Teutonic king-
doms already mentioned were Christian, mostly Arian, the
Franks alone being orthodox. The Teutonic nations received
their civilization through Roman law and culture, and through
Christianity. We are now prepared to take up the traces of
paganism that come to the surface upon the conversion of the

, Teutons to Christianity.

The Teutons appear upon the scene of history in three
stages. First of all, the West-Teutonic tribes come into con-
tact with the Romans since the time of Casar; these become
disintegrated and disappear. Next, during the period of
migrations, the East Teutons found their powerful kingdoms ;
West and East Goths, Vandals, Burgundians, and last of all
the Lombards, who do not, however, form a part of the East-
Teutonic group. These are all overthrown in turn and vanish
from the scene. Only a third group, of which the Franks were
the leaders and champions, and which embraces the peoples of
Middle Germany, has permanently represented the Teutonic
element in the world’s history. The Scandinavian peoples
have a history of their own, to which we shall have to devote
separate chapters.



CHAPTER VI
PAGANISM AND CHRISTIANITY

“THE heathen Teutons, almost without exception, allow the
Christian propagandism to proceed undisturbed.” ¢ We hear
little of heathen fanaticism or of true Christian heroism.”! In
so far as it is possible to generalize concerning the intricate
and involved conditions of the centuries of conversion, the
words above quoted are true. In the case of the first Teu--
tonic peoples, at least, that went over to Christianity, heathen-
ism did not offer any strenuous resistance. But even on this
point our information is again very meagre, since the Latin or
Greek historians of this period rarely, and then only inciden-
tally, allow a ray of light to fall on the history of the Christian-
ization. Concerning the peoples whose conversion took place
later we are somewhat better informed, but in no case do the
scanty accounts furnish us an historic picture of heathendom,
as it held its ground for the time being or gave up the struggle
against advancing Christianity. We shall have to content our-
selves with gathering scattered items of information concerning
the various peoples.

It is not possible to trace the first Christian influences on
the Teutons. Poetic fancy has at times pictured the soldiers
on Golgotha, and even the centurion who first confessed the
Crucified One, as Teutons. At any rate, during the centuries
of friction and intermingling between Romans and Teutons,
the latter were not cut off from anything that was going on
in the Roman world. Consequently, Christianity too must of

1F. Dahn, Urgeschichte der germanischen wund romanischen Viilker, 1,

pP- 425, 428.
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itself have made its way to Teutonic soldiers and colonists. A

_recent historian! compares this spread of Christianity with

what takes place when by accident seed is scattered unevenly
over a piece of ground. The wind carries the seeds in
all directions, and many are lost, but if this state of affairs
continues for some length of time, not only will single seeds
germinate here and there, but presently large stretches of the
field will show a luxuriant growth.

This view furnishes an explanation of the fact that there are
tribes who went over to Christianity without special preaching
and without outward coercion. Of the great influence which
a Christian was able to exert through his holy life upon the
rude minds of barbarians, the biography of Severinus offers
a striking example. This more or less mysterious man, of
unknown origin, lived about 450 in Noricum, on the great
highway followed by the Teutons in their expeditions to Italy.
His biography furnishes us with a picture of the confusion
that reigned in a Roman province at a time when the death
of Attila subverted all existing conditions. With the collapse
of the power of the Huns, the remnant of Roman population in
Noricum was no longer able to maintain itself against the
inroads of the plundering barbarians. During that period of
suffering this saintly man pursues his mission of peace amidst
the surging tide of humanity, ministering to the sick and poor,
and pleading for mercy with princes. His person inspires
respect; with superstitious awe people relate the miracles he
has done and come to consult him as an oracle. Teutonic
kings even accept his reproofs. To Odoacer the youth, whose
tall figure had to stoop upon entering the hermit’s hut, he fore-
told future greatness. Severinus did not convert a people to
Christianity. After his death his cell was plundered by the
savage Rugii; but in the wildest surroundings his voice often
gave comfort and at times quelled the storms of passion.

Y Hauck, Kérchengeschichte Deutschlands.



PAGCANISM AND CHRISTIANITY 115

One of the channels through which Christianity gradually
made its way to the Teutons may have been prisoners of war,
who preached the gospel among their heathen conquerors.
According to a fairly well established tradition, Ulfilas, though
born and bred among the Goths, was of Cappadocian origin.
At any rate, when the Goths first settled within the confines
of the Eastern Roman Empire and became converted to Chris-
tianity, the way for this change of belief among them had
already been paved. The conversion did not altogether take
place without friction, although it is hardly likely that it was

solely attachment to paganism that impelled the Gothic king ,

Athanaric, about the year 350, to persecute the Christians,
whereas king Fritigern readily accepted Christianity. Perhaps
Athanaric and a few other Teutonic kings who put Christians
to death, such as Radagais on his expedition to Italy in the
beginning of the fifth century, combated in the new religion the
Roman Empire as well. On the other hand, there have been
also Gothic martyrs, and Ulfilas himself was forced to seek the
protection of the emperor within the boundaries of the realm.
With this Ulfilas, German literature, properly speaking, begins ;
its first work is a translation of the Bible. German paganism
has hardly left us any writings of its own.

The special form of Christianity to which the Goths and most
Teutonic tribes became converted was Ahrigp_ig_m. The first of
these came into actual contact with it, and the others followed
the example once set. It was not a question, therefore, of
choice or predilection, nor is it admissible to speak of a closer
affinity between heathenism and the Arian dogma, which made
the step an easier one for the heathen to take. It is not obvi-
ous just what these connecting links would be in the case of
the Teutons, nor is it credible that the warrior bands and their
chiefs really weighed the matter seriously. We shall see later
on that the Franks, and at first the Burgundians as well, were
converted to the Catholic church with no less ease than the
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Goths and others to Arianism. External circumstances drew
the Gothic peoples into this current which exerted so great an
influence upon their subsequent history. The attitude of the
several Arian peoples toward the Catholics varied widely.
Whereas the East and West Goths, in their kingdoms in Italy,
Gaul, and Spain, and especially Theodoric in Italy, lived on the
whole at peace with the Roman clergy, the Vandals in Africa
conducted themselves as conquerors, and the Catholics under
their dominion had to endure severe persecutions. The details
of this movement belong to the history of the Christian church.
For our present purpose it will suffice to emphasize the easy
and rapid passing over from the old belief to the new.

An especially good example of this is furnished by the Bur-
gundians, to whom the emperor Honorius in 413 ceded territory
within the confines of the Empire, and who were baptized by a
Gallic bishop after having been instructed for a period of only
one week. They were followed in 430 by their kinsmen on the
right bank of the Rhine. These Burgundians were the first
Teutons to be admitted to the Roman federation, which,
however, did not prevent their downfall. They were almost
wholly annihilated by Aétius and the Huns; a remnant
fled to the Rhone, where we meet them again in the time
of Chlodowech, but, under the influence of the West Goths,
as. Arians.

The reasons why the paganism of these Teutonic peoples
showed so little power of resistance are not to be sought in a
decay of their religion, which though frequently assumed has
never been proved, but in their outward circumstances and
relations. We have already seen that they bore the character
of bands_ of warnors——taterz}ae, as the Roman historians occa-
smnally style them — rather than of peoples. They were quite
willing to purchase the privilege of settlmg within the Empire,
and obtaining desirable lands, with a conversion to which they
attached to a large extent outward significance only, and which

e
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did not demand any great sacrifices on their part. Further-
more, Roman civilization, of which Christianity constituted a
part, exerted a powerful attraction upon them. They accord-
ingly became focderati of the Empire and Christians, There
were many reasons why they should not have felt strongly
attached to the ancestral belief. They had abandoned their
hereditary lands and with that forsaken a large part of their
traditions. Undoubtedly, the heathen armies had soothsayers
and priests in their midst, for we read of sacrifices to rivers and
to divine beings, but there existed neither a strong organization
nor a living faith to prevent the intrusion of a new religion. In
the hereditary lands lay the sacred places, groves, and springs,
consecrated of old to the gods, and revered as the seats of their
worship. When these had once been left behind, the tribes
had also to a large extent broken with their religion and their
past. That this is not a mere assumption is shown by the fact
that where the tribes remained in their old habitations there
too the heathen beliefs made a far more determined resistance.
This may be more especially observed in the case of the
Frisians and Saxons.

Different causes must be sought to account for the fact that
the tribes which, under«the name of Franks, emerged from the
interior about the middle of the third century, and penetrated
victoriously into Gaul, remained heathen in spite of constant
contact with a Roman population and the existence near at
hand of Christian churches on the Rhine. That they did not
at once forsake their heathen gods, was no doubt due to the
fact that both outward pressure and inner need were lacking,
perhaps also in large part to a feeling of pride. We find,
however, absolutely no traces among them of a deep-rooted
heathen belief or cult. The Salic law, which in its main fea-
tures dates from heathen times, contains scarcely any traces
of religion. There is no warrant for interpreting as myths the
legends found in Gregory of Tours, such, for example, as he
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tells in II, 12, and which are probably based upon old songs
concerning Childeric.

After Chlodowech, in consequence of his victories over
the last Roman governor, Syagrius, over the Alemanni and
the West Goths, had subjugated nearly the whole of Gaul, the
political situation necessarily superinduced the conversion
to Christianity. Not that the personal motives which also
prompted the king, as well as the influence of his Burgundian
wife, and the impression made on him by the miraculous
power of the Christian God are not to be considered signifi-
cant. The conversion of Chlodowech is in no wise to be
regarded as hypocritical, any more than that of Constantine.
His baptism in the church at Rheims on Christmas day of the
year 496 is a date of the utmost importance, the more so since
he embraced not the Arian but the Catholic creed. One
;‘might justly call it the starting point of the history of the
German church. The Bishop Avitus of Vienne, who sent
“ the king a congratulatory letter, foresaw as a consequence of

this action that the Frankish king would become the successor

of the ruler of the Western Roman Empire, and that the

Christianization of GernTany would pro_ce_ed from the Franks.

Chlodowech’s conversion proved td be a powerful example,
which was followed by many. He himself founded churches
and cloisters, made rich grants with the generosity that was
part of the ideal Teutonic king, and protected bishops and
hermits. There were, nevertheless, many, even in the king’s
immediate environment, who remained heathen. ‘No coercion
was used against these,-at least not by Chlodowech himself,

; although Childebert I, fifty years after his father’s death, pro-
| mulgated an edict that put an end to religious toleration
and forbade heathen images, banquets, songs, and dances.

Gradually, and without a sign of a struggle, paganism disap-

peared among the Franks. While alongside of Christian

belief and usage there still continued to exist for a long time
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numerous heathen customs, and the synods, especially those
held at Orleans, had to inveigh against sacrificatory feasts,
conjurations, worship of trees, springs, rocks, and various
kinds of commingling of paganism with Christianity, yet the
organization of the church became gradually more firmly
established and its influence upon the people more marked.
At first this influence was an outward one and did not
penetrate very rapidly into the moral nature of the people.
Chlodowech, after his conversion, was still the same faithless;
man, who did not shrink from inciting a son to patricide
or from slaying kinsmen with his own hand. His succes/
sors were even worse. The horrors of the Merovingian
royal house have rarely been surpassed in history, and while
the morals of the royal family in the present instance prob-
ably do not indicate the general standard of morality, that
standard was doubtless none too high. But the church
could abide its time. Its influence gradually percolated
the nation at large, and it was from the kingdom of the
Franks that Christianity was disseminated among the German
tribes.

The German peoples were Christianized first by Goths and

Romans and subsequently by Franks and missionaries from B

Ireland and England. In the case of some tribes we know
little or nothing as to the particular circumstances of their con-
version. So the Lombards were converted to Arianism as
early as the end of the fifth century. When Alboin came to
Italy he was a Christian, but it was not until the days of Pope
Gregory I that the union with Rome followed, brought about
more especially through the influence of the queen Theude-
linde, who was a Bavarian princess of Frankish descent. We
notice very little, however, of paganism among this people,
although we have already seen that it was by no means poor
in historical legends — embodying as usual mythical elements
—that had received poetical treatment.
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. The Alemanni in Southern Germany were still heathen at
the end of the sixth century, worshipping, as Agathias tells us,
trees, rivers, and mountains, and offering horses in sacrifice.
And yet their country, where Romans had so long held sway,
showed decided traces of the presence of Christianity. The
[first Irish missionary found Christian priests there who dwelt
peacefully in the midst of the heathen. The earliest mission-
aries among them were Columbanus and his pupil Gallus, who
“labored in the seventh century near the lakes of Zurich and
~ Constance. The former once found heathen and Christians
jointly taking part in a beer sacrifice to Wuotan. Apart from
this, their vifae furnish few characteristic details concerning
the paganism of this tribe. The matres, whose three images
were worshipped at Bregenz, we have already surmised to be
divinities of Keltic origin.! The Irish missionaries found
patrons in the Frankish kings, while the pactus Alamannorum,?
drawn up by Chlotachar II, served the double purpose of
drawing closer the bond of union with the Frankish realm and
of promoting the spread of Christianity. However, not only
did heathen customs continue to survive, but a part of the
population even remained hostile to Christianity. Pirmin,
who labored among them in the eighth century, in the time of
Charles Martel, was still forced to wage a hard battle against
survivals of heathen customs. The people worshipped and
made vows to stones, trees, and springs; the women invoked
Minerva when spinning; for marriages Friday was the favor-
ite day, and in other ways, too, attention was paid to lucky
and unlucky days; herbs and amber served as amulets; cre-
dence was given to weather sorcerers and soothsaying women ;
heathen songs and dances were popular, and magic potions
in use against sickness and evil spirits. In this résumé of

1 See p. 88. ;
2 A code of Alemannic law. See Pertz, MG., Leges, 111, 34, and Hauck,
Kirchengeschichie Deutschiands, 1, 310. .
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features common to the popular belief of many tribes, the
name of a goddess Minerva is especially striking.

A connected history of the Bavarians before their conversion |
is not furnished by any source at our command. Even their
descent is uncertain. Their ancestors have variously been
neld to be those Marcomanni, whose queen, Fritigil, had come
into contact with Ambrose of Milan, or those Rugii, Heruli,
and Skiri in whose midst Severinus lived, or else the Quadi,!
of whom the historian Ammianus Marcellinus tells us that they
swore solemn oaths by their swords. Of their paganism we
know practically nothing. Their contact with Christianity was
at first only sporadical, through Goths and Romans ; subse-
quently Irish missionaries worked among them and they also
came under the influence of the Franks. The ducal family of
the Agilulfingi was itself of Frankish origin.

Among the Thuringians the history of the successive streams
of influence is repeated in a thoroughly typical form. We
meet among them, successively, the Arian-Gothic, the Catholic-
Frankish, the Irish missions, and the organization of the
church by the English- Boniface, who became their bishop.
The details belong to church history. Christianity does not,
however, seem to have made its way so very readily among
them. As late as the eighth century we find Willebrord com-
plaining of Christian priests who offer sacrifices to heathen
divinities (Jovi mactantes), while, on the other hand, heathen
are fond of administering baptism, which they regard as a
magic charm.

Characteristically heathen traits are better represented among
the Frisians and Saxons than among the peoples that we have
hitherto considered. The Frisians occupied a strip of land,
not extending far into the interior, along the coast of the
North Sea, from Flanders (Sinkfal, near Bruges) up to Sleswick.

1 According to H. Kirchmayr, Der altdeutsche Volksstamm der Quaden (2 vols.,

1888-1893).

.
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The history of their conversion (677-785) we know from
contemporaneous Frankish, but not from native sources. It
embraces several periods, intimately connected with their strug-
gles against the Franks, which broke forth ever anew. The
missionaries who preached among them were mostly Anglo-
Sﬁcggs: Wilfrid, Willehad, Willebrord, Winfrid (Boniface).
Liudger alone was of Frisian origin. The Frankish kings
did everything within their power to further the spread of
Christianity among them. As early as 622 Dagobert, of
Austrasia, had founded a chapel in Utrecht and had given
orders to baptize and evangelize the Frisians, but with little
success. Wilfrid, who had accidentally stranded on the Frisian
coast, was received kindly by king Aldgild. Redbad I, on the
contrary, showed an inveterate hatred towards Christianity.
As often as the Frankish yoke was shaken off, persecution of
the Christians followed.

This marked hostility against Christianity is by no means
to be attributed solely to national pride or political fears. The
Frisians were attached to their heathen religion, which was at
the time still in a flourishing state. We read of sacred groves,
of springs, of temples in which treasures were stored. On
Helgoland there were several temples. The great god Fosite
was worshipped there ; water from the holy spring might be
drawn only in silence, and the cattle grazing round about it
were not allowed to be touched. As late as the eleventh cen-
tury we hear that the island was regarded as sacred by Norse
seafarers. Even after their conversion some observances de-
rived from paganism were still retained in Frisian law. In
the century that marks the period of struggle between the old
and new religion, known to us chiefly from the lives of the mis-
sionaries, the Frisians long remained faithful to their ancient
religious usages. When Willebrord, on his return from his
fruitless mission among the Danes, landed on Helgoland he
defied the wrath of Fosite by baptizing several Frisians with
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water from the sacred spring. He is brought into the pres-
ence of the king as one under sentence of death, but Redbad
does not deviate from the custom according to which the lot
was to decide concerning the life or death of the prisoner,
and when this is found favorable to the Christian the king sets
him free. Subsequently Liudger succeeds in accomplishing
on the island sacred to Fosite what his predecessor had failed
in ; he replaces the heathen temples with Christian churches.
Liudger’s mother was Liafborg, and of her we are told that,
in accordance with the-wishes of a wicked grandmother, she
was to have been put to death immediately after birth, but
the compassionate wife of a neighbor saved the child’s life by
placing a little honey upon its lips, it being considered obliga-
tory that a child which had already partaken of some food
should be brought up. The material at our command is
extremely meagre, but from such accounts it appears that
life was to a large extent bound up in religious observances |,
and duties. Everywhere the gods play an essential part in
the lives of these Frisian heathen. Chief among them are
Wodan, his sons Thuner and Tiu, and his spouse Fria, all of
whom we know only from their use as names of days of the
week. Concerning Fosite alone are we more fully informed,
but perhaps this too is only another name under which the
chief of all gods, Wodan, was worshipped. That the service
of these gods was by no means dead is proved by the fanaticism
which could be evoked among its followers, — a fanaticism to
which Boniface fell a victim on the sth of June, 755, near
Dokkum.

The Saxons showed themselves no less hostile toward the
new religion. The first who, towards the end of the seventh
century, preached the gospel among them, the ‘white” and
the “black ” Ewald,! fell as martyrs. Not long after Suidbert,

1 So called on account of the difference in the color of their hair. Bede, Hisz.
eccl. gent. Angl., V, 10.

3
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the friend and companion of Willebrord, had converted the
Bructeri; this tribe fell a prey to the onslaughts of the heathen
Saxons.! Only with the greatest difficulty and after repeated
expeditions did Charles the Great succeed in subjugating the
Saxons and in compelling them to accept Christianity. They
renounced their new faith again and again, and on such occa-
sions persecution of Christian kinsmen was not lacking. Even
after the chiefs had been baptized in 785, and remained true to
their vows, there broke forth a new popular uprising, though
not under their leadership. The destruction of the Eresburg
(772), where the army of Charles was for three entire days
engaged in the razing of sanctuaries, and where large treasures
were seized, the slaughter of 4500 captive Saxons at Verden
(782), the suppression of the great popular uprising (792),—
all these measures proved unavailing. Charles was forced
to transplant large colonies of Saxons to other districts of
Germany; by this means alone was he able to tranquillize
the country.

These examples will serve to show how deep rooted the
ancestral religion was in the hearts of the people. They wor-
shipped their dread gods with human sacrifices. From the
capitularies issued by Charles the Great for the observance of
the Saxons, we know something about the heathen customs
that were forbidden on pain of death. Irminsul, the national
shrine near Eresburg, razed to the ground by Charles, is vari-
ously spoken of in the sources as jfanum, lucus, or idolum.
Evidently neither temple, nor grove, nor. image were lacking.
Of the Irminsul itself, Rudolph of Fulda? says: “truncum
ligni non parvae magnitudinis in altum erectum sub divo cole-
bant, patria’ eum lingua Irminsul appellantes, quod latine
dicitur universalis columna, quasi sustinens omnia,” ze. “a
wooden pillar of unusual size in the open air, worshipped in

1See Bede, Hist. eccl. gent. Angl., V, 10-12.
2 MG. II, 676.
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common, and whose destruction was a national calamity.” We
cannot here discuss the various views held concerning this
Irminsul. The pillar destroyed in 772 was not, however,
unique of its kind; we read of other instances of the exist-
ence of an Irminsul among theé Saxons. No weight is to be
attached to the view of Widukind, who would identify Irmin
with Hermes, combining the latter with Mars.! It is not at
all clear whether this Irmin is to be taken as the god of the
sky or of war. More likely the word does not at all indicate
that this pillar was dedicated to the service of any one god.
Irmin here signifies “large,” “mighty,” and on this people’s
pillar, this wniversalis columna, the welfare and the existence of
a tribal community, in the present instance of a division of the
Saxons (the Engern), depended. Other statements that have
been made concerning it at one time'or another amount to
little more than mere speculation.? The Saxons who became
converts were required, on the occasion of their baptism, to
abjure their old gods. The formula of renunciation men-
tions Thuner, Wodan, Saxnot, and the wn/loldun, i.e. the other
remaining gods. © A large number of ecclesiastical documents
of a similar character, decrees of councils, lists of idolatrous
practices, sermons against idolatry, penitentiaries, and the writ-
ings of such authors as Regino, abbot of Prim in Lorraine
(about goo), and Burchard of Worms (the beginning of the
eleventh century), tell us of the paganism which still continued |
to flourish not only among the Saxons but among other German
tribes as well. A long list might be made of the idolatrous
practices recorded in such documents as the indiculus supersti-
tionum and the homilia de sacrilegiis. We learn from these sources
that in many localities sacrifices to Jupiter or Mercury, the bring-
ing of offerings to the dead, and the worshipping of trees and

1 Or confounding him with Ares?
2 Compare more especially Mannhardt, Baumkultus der Germanen, pp. 303 ff.,and
Vilmar, Deutsche Altertiimer im Heliand, p. 62.



126 THE RELIGION OF THE ANCIENT TEUTONS

springs still continued. On fixed days, especially on New
Year’s day, and at eclipses of the sun and moon, people went
about apparelled in the most fantastic manner. Much attention
was paid also to lucky and unlucky days. Witchcraft of various
kinds was resorted to, to ward off evil, to heal sickness, and to
cause stdrms. Divination practices, in many forms, were in
vogue, the names of the gods on such occasions being fre-
quently invoked. Our sources show very conclusively that it
cost infinite pains to eradicate the belief in magic charms and
formulas. Much of it remained alive in popular belief; even
to-day there exist phrases that keep the names of the old gods
from being forgotten. Such survivals of paganism fall, however,
within the domain of folklore, which will be treated in a subse-
quent chapter. The clergy who combated this paganism had
evidently no eye for either its character or its origin. When we
read that women at night ride with Diana or Herodias “cum
daemonum turba,”! there may lie concealed at the bottom of
this tradition an indigenous belief in witches, but it does not
appear that this is either original or very ancient. Diana and
Herodias are after all not Teutonic. At the same time it
cannot be denied that this whole literature bears testimony to
the persistent character of Teutonic paganism.

Even richer is the harvest to be gathered from the Old
German literature in the varicus vernacular dialects. We pos-
sess first of all a fairly large number of magic formulas, in
which, it may be surmised, Christ and the saints have usurped
the places of old Teutonic deities. But among these magic
formulas there are two that are purely heathen, discovered
by G. Waitz in 1841, in a manuscript of the tenth century
in the cathedral chapter at Merseburg. These are presum-
ably somewhat older than the manuscript itself; according to
some authorities, they go back to the eighth century. They
make mention of a number of gods of a German, possibly

14 With a horde of demons.”
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Thuringian, tribe. The two formulas are in alliterative verse,
and are incantations to be sung apparently in a fixed, invariable
measure, and to serve the purpose, the first of loosing bonds,
the second of healing a lame horse. In the latter case the
incantation was doubtless to be accompanied by the use of a
magic charm. The conjuration proper is in each case preceded
by the relation of an occurrence in the divine world, and these
few lines have at times been dignified with the name of epic
narrative. The first of these conjurations, in a literal rendering
which destroys the alliteration, is as follows :

Once the Idisi sat down, sat down here and there.
Some fastened bonds, some held back the host,
Some tugged at the fetters :

Leap forth from the bonds, escape from the enemy.

The second, somewhat longer, is as follows :

Phol and Wodan rode to the wood,

Then the foot of Balder’s colt was wrenched.
Then Sinthgunt charmed it, Sun(na) her sister,
Then Frija charmed it, Vol(la) her sister:
Then Wodan charmed it, as he well knew how.

This is followed by the four lines of the incantation proper.
We are not here concerned with pointing out the unques-
tionably close correspondence between these conjurations and
similar ones in the Norse Edda, nor with indicating the more
remote, though by no means forced, parallels in Finnish and
even Hindu magic, but with drawing from these few lines all
the information that they contain concerning Teutonic heathen-
ism. First of all, then, it appears that the magic power, else-
where frequently attributed to the calling out of the name of a
divinity, is here associated with the imitation or repetition of
a formula first used by a god; so, at any rate, in the second
conjuration. In the first the connection between the opening
scene of the Idisi at their work and the conjuration proper is
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not perfectly clear. Of still greater importance is the fact
that we are here introduced to divinities known to tribes in
Germany. First among these are the Idisi, women at work
during the battle, reminding us, therefore, of the Norse Wal-
kyries. They are divided into three groups : one group places
chains on the prisoners of war, another holds back the hostile
army, the third looses the bonds of the prisoners in the hostile
camp. The second conjuration mentions a number of divini-
ties by name. Phol and Wodan rode out together, and the
horse of Balder stumbled or sprained its foot. The question
to just what divinities reference is made here has been vari-
ously answered. If Balder, in the second line, could be taken
as an appellative, in the sense of lord, — a supposition which
is, however, wholly unwarranted, — then it might refer to
Wodan as well as Phol. But who is this Phol? We can
scarcely agree with Bugge, who recognizes in him the apostle
Paul, thus assuming that the conjuration has already borrowed
one of its figures from Christianity. Even if we regard Phol,
which actually occurs in German names of places, as another
German name of Balder, this would still leave the question un-
answered why the proper name Balder receives, in the second
verse, a different designation from what it hasin the first. To
read Phol as Vol and to identify the latter with the goddess of
the same name mentioned in the fourth verse is wholly inadmis-
sible. It has been éuggested that Phol is merely a corruption of
Apollo. If so, the Apollo-Balder of this conjuration would be
paralleled by the Mars Thingsus and the Hercules Magusanus.
The combination is, however, far from convincing and can in
no way be supported from other sources. The question there-
fore remains an open one. It is possible that Phol and Balder
after all belong together. At any rate, we here possess from a
German source, as in the case of the Anglo-Saxon genealogies
woh/ | from an English quarter, a confirmation of the originally Teu-
7 tonic character of Balder. Four goddesses are mentioned, but
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commentators are not agreed as to whether all four or only two
were present. The translation given above left this undecided,
but probably we shall have to read: Sinthgunt, Sun’s sister,
and Frija, Vol's sister. Of these Frija alone (wife of Wodan),
chief of the goddesses, is known to us from other sources. In
the present instance she does not seem to occupy an espe-
cially prominent place alongside of the others, unless indeed
we assume a climax in the conjurations : first Sinthgunt made
the attempt, but in vain; thereupon (the more powerful) Frija,
but likewise in vain ; Wodan alone succeeded. Here too, then,
we find witchcraft practised first by the goddesses (women) ;
but as the case proved too serious, Wodar himself had to lend
a helping hand.

The only pure remnants of German paganism that we pos-
sess demanded this somewhat detailed treatment. The other
monuments that we are called upon to discuss are of Christian
origin, but paganism has left more or less distinct traces of
its impress on-them. The first is a short prayer in prose,
prefaced by nine lines of alliterative verse. The manuscript
was found in the Bavarian cloister of Wessobrunn, and the
monument has hence been christened the Wessobrunn Prayer ;
but the verses themselves are of Saxon origin (eighth cen-
tury), as is apparent from the language as well as from the
contents, which make mention of the sea. The subject-matter
is wholly Christian. The burden is the almighty God, who,
ere earth and sky, tree and mountain were, ere sun and moon
shone, ere the sea was, when all about was void, was already
then surrounded by many good spirits, he the most bounteous
of men, the holy God. It is extremely tempting to recognize
in this a fragment of heathen Teutonic cosmogony. In that
case a comparison may be made with a few lines from the
beginning of Véluspa, while the correspondences between the
Old German and Norse poems pass as proof that the ancient
Teutons had a conception of a large, void, yawning abyss,
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which was at the beginning of things. Many have yielded to
this temptation, and, following in the footsteps of J. Grimm
and K. Miillenhoff, believe that they have rescued a fragment
of genuine Teutonic heathenism. While such an interpreta-
tion is not wholly inconceivable, we shall after all have to
admit with Wackernagel that there is absolutely nothing in
these lines that compels, or even justifies, such a conclusion.
All the features are Christian, so, for example, the almighty
God surrounded by angels, who lived before the world was,
while the description of this God as manno miltisto? is strongly
reminiscent of a Teutonic popular king; this interpretation
seems to me preferable to that of Kern, who would find in it
a mythological formula expressive of the bounteous sun god.
The Bavarian poem Muspi/li dates from the ninth century.
It contains altogether somewhat over_one hundred-lines; in
which the fate of the soul after death, the end of the world,
Ze. the universal conflagration, preceded by the struggle between
Eliah and the Antichrist, and the last judgment, are depicted.
As will be obvious from this summary, we here too have Chris-
tian and not heathen mythelogy. It seems forced, therefore,
to assume that Eliah and the Antichrist represent the Christian
rendering of two originally heathen combatants, such as Thor
and the Midhgardh-serpent of Norse mythology. The universal
conflagration, also, is a conception that is of Christian rather
than Teutonic origin. Not but that the Christian idea has
been adapted and developed by the Teutons. The combat
has been put into the foreground; the last judgment resembles
a Teutonic #ing, and the sins to be expiated are those of the
poet’s own time. While the contents are therefore in no way
" directly heathen, the title itself, Muspi/li, is part of the Teu-
tonic word stock. It tells us that the earth was expected to
come to an end, but does not indicate whether this idea itself
was old or new in the time of the poet. It is quite conceivable

1 ¢ The most generous of men.”
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that it arose among the Teutons only through their contact
with Christianity.

The same considerations as in the case of Muspilli demand
that some attention should be paid to the HeZiand, a poem that
is intrinsically of far greater importance. It might seem as if
this Old Saxon treatment of the gospel history, dating from
the first half of the ninth century, and based on the gospel con-
cordance of Tatian, could in no way lay claim to be included in

a handbook of Teutonic mythology, and yet on every side the |

poem exhibits features that excite interest from a mythological
point of view. The first of these is that the language uncon-
sciously conserves the old word stock, so that not a few expres-
sions in the Heliand bear witness to the heathen mode of
thinking, which had only quite recently been abandoned. In
the things that happen the poet recognizes mefodo giscapu,
which Vilmar translates as ¢ decrees of the disposing ones”

(mensorum decreta), but which perhaps merely signifies “ whathas

been determined ” by fate. For the divine power that measures

and disposes, the word “metod” is used a few times, which is

also known to us from Anglo-Saxon and Old Norse. The
power of fate is called ‘“ wurd,” and still other traces of pagan-
ism and polytheism surviving in the language might be enu-
merated. But of still greater importance is the fact that the
Saxon poet reproduces the gospel narrative most naively in
the setting of his own time. Landscape, mode of life, charac-
ter, all has been colored to be in keeping with the Saxon sur-
roundings. Such scenes as the storm on the sea and the
catching of the fish are depicted most vividly, and the feast at
Cana is a merry drinking bout. Combat stands in the fore-
ground ; the devil is the arch-enemy, the disciples are brave
warriors who achieve heroic deeds in defense of their chief.
Their fealty is of a simple and resolute character, not marred
by doubt or hesitancy; their hatred of the enemy violent.
The struggle has therefore been transferred from the inner to
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the outer man, and the conception of Jesus himself is in keep-
ing with this, He is not the Man of Sorrows, nor yet the
heavenly Son of God of the Catholic church, but now the
brave Teutonic chief, who valiantly leads his men to victory,
and then again the wealthy, generous Teutonic popular king,
who gloriously traverses his land to teach, judge, heal, and to
battle, and who in the end in defeat itself outwits the enemy
and gains the victory, — a Christ different certainly from that
of the gospels, but one that was living and real to the Saxons.

From such works as the Ze/iand and from the subsequently
discovered fragments of an Old Saxon paraphrase of Genesis,
much can doubtless be gathered that is of importance for the
study of the language and antiquities of the ancient Teutons.
There is evidence on all sides that paganism had only recently
been abandoned.. We should, however, seek in vain in these
poems for direct testimony concerning the ancient Teutonic
religion. In fact,*one of their salient characteristics is the
naive combination of Christian subject-matter with heathen
thought and feeling. The Saxons took a lively intérest in
the gospel narrative. They felt like Chlodowech, who remarked
that matters would have taken a different turn on Golgotha if
he and his Franks had been present. These Teutons put new
wine into old bottles.



CHAPTER VII
THE GERMAN HEROIC SAGA

“THE production of an epic poem demands an historic achieve-
ment which shall have laid hold of a people’s imagination, to
such an extent as to cause the divine legend to engraft itself
on it, the one element in this way being postulated by the
other.”! «“The time of birth of the Teutonic heroic saga is
the so-called migration of nations.” 2 ¢ The truly typical, ideal
heroes have this characteristic in common, that for all future
time, each in relationship to his own people, they are considered
ideal personages, to whom the people proudly call themselves
akin.”® These quotations indicate the points of view that are
of paramount importance in a consideration of the heroic sagas:
they belong to the domains of mythology, history, and litera-
ture. Hence, also, the many-sided treatment of which they
are susceptible.

The historical course which we are following involves a
separate treatment of related material. We shall here discuss
only the German heroic sagas that have their historic back-
ground in the period of migrations. Subsequently, we shall
also consider those that deal with the life of the Vikings and
the fortunes of the Scandinavian peoples.

The heroic sagas, accordingly, claim our attention from a
special point of view. The treatment from the literary-histori-
cal side, which is intrinsically the most important treatment,
does not come within our scope. Of the modification and the

1 J. Grimm, Gedanken iiber Mythos, Epos und Geschichte,
2 B. Symons, Germanische Heldensage, p. 2.
8 Sv. Grundtvig, Udsig?, p. 8.
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additions made in the course of time to the original constitu-
ents, we need take cognizance only in so far as they serve to
bring these earlier elements into clearer light. We are here
concerned solely with the aspect of the heroic sagas as witnesses
to the history of religion, and we must accordingly, as far as

/ feasible, leave out of account the transformation which they
have undergone at the hand of medieval poetry. In their
origins at least they go back to the period of migrations, when
the Teutonic peoples, while to a large extent already converted,
still adhered to heathen ideas and customs.

This connection with the great migration, and with the
Viking life of the North, is an essential part of the Teutonic
heroic saga. In olden days, as we learn from Tacitus, the
memory of the past and of heroes like Arminius was kept alive
by songs. At a later period, Charles the Great and even medie-
val personages such as duke Ernst of Suabia were celebrated
in the legends, to which a poetical form was given. The various
collections that have been made of the folklore of certain dis-
tricts reveal to us a number of legends associated with definite
localities, castles, forests, and lakes. Not all of this material,

. however, is to be included in the heroic saga proper, but only
those traditions in which the memory of the migrations, that
“great epi¢ period of the Teutonic peoples, still lingers, and
which are celebrated in the German national epics. The
earliest testimony concerning these heroic sagas goes back to
the time of the migration period itself, and is to be found in
such historians as Cassiodorus and Jordanes. The rapid and
wide spread of this epic material is apparent in the oldest
product of Anglo-Saxon literature, F{idsitk, the nucleus of
which goes back to the sixth century. We there find summed
up, almost in the form of a catalogue, a number of traditions
concerning peoples belonging in part to lands far distant.
Wandering minstrels treated in epic form the fortunes of indi-
viduals and of nations. Even at a very early period mythical
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elements were woven into the fabric of these narratives, although
it is no longer possible in each particular instance to determine
the historical or mythical origin of the individual threads. The
coloring of the whole, as well as the character sketches of the
individual figures, is the handiwork of poetry; and, in so far as
the ethical element is concerned, it is extremely difficult to dis-
tinguish between what is original and what is of later origin.
We shall first give a brief survey of the historical cycles to
which the most important heroic sagas belong, and shall then
consider the mythical conceptions. The oldest saga-cycle is
" that of the East Goths. Over them reigned, about A.p. 375, in
Southern Russia, the mighty Ermanaric, 7obilissimus Amz?l?rz?m,‘
who, as the historian Ammianus Marcellinus tells us, slew

I

.

=

himself at the approach of the wild Huns, in dismay, even 77

before trying the fortunes of battle. Some one hundred and
fifty years later Jordanes furnishes us with a semi-legendary
story of his life. He caused Sunilda, the wife of a faithless
prince of the Rosomoni, to be trampled under the hoofs of
horses. Her brothers, Sarus and Ammius, longed to avenge
their sister and inflicted a dangerous wound upon the king,
who, weakened in this way, could not overcome his fear of the
Huns and hence succumbed. The legend received further
development in German chronicles and in some songs of the
poetic Edda.

The second great figure of the East-Gothic saga is Theodoric,

who slew Odoacer and founded the East-Gothic kingdom in
Italy. Legend, however, has made this great and powerful
king preéminently an exile, and such is the disparity between
legend and history at this point that all real connection has
been denied. W. Grimm was of the opinion that the identifi-
cation of the hero of the legend with the historical king was
made at a later period. This view, however, is incorrect. The
memory of the short-lived glory of the East Goths under the
1 ¢ The noblest of the Amali.”
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great Theodoric having become faint, it appears that the legend,
besides commingling the fortunes of the individual with those
of the people, has confused different periods. Ermanaric and
Theodoric, separated in history by more than a century, have in
the saga become contemporaries, while Ermanaric has sup-
planted Odoacer. Reminiscences of Theodoric’s youth, of the
days of his people’s servitude among the Huns, of many a strug-
gle of the East Goths, live on in this cluster of legends. Thus
preserved, the legends, without ever being treated in one con-
tinuous epic poem, were further developed by the Alemanni,
the friends and allies of the East Goths. Medieval German
epics deal with a number of episodes from the legends centering
around Dietrich of Bern, as Theodoric is there called. His
heroic pmurthermore been introduced into other
saga-cycles, more especially into that of the Nibelungen, and
he also plays a réle in various local German legends. From
Lower Saxony he was, in the thirteenth century, imported into
the North through the medium of the Thidhreks Saga.

An especially striking feature of the epic narratives that deal
with Dietrich of Bern is the attitude they assume towards the
Huns and their king. The relation between the Huns and
the East Goths, and various other Teutonic tribes, was for a
considerable length of time friendly in character. Accordingly,
the form of the legend that has been handed down by them
pictures Etzel (Attila) as a rich and generous Teutonic king,
without the least trace of the wild Attila of history or of Frank-

" ish tradition. The Teutonic heroic saga reflects the varied

character of the relations existing between Teutons and Huns.
Thus the legend of Waltharius, of somewhat uncertain origin,
and known to us only through secondary sources, pictures the
conditions existing’ at the court of the king of the Huns in the
fifth century. The sons and daughters of kings of allied or trib-
utary peoples are living at the court as hostages, well treated but
under guard. The Franks are represented by the young hero
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Hagen, the Aquitani (West Goths) by Walther, the Burgun-
dians by the young princess Hildigund. Hagen having previ-
ously fled, Walther and Hildigund, who are betrothed to each
other, also succeed in escaping from the place of their exile,
carrying away with them a great store of treasure, which is
subsequently the occasion of a combat in the Wasgen (Vosges)
Forest between Walther and the Frankish heroes, Hagen and
the young king Gunther. All the combatants are wounded and
maimed, but in the end they part as friends, each returning to
his own land. Whether we can identify the incidents of this
narrative with actual historical events is extremely uncertain,
but the historical background is at all events unmistakable.!

The legends of Hugdietrich and Wolfdietrich originated
among the Franks. Hugo Theodoricus (the Franks were called
““ Hugones ”’) was an illegitimate son of Chlodowech, who at
first experienced some difficulty in maintaining his authority,
but in the end greatly increased the power of his kingdom,
Austrasia, and overthrew (511—534) the Thuringian power. The
point of departure of the various forms of the narratives that
we possess concerning him is to be sought in the popular epic
songs, in which the Franks celebrated his deeds. His son
Theodobert likewise had to rely upon the fealty of his men
fo maintain himself against his kindred. The main features
of these historical accounts may readily be recognized in the
legends of Hugdietrich and Wolfdietrich. Poetic fiction of a
later period combined these legends with other narratives, more
particularly with the myth of Ortnit, and transferred the scene
of action to the East, to Constantinople. This would seem to
point to the period of the Crusades.

The latter observation applies also to the German min-
strel poem of Aing Rother. The king's faithful messengers,
imprisoned at Constantinople, are freed by him, after they had
recognized him through his singing. Without revealing his

1R. Heinzel, Ueber die Walthersage (SWA. 1888).
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identity, he wins the king’s daughter, who gladly follows a
prince who had such brave servants, and who had wooed her
in so chivalrous a fashion. The story is told in the style of
a fairy tale. A point of contact in the subject-matter may
be discerned in the history of the Lombards. King Rother
wins the Eastern princess in the same way in which, accord-
ing to Paulus Diaconus, Authari had wooed the Bavarian
Theudelinde.

Through numerous sources the Siegfried Saga is the one
most completely known to us. For its study we have at our
command, first of all, the songs of the Norse Edda, which, while
not in perfect accord with one another, yet represent an older
tradition than the High German sources, and whose gaps are
filled in by the prose Volsunga Saga. In addition to this, the
Thidhreks Saga gives the narrative in the form it had assumed
in Lower Saxony. The High German tradition finally is rep-
resented by the Nibelungenlied and the Klage. Setting aside
the divergences to be found within each branch, and more espe-
cially in the Norse sources, these are the three great branches
of the legend as it has come down to us. There is also a
later epic treatment in a poem called the Horned Siegfried,
which has been preserved in chap-books and elsewhere, in very
imperfect form. We are here, however, not concerned with
either a survey of this literature or an exhaustive treatment of
the saga. We wish merely to point out that while, unlike the
legends of the Amelungen, it is not entirely based on history,
it yet has strong points of connection with historical facts.
Such are not, however, to be looked for in the case of the chief
hero, Siegfried. I am unable to recognize in him either Armi-
nius, the Cheruscan, or the murdered Austrasian king Sigebert,
the husband of Brunehilde, but believe him to be entirely mythi-
cal in origin. On the other hand, the alliterating names of the
kings Gunther, Godomar (for whom Gernot was substituted),
and Giselher are assuredly those of Burgundian princes ; and
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the catastrophe of the Nibelungen represents a reminiscence of
the downfall of the Burgundian'kingdom in the Rhenish Palati-
nate, where king Gundicarius and his race had fallen before
the onslaught of the Huns. The connection of the narrative
with the Huns is therefore founded on historical fact, and it is
possible to go even further in the identification of features of
the saga with real events. Attila died in 453, in the night of
his nuptials with a Teutonic princess, Ildico, and rumor would
have it that the latter had taken bloody vengeance on him for
the downfall of her race. She may have been a Burgundian.
In the older Norse version of the Nibelungen Saga, Gudrun
avenges her brothers on Atli; not as in the Nibelungenlied,
where Kriemhild avenges her first husband, Siegfried, on her
treacherous kinsmen. However this may be, whether or not
one recognizes in Gudrun-Kriemhild the Ildico of history, it
remains an established fact that the Nibelungen Saga too/
bears in its origin the mighty impress of historic facts, of the
downfall of the Burgundians. It is equally certain that history
constitutes only one of the two sources from which this saga .
has drawn. We must now turn to a consideration of the
mythical elements of the heroic sagas.

By way of preface, it may be stated that we are not to look
for god-myths in the heroic saga. This has indeed been fre-
quently done, involving the further problem as to which gods
lie hidden behind the characters of Siegfried, Dietrich, and
Beowulf. According to this view, the heroic saga is a trans-
formed and somewhat degenerated god-myth, and the ques-
tion then presents itself whether this and that character is a
Wodan-hero, a Donar-hero, a Freyr, or a Baldr. At present it
is recognized that such questions rest on no real basis. The !
heroic saga has been formed quite independent of, and parallel
with, the god-myth. Even though we find here and there the
same myths, this does not prove that the one is derived from
the other. The opinion that the figures of gods may be
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recognized in the persons of heroes is still widespread in Greek
mythology, but so far as Teutonic mythology is concerned, it
has been entirely abandoned by the best scholars. Further-
more, among the Teutons there are scarcely any traces of hero
cult. The heroes whom we encounter in the heroic saga are,
to a large extent, historical personages and have.nat been
deified. Even those who are entirely mythical in character are
rmbjects of worship. The gleanings from the study of the
heroic saga for the history of religion consist solely of a
knowledge of the mythical formulas, the value of which is,
however, not to be underrated.

We find the myth of the Harlungen combined with the
legend of Ermanaric, a union effected by the Alemanni, by
whom, as we have before had occasion to observe, the complex
of East-Gothic legends was preserved and handed down to pos-
terity. Several German local names contain a reminiscence of
this myth; so, for example, the Harlungen Mountain in Bran-
denburg and at Breisach in Baden. In this latter place the
story was localized on account of its agreement in name with
the treasure Brisingamen. The main form of this myth, which
has come down to us with all manner of variations, is as fol-
lows : Two brothers, in German sources called Ambrica and
Fridila, possess a great treasure, among which is the jewel
Brisingamen. At the instigation of the faithless Sibicho, they
are enticed away from their trusty monitor Eckehart and treach-
erously slain by Ermanaric. Inasmuch as Jordanes, who did
not know the German Harlungen myth, tells the story of two
brothers, Ammius and Sarus, who avenged their sister Sunilda
on king Ermanaric, an historical element may have been intro-
duced into the mythical narrative. The Eddic poems, making
use of later myth-combinations, have linked the story of Sorli
and Hamdir to that of Gudrun, the wife of Sigurd. The youths
who suffer death, because they carried off the betrothed of the
god of day instead of taking her to his home, or because their
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adversary covets the treasure of gold which they possess,
appear to be two Dioscuri. They bring the light of dawn,
but are themselves slain by the day. A dawn-myth is, there-
fore, probably the nucleus of these narratives, although the
later development of the saga has added to it various elements
that cannot be explained on the basis of such an origin. In
fact, both in the case of the Harlungen and Hartungen, there
remain objections to an identification with either the Indian
Agvins or the Laconian Dioscuri. Both of these are horsemen,
the Ag¢vins even taking their name from this fact, while in the
case of the *“ Teutonic Dioscuri” no mention is made of horse
or chariot. Nor is therein the case of the Harlungen and Har-
tungen any trace of a connection with stars, while both the
Acvins and the brothers of Helen present several details
pointing to such a connection. Little more remains, therefore,
than general points of resemblance: two brothers that have an
unmistakable connection with the morning dawn.

Another form of the Dioscuri-myth among the Teutons is the
so-called “ Hartungen Saga ” of Ortnit and Wolfdietrich. It has
undergone eE?eae_%mnsformation, and has assimilated
more foreign elements, than the Harlungen Saga. The nucleus,
as reconstructed by Miillenhoff, is as follows : A hero (Ortnit,
Hertnit, the elder Hartung), in combat with a demonic race,
the Isungen, gains possession of a beautiful woman (a Wal-
kyrie), who aids him in this very struggle against her own kin.
After his discomfiture in a fight with a dragon, his younger
brother (Hartheri, for whom Wolfdietrich has been substituted
in the German legend) slays the dragon and takes his brother’s
arms and widow. It will be seen that the myth differs somewhat
from that of the Harlungen, and that it cannot be reduced to a
simple dawn-myth, although it also has its origin evidently in the
alternate struggle between light and darkness. In these narra-
tives concerning Wolfdietrich, the faithful (the Berchtungen)
and the faithless (Sabene) are again contrasted. A comparison
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of the Hartungen-myth with the two divine brothers of the
| Nahanarvali mentioned by Tacitus at once suggests itself.
The kings of the Vandals, the Asdingi,— with which the
Middle High German Zartunge has been connected, — men
with feminine hairdress,’ were descended from these Dioscuri,
who were worshipped by a priest, muliebri ornatu.

Numerous mythical formulas as well as commonplace epic
motifs are found in the heroic saga. The hero who intended
to be slain is'put out as foundling and grows up among
strangers; the outcast and wanderer; the hero who fights
dragons, — these are a few of the general mythical features
j recurring in numerous legends and which may or_may not be
traced back to phenomena of nature. We meet them again
and again in the epic narratives dealing with Dietrich, Wolf-
dietrich, and other Teutonic heroes. The most famous of
these epic types is represented by the oldest epic poem exist-
ing in the German language, the Hildebrand Lay. The combat
between father and son in its different stages, the introductory
dialogue, the token of recognition, and the tragic issue recur
in' the mythology of numerous nations, most strikingly in the
Persian epic and in the Irish heroic sagas. An historical con-
nection, more particularly with the Persian tale of Rustem and
Sohrab, has frequently been assumed; Uhland especially car-
ries this hypothesis very far and also finds correspondences in
names and episodes between Persian and Teutonic sagas. The
Irish narrative of Cuchulin and Conlach, too, presents striking
points of resemblance ; while the Greek story of Odysseus and
Telegonos, the Russian of Ilja, and still other tales, show, at
any rate, important parallels. Unless we seek for the expla-
nation of these parallels in a nature-myth,-or, as others would
have it, in a custom of law, then the problem becomes a very
difficult one. It is scarcely possible either to regard the coin-
cidence as accidental, or, considering the wide dissemination

1 Jordanes, D¢ origine actibusque Getarum, Chapter 22.

)
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of the story, to assume a literary dependence, or, finally, to
regard the tale with all its accessory episodes as forming a
part of the common possessions of the primitive race. It
would seem most likely, therefore, that the nucleus of the
story is after all a nature-myth, a supposition which does not,
of course, preclude the possibility that certain correspondences
of detail are due to literary dependence.’

Dietrich is the most popular heroic figure in a large section
of Germany. Of him, as the Quedlingburg Chronicle tells us,
“ rustici cantabant olim,” 2 and numerous feats are related, in
which he slays storm giants, engages in combat with dwarfs,
and in general occupies the position of the thunder god.
These myths are as a rule of a strictly local character. That
the hero is represented as a Donar furnishes no ground for
regarding this as his real character. Dietrich himself has
nothing in common with the thunder god, notwithstanding all
that has been said to the contrary. What so often takes place
in mythology has happened to him. As a popular hero he has
in a number of myths filled the vacant place of the god, — an
interchange which' proves nothing as to his real nature.

We have now reached the most mythical of the heroic sagas,
that of Siegfried and the Nibelungen. The main features
of this narrative, which shows considerable variation in the
numerous forms in which it has come down to us, are as
follows: A hero grows up in the forest, under the care of
a cunning smith and without knowledge of his parents. In
combat with a dragon he acquires boundless treasure. Riding
through flames of fire (the Vafrlogi), he liberates the maid on
the mountain, and awakes her from her magic sleep. Under
the influence of a draught of oblivion he forsakes her and comes
into the power of a demonic race of beings, the Nibelungen,
whose sister he weds, and through whom he loses his first

1 Compare O. L. Jiriczek, Deutsche Heldensagen, 1, pp. 275-289.
2 “ The peasants of old sung.”
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bride, the treasure, and, finally, also his life. Such is the
nucleus of the narrative that may with some degree of proba-
bility be reconstructed from the various types that we possess.
The Norse version narrates in detail the history of the race of
the Volsungen antecedent to that of Siegfried. The treasure,
and them%g on it, is a motif which obtains great
prominence in the Norse version, while in the Nibelungeniied
it has been entirely abandoned. The different sources vary in
respect to the identification of the Walkyrie whom the hero
had first won with Brunhild, the bride whom he secures for
the prince of the Nibelungen, though it is evident that what
was originally a purely mythical narrative has been greatly
modified through a union with historical legends. The demonic
Nibelungen have been combined with the Burgundian kings.
The narrative has, moreover, lost much of its perspicuity, owing
to the fact that most of the poets who have handed down the
poem did not grasp its original character. In the Nibelungen-
Zied the characters— or at any rate Kriemhild —no longer
bear any resemblance to a sombre demonic race. It is self-
evident that the story, as thus summarized, does not form a
unit. It embodies various mythical formulas, common to
many narratives, and which, when reduced to their simplest
form, do not admit of further explanation. Among these are
the rearing of the hero in the forest, his invulnerability with
the exception of a single spot, his combat with dragons, the
draught of oblivion, the acquisition of the gold.! Setting
these aside, there remain the accounts of the winning of the
bride, the ride through the flames, and the destruction of the
hero, who falls a prey to the demons (the Nibelungen). The
first of these features, the liberation of the maid on the moun-
tain, is paralleled by such myths as those of Freyr and Gerdhr,
Svipdag and Menglodh. But here, as always in .attempting

1 Compare for ¢ floard-legends ” J. G. von Hahn, Sagwissenschaftliche Biblio-
thek, Chapter 10.
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to interpret myths and to point out mythological parallels,
the stories, however simple they may seem, do not permit of
an absolutely certain explanation. We recognize in the myth
the youthful day hero (Siegfried), who in the morning, after a
ride through the light of dawn (Vafrlogi), awakes the sun
(Brunhild). But the myth of Freyr and Gerdhr points rather
to the earth awakened in the spring by the god of summer.
Similarly, in the second part of the story, while the hero is at
first victorious, yet the light dies again, day passes into night,
the summer into the winter season, Siegfried falls into the
power of the Nibelungen and perishes. The general meaning
is clear, but we are left in doubt whether the day or the year is
in the first instance to be thought of. In any case, it remains
certain that Siegfried is a light hero, be it of day or of summer,
who rises in splendor, but succumbs finally to the demonic
powers of darkness.

The Wieland Saga does not date from the period of migra-
tions, and was, in fact, developed in a region, Saxony, not
affected by this movement. It spread very extensively, and
has come down to us in an Anglo-Saxon.version, in one of the
oldest Eddic poems, in the Thidhreks Saga, and, pictorially, on

an ancient Anglo-Saxon runic casket. The cultural background ‘

of this saga, the working of metals and rendering fire sub-
servient to the purposes of mankind, is very ancient. The
cunning smith, no doubt here as elsewhere, represents an old
fire-god or fire-demon. Not that we mean to identify Wieland
(Volund) with one of the gods of the Teutonic pantheon. He
was doubtless never worshipped as a god, but various features of
the legend, more especially Wieland’s servitude and vengeance,
point to an old fire-myth. There are no grounds for supposing
that antique motifs have received poetic setting in this myth.!

1 This view is maintained by W. Golther, Die Wiclandsage und die Wande-
rung der frinkischen Heldensage (Germania, XXXIIl), and by H. Schiick,
Velundsagan, AfnF. IX.
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V' It is extremely tempting to see in the heroic saga the con-

__, ditions and, especially, the moods of the period to which the

|

tales themselves transport us, but there is no warrant for this
view. The poems are too far removed in time from the period
of migration to reproduce in any way the tone and coloring of
the life of that time. The characters, the ideals, the conditions,™
are for the most part those of the later Middle Ages, the period/
in which the poems were composed. This does not, of course,
preclude the possibility of its embodying features which reflect
older conditions; for instance, in the picture drawn of Teutonic
kings, with their long blond hair; in the fealty that constitutes
such a close bond of union between them and their men ; in
the faithfulness of the wife, who wishes to die with her husband
or avenge him; in the violence and savagery of the encounters ;
in the uncertainty of the conditions surrounding life, producing
a fatalistic feeling, through the realization that sorrow follows
joy. But this is all of too general a character and too vague
in its outline to be regarded as depicting the life of the migra-
tion period. The fatalistic character of the mood may in its
coloring be Christian as well as pagan.

What then justifies our appealing to the heroic sagas as wit-
nesses concerning this period? The fact that the historical

| groundwork dates from the age of migrations, and was then
amalgamated with the mythical material already existing. Only
in the case of a few particulars has the claim been made that
they are derived from classical literature, and even this claim
has met with limited acceptance. We may therefore regard
it as firmly established that both the historical and mythical
elements of the heroic saga are Teutonic.

This result acquires considerable importance, when we con-
sider the meagreness of the early data available for the study
of Teutonic mythology. We now know that the mythic con-
ception of the struggle between light and darkness, as sym-
bolized in the day and year myths, was current among the
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Teutons. The characteristic features of nature-mythology are
unmistakable in the story of the Harlungen and in that of
Siegfried and the Nibelungen. Besides, giants and dwarfs con-
stitute an important element of popular belief, though chiefly
in the later epical narratives dealing with Dietrich. A number

of widespread motifs for stories, such as combats with dragons,-

with or without a mythical background, are made use of in the
Teutonic heroic saga, while the evidence does not suggest even
the probability that they have been borrowed from other quar-
ters. The clearer we recognize that much among the possessions
of the Teutons is of foreign origin, the greater the need to empha-
size what is of native origin, and in these heroic sagas, the
subject-matter of which in its main outlines goes back to the
migration period, it is the poetic imagination, the blending of
reminiscences of the past with nature-myths, of the mythical
with the historical, as already indicated in the Germania of
Tacitus, that survive as peculiarly characteristic of the Teutons
until the very end, and even beyond the limits, of the pagan
period.

The mythical formulas that we can deduce from the heroic
saga are, however, few in number. The question whether we
must seek impersonations of the gods in them has already been
answered in the negative. Even though Miillenhoff’s con-
tention, supported by such subtle reasoning that in the myths
of heroes several god-myths may be recognized, were proved
beyond the shadow of a doubt,— even then these hero narratives
would furnish no direct proof that the gods to be detected in
them were actually worshipped.

——

The medieval epics of the Nibelungenlied, the Klage, and

Kudrun also, are entirely permeated with Christianity. While
mention is made of the fact that Etzel was a heathen, and
while the KZazge even represents him as a Christian who
became an apostate, we cannot, as in the case of the Heliand,
point to pagan survivals in respect to language, customs,






CHAPTER VIII
THE ANGLO-SAXONS

“THERE were no reasons of state to lead the German con-
querors in Britain to follow Roman traditions, as in the other
provinces of the Empire. There was no native population
permeated with Roman culture and ready to communicate this
culture to the immigrants.” ! The Teutons that had crossed
the North Sea and settled in England were of far purer stock
than the tribes of the West and South and the East Teutons
of the period of migrations. The Romans, after an occupa-
tion of three hundred and fifty years, had evacuated England,
leaving behind buildings, walls, inscriptions, and other material
evidences of their occupation, but no permanent institutions
that outlived their departure. Roman rule in Britain had
always borne the character of a military occupation, maintained
by the aid of a few legions. England had not, like Gaul,
become permeated with Roman culture that outlasted the fall
of the Empire. Accordingly, when the Romans left Britain,
the British (Keltic) population was thrown practically into a
state of anarchy and was left defenseless against the Teutonic
incursions. Even as late as the time of the emperor Honorius
they in vain besought protection from Rome against these
invaders.

Invasions of seafaring Teutons began as early as the fourth
century. The Viking expeditions run parallel with the migra-
tions, though they cover a by far longer period. No perma-
nent settlement, however, was effected in England until the
British king, Vortigern, in one of his feuds with his neighbors,

1 B. ten Brink, Geschichte der cnglischen Litteratur, 1, p. 12.
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was ill-advised enough to call in the aid of the Saxon chief,
|Hengist. Hengist and Horsa remained in the land where
their arms had proved victorious (449). They were followed
for about a century by constantly fresh streams of Teutonic
immigrants from the peninsula of Jutland and from the mouth
of the Elbe. From Jutland the Jutes came, who settled in
Kent, from Sleswick the Angles, from Holstein the Saxons.
These tribes established small kingdoms along the entire
eastern coast of England, pushed back the Keltic population
ever further to the west and north, and constantly extended
their dominion.

With good reason Freeman has pointed out the great differ-
ence existing between the Anglo-Saxon settlement in England
and the Frankish in Gaul. While the Franks became wholly
Romanize‘c_ll taking on the language and civilization of the
antique world, no such heritage fell to the lot of the Anglo-
Saxons. Nor did the conquerors intermingle with the native
Keltic population. They pushed them back, and the downfall
of the British has been depicted in vivid colors by Gildas
(560). The struggle with the Britons and Scots covered a long
period and broke out ever anew. As late as the year 6o3 the
Northumbrian Saxons were compelled to drive back the Scots
at Degsastan. The Keltic element has, of course, not been
exterminated everywhere in England. In the western districts,
such as Devonshire and Somerset, it is more widely represented
than in the eastern. In the main, however, the Anglo-Saxon
conquest involved the supplanting of one people by the other.
{ Christianity too, which the Britons had adopted about
A.D. 200, was rejected by the Anglo-Saxons. For more than one
hundred and fifty years they remained true to their heathen
traditions. Then the new religion penetrated from two sides.
lFirst of all the Keltic (Irish) missionaries, Columba in Iona as
early as 563, worked among them. In addition to this, since
the year 600, missionaries were sent direct from Rome, of whom
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Augustine, who settled in Canterbury, was the first. Some ﬁfty' '
yMer Christianity was general among the Anglo-Saxons,
in the form which accepted the primacy of Rome. These are:
the same two currents, the more independent one of the Irish
mission, and the papal one, triumphing under the leadership
of Boniface, which.we have already met in the history of
missions among the Germans.

If we possessed a native literature from this period of Anglo-!
Saxon paganism, it would be of inestimable value as a source |
for Teutonic mythology. But here again we must be content |
with what we learn from writings of the period subsequent to
the conversion, and with what has continued to live in the tra-
ditions of the people. The value of these latter sources has,
however, at times been underestimated or, at any rate, they
have not been exploited for the study of Teutonic mythology
to the extent that would seem desirable, for the fairly rich
Anglo-Saxon literature is after all the oldest literature that a
Teutonic tribe has produced in a Teutonic language.

Unfortunately, the writer who was most extensively read, and'
who, relatively speaking, still stood so near to the pagan period
of his people, forms an exception to this use of the native lan- ﬂ okt
guage. Bede (672-735) not only wrote in Latin, but was so
much preoccupied with the affairs of the church that he viewed
the past of his people, whose ecclesiastical history he wrote,
"entirely through the eyes of a monk.\ Yet there are a few
chapters in Bede that furnish us with some insight into the
history of the conversion to Christianity. In Northumbria it
was effected in a very peaceful manner, through the preaching of
Paulinus during the reign of king Edwin. Bede (II, 13) unrolls
for us the picture of a conference, in which the king consults
his nobles and also his chief priest Coifi, in regard to the
proposition. The latter at once shows his readiness to give
up the old gods. He has never found their service very advan-
tageous, is not convinced of the truth of the old religion, and,
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being entirely free from superstitious fear, stands ready to be
the first to desecrate and raze the sanctuary with sword and
spear. Another of the nobles impresses us more favorably. -
In a finely conceived simile he tells of the bird that flies into
the warm festive hall from the rain and snow without, only to
pass out again on the other side: ‘““de hieme in hiemem.”!
Such is man’s brief span of life between the unknown past and
an unknown future. Why then should we not take heed of
the new teaching that gives assurance concerning these things?

It is not, however, to be supposed that the introduction of
Christianity among the Anglo-Saxons met with no outward
opposition. The Mercian king Penda (626~-655) fought against
it with might and main, till the bitter end. The Northumbrian
king Oswald, who fell in battle against him, is regarded as a
martyr in the Christian cause, and Bede recounts a number of
miracles wrought at his grave or through his relics. The
heathen king had hung Oswald’s head and dismembered limbs
on trees, perhaps as a sacrifice to his gods. But Bede’s narra-
tive, diffuse as it is in its account of the miracles, gives us no
true insight into the real motives and the significance of king
Penda, who, as we learn from Bede himself, did not exter-
minate the Christians in his realm, although he held them in
great contempt. At any rate, when Penda fell in battle against
Oswin, the last powerful opponent of Christianity perished.
Before the end of the seventh century the organization of the
Anglo-Saxon church under the primacy of the pope was com-
pleted, and while politically the kingdoms were still separate
and distinct, ecclesiastical unity had been effected.

As’in Germany, so in England the old paganism lived on
after the conversion in numerous magic formulas and observ-
| ances. While Anglo-Saxon literature has not transmitted any
such, like the Merseburg Charms, from the heathen period
itself, there are still several in which pagan ideas are clearly

1 ¢ From winter into winter.”
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discernible; so in the incantation against rheumatic pains,
conceived of as brought into the blood or limbs by the arrows
or shafts of gods, elves, or hags (%egtessan). In the main the
charms were joined to” a belief in, and invocation of, powerful
elemental spirits. Thus running water possessed magic power
for the healing of sickness, a conception which there is no
need of deriving from the Christian baptism. Mother Earth,
too, called Erce in a field charm, was tilled with all manner of
symbolic rites and formulas, which served to promote fertility.
" The introduction of large numbers of ecclesiastical formulas
into these incantations does not conceal their originally pagan
character. Though secular and ecclesiastical laws united in
inveighing against various forms of divination and witchcraft,
such as casting spells on man or beast, magic draughts, the
evil eye, and the like, they were not eradicated.

The Anglo-Saxon genealogical tables have already been
mentioned in connection with the other tribal sagas.! These
dreary lists represent in reality the skeleton of numerous
legends, and while we are not told that the latter received
poetic treatment and development, they must at all events
have survived in the imaginations of the people. The gene-
alogies of the royal families have combined names of varied
origin.  Sceldwa (Scyld), who was identified with the pro-
genitor of the Danish kings, Beaw, and king Offa have all
three been imported from the original home of the Anglo- /
Saxons between the North Sea and the Baltic. Opinions still
differ as to what part of these characters and tales is origi-
nally the property of the tribes themselves, and what is of
Danish origin. While the genealogies, therefore, in their |
nucleus point to the pre-English period of the Anglo-Saxons,
they have been localized in England, and have been trans-
ferred to the royal families of the individual kingdoms.

Our knowledge of the deities of Anglo-Saxon paganism is

1 See Chapter 1V, p. 81.
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based solely on these genealogies and on proper names. It is,
accordingly, impossible to get beyond mere names. Attempts to
define the character of these gods must depend upon material
drawn from other Teutonic tribes. From the sources at our
command, we thus obtain Wodan, Thunor, Tiw, Seaxneat,
Beldeg (Baldr), the nicors or water sprites, and possibly
some others. In the first component part of such names as
Oswald and Oswin we recognize the word signifying god, in
Alfred and similar names, the elves. While these gleanings
seem meagre, they suffice to prove that the Anglo-Saxons car-
ried the old Teutonic gods with them from their original home.
In the heroic sagas of other tribes they also took a lively
interest. These Anglo-Saxons celebrated in song the foreign
sagas of Ermanaric, Walther, and Wieland, —a fact which
indicates a lively intercourse with the various Teutonic tribes
of the continent, through whom they became acquainted with
these legends.

The greater part of Anglo-Saxon literature bears a Biblical
and ecclesiastical character, and yet it was written not in
Latin, but in the vernacular. In the vernacular the herdsman
Kzdmon (680), who in a nightly vision had received the gift
of poetry, sang of the fall of the angels and other Biblical
subjects, in poems that may be compared with the recently dis-
covered Genesis fragments of the Saxon Heliand poet. Kyne-
wulf also, the great Anglo-Saxon poet of the runic verses, of
riddles and the like, sang of legends of saints in Andreas and
Elene. King Alfred was a generous patron of native letters, -
and himself translated into Anglo-Saxon the writings of
Orosius, Bede, Boéthius, and Gregory the Great. It is neces-
sary to emphasize the fact that all these works were written in
the vernacular, inasmuch as this tended to favor unconsciously,
and even contrary to the intention of the author, the retention
of many a pagan conception. As we have seen, the same
observation applied to the Old Saxon Heliand : the language
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was involuntarily the vehicle of old ideas. Thus in Kyne-
wulf’s Elene we frequently find Wyrd used of fate, Wig of the
god of war. The god of the universe is represented as helms-
man, the cross is regarded as a hidden treasure, and the nails
of the cross as instruments of magic, while hell is depicted
with the characteristics of Nastrand, and very vivid scenes are
drawn from the seafarers’ life.!

The chief monument of Anglo-Saxon literature, the epic |
Beowulf, completed, in its present form, presumably not later
than the eighth century, has preserved for us a great wealth of
sagas. Its contents, however, carry us back to a time ante-
cedent to, or contemporaneous with, the immigration of the
Anglo-Saxons in England. The poem relates how the Danish
king Hrothgar, of the race of the Scyldings, built a splendid
hall, Heorot. A monster, Grendel, carries off from this hall
every night thirty of the king’s thanes, and no one is able to
hinder it, until the great Geat, Beowulf, slays first Grendel and
then, in the depths of the sea, Grendel’s mother. Laden with
gifts Beowulf returns to his native land, where he succeeds
Hygelac as king of the Geatas. After a long and glorious
reign he undertakes, as an old man, to fight a dragon that
guards immense treasures. In his combat with the monster
he is joined by the young Wiglaf, the Scylfing, who is not,
however, able to save his lord. In the fight Beowulf falls a
victim to the venom of the dragon, but he has slain the mon-
ster, and has the satisfaction of having with his death pur-
-chased the treasure of gold for his people. The poem ends
with his solemn obsequies.

It will be apparent from even this brief outline that the epic
Beowulf consists of two main parts. The first relates the
struggle with Grendel and his mother, the second and shorter
part the combat with the dragon and the hero’s death. The

LC. W. Kent, Teutonic Antiquities in Andreas and Elene (Dissertation),
Leipzig, 1887.
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connection between these two parts is rather loose. Numer-
ous other legends have, moreover, been introduced by way of
episodes : Beowulf’s swimming contest with Breca; the combat
with a dragon of Sigemund and his nephew Fitela;! tales of
the Frisian king Finn; of Offa and Thrydo, in which an Anglo-
Saxon hero from the original home has been more or less
fused with an historical Mercian king ; the story of the Swedish
king Ongentheow, and various other personages.

The first question that presents itself is, To what region do
these sagas originally belong? It is noticeable at the very
outset that the Anglo-Saxons are not even mentioned in the
poem, the scene being laid throughout in Scandinavian coun-
tries, among Danes and Geatas, the latter of whom we regard
not as the Jutes, but as the Gotas of Southern Sweden.
Accordingly, some scholars are of the opinion that the Anglo-
Saxon poem is essentially a translation of a Danish original,
or, if not in its present form a translation, that at any rate
the legends it contains had been fully developed among the
Scandinavians and had already been the subject of song.?

Not only do these assertions not admit of proof, but they
are in a high degree improbable. The evidence points decid-
edly in the opposite direction. With Miillenhoff, ten Brink, and
Symons, we must regard the Beowulf epic as the development
given by the Anglo-Saxons themselves to various sagas that
they had either brought with them from their original home,
or had subsequently appropriated in their unbroken intercourse

1 For the relation of this legend to other connected legends, compare Uhland,
Schriften, VIII, pp. 479 ff.

2 So, in one form or another, Thorkelin, Grundtvig, Jessen, Bugge, Mone, Ett-
miiller, Sarrazin. Recently E. Sievers has shown that the Danish saga, as trans-
mitted to us in Saxo, has a number of proper names in common with Beowulf. See
his article, Beovulf und Saxo (Ber. iiber die Verk. d. kinigl. sichs. Gesellsch. der
Wiss., Phil-Histor. Klasse, Sitzung 6. Juli, ‘18935). Vigflisson has pointed out a
correspondence between Beowwulf and the Norse Grettir Sagas, but here Beowulf is
the original from which the Norse author borrowed. Compare H. Gering, Der
Beowulf und dic islindische Grettissage (Anglia, 111).
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with their native land. There is no occasion for surprise at
the striking resemblances with Danish sagas in regard to
subject-matter, if we reflect that these peoples came constantly
in contact with one another and that this contact before the
Viking age was apparently never hostile for any length of time.
That these legends should reach their full development on

other than their native soil is also not an isolated phenomenon.®

In a similar manner the East-Gothic sagas lived on principally
among the Alemanni ; the saga of Hugdietrich and Wolfdietrich
was transmitted to posterity through the Franks, and the memory
of the downfall of the Burgundians was perpetuated through
other peoples. It is in no way strange, therefore, that the
Anglo-Saxons, who themselves treated in song the sagas of
other peoples (Ermanaric, Walther), brought with them from
their native home those of their neighbors. 1t is indeed note-

worthy that the period of the national conflict in England itself |

lives only in the Keltic saga of king Arthur, and not among |
the Anglo-Saxons themselves, or at least only in what may be
gathered concerning it from disjointed names in the geneal-
ogies. But this may in part be attributed to the fact that other
characters and other narratives had already seized hold of
their imagination.

Miillenhoff’s masterly monograph has shown how, by means
of keen historical criticism, the epic of Beswulf may be made
to do service as an important source for the history of the
seafaring Teutons. There are reflected in Beowuif historical
events as well as historical conditions and relations. While
the two main episodes that constitute the poem are undoubtedly
mythological in origin, and Beowulf is therefore to be classed
as a mythical hero, he has been fused with an historical person-
age, with a warrior from among the following of king Hygelac,
or Chochilaicus, as he is called in our Latin sources. This
Chochilaicus harried, about the year 515, the Frisian coast up
to the mouths of the Rhine, and inland along the banks of this

.

-
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river, but was defeated and slain by Theodobert, the son of
the Franconian king Theodoric.? This event is subsequent,
therefore, to the first settlement of the Anglo-Saxons on Eng-
lish soil and is contemporaneous with the period of occupation
by the swarms of colonists from Sleswick and Holstein that
followed the vanguard of their kinsmen. It is evident, accord-
ingly, that the period of saga formation had not come to a
| close when the Anglo-Saxons arrived in England, and hence
in the historic events reflected in Beowulf we find both such
as are anterior to, and such as are contemporaneous with, the
century of the immigration. While the lists of Danish kings
contain a number of older names that invite a comparison with
the tradition chronicled by Saxo, Hygelac and the historical
Beowulf lived in the sixth century. The latter has, however,
become fused with an older myth hero.

It does not lie within our province to point out all the details
which a critical examination of the narratives and a comparison
with other accounts warrant us in regarding, or at least in surmis-
ing, as historical in origin. The old Danish sagas are especially
rich in this regard, even though the Danes do not play the
chief rolein the poem. But Beowulf preservesalso the memory
of more than one important struggle: of the one between the
Geatas and Swedes, resulting in the downfall of the kingdom
of the Geatas; of the conflict between the Scandinavian Vikings
—not improperly so styled, although antedating by several
centuries the so-called Viking period — and the Frisians; of
the one between the Danes and the Heathobeards. The last-
named tribe, by some identified with the Longobards, by others
with the Heruli, inhabited one or more of the islands which
are at present Danish, and was annihilated in a feud with the
Danes. The memory of this historical event faded to such an
extent that in the later forms of the sagas, found in Saxo, the
heroes of the Heathobeards, Froda and Ingeld, have been

1 Gregorius Turonensis, 111, 32 Gesta Francorum, Chapter 19.
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classed among the Danish kings. Thanks to Beswulf and
Widsith, the memory of these valiant bards (such seems to be
the signification of the name) has not been lost. They have
there been associated with the reign of the Danish Hrothgar,
whom our poem pictures as the ideal king, bold and brave in"
his youth, in later years wise and good, generous and peace-
loving. It was he who built the hall Heorot (Hleidr, near
Roeskilde), which is a centre of the heroic life of the North
in Beowulf, and the scene of the devastation wrought by
Grendel, as well as of Beowulf’s subsequent struggle with the
monster. :

While all these sagas of kindred peoples have been devel-
oped in the Anglo-Saxon epic, it is perhaps impossible to define
accurately what belongs to the past of their own tribes, in the
narrower sense of the word. Such is doubtless the case, how-
ever, with the characters Garmund, Offa, and Eomar, and most
likely-also with the main features of the myths. The links that
serve to connect it with the English period may be detected as |
readily as the superinduction of Christian conditions. It is evi-
dent that these do not form a part of the myths proper. They
are probably to be ascribed to the Christian author of the
poem.

That nature-myths lie concealed behind the main episodes of
Beowulf may be regarded as certain, and a plausible interpre-
tation has been found for at least one, and that the most impor-
tant, of his heroic deeds. We do not refer to the swimming
contest with Breca, the forced and divergent explanations of
which may be passed by. While it is not improbable that here
too a nature-myth lies at the foundation of the story, it is at
least possible that it is merely a greatly embellished account of
an actual occurrence, or, what is even more likely, the creation
of a poet’s imagination. Grendel and his mother, on the other
hand, are unmistakable water demons. Grendel’s regular
appearance in the hall Heorot may be compared with the
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numerous stories concerning water-sprites that visit mills. The
high floods and depths of the sea have accordingly been per-
sonified in the savage water monsters of Grendel and his
mother. The original home of the myth is along the coast of
the North Sea, known of old as fraught with danger to the
inhabitants of its shores.! That the localization at Heorot-
Hleidr on Seeland is not original is evident from the fact that
this place is situated inland. The interpretation of the myth
as suggested above seems the most obvious one. It may,
however, be noted in passing that Laistner has, in a very
ingenious way, offered another explanation, which would seem
to be supported by some descriptive passages of the poem
(e.g. Beowulf, XXI). According to this view, Grendel and his
mother are the mists that cause so many deadly diseases along
the coasts of Jever and Dithmarschen, and Beowulf ¢ Fegewolf ”
is the wind hero who chases the mists away. Still other inter-
pretations have been proposed, but it does not appear that the
character of Grendel and his mother as water giants can be
gainsaid.

As to the last great adventure of Beowulf, his fight with the
dragon, an interpretation on the basis of a nature-myth is neither
more nor less in place than in the case of the dragon fights of
Siegfried, Dietrich, Ortnit, and many other heroes. The alle-
gory of the Viking life, which bestows the golden booty on him
who braves the sea monster, ingenious as the explanation may
seem, is certainly not part of the original conception. These
combats with dragons are mythical beyond doubt, but what
phenomenon of nature they represent is wholly a matter of
conjecture.

An important aspect of the subject that has been neglected
by many has with good reason been dwelt upon by Miillen-
hoff. In the Beowulf we are dealing not only with nature-
| myths, but also with a ¢ culture-myth.” The ancient heroes are

14 Dije Nordsee ist eine Mordsee.”

e
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genealogically the ancestors of peoples or kings, and at the
same time the beginnings of civilization are ascribed to them.
In the series Sceaf, Scyld (the ancestor of the Danish kings),
Beaw, we find distributed over three heroes what really belongs
to only one. Of Sceaf only the arrival is told, of Scyld the
funeral, while of Beaw we have the entire eventful life of the
here. Originally, all this was probably narrated of that one of
the three ancestral heroes who belongs to the Anglo-Saxon
race. The connection of his ancestry with the Danes has come
about through a transference or a commingling of sagas. This
progenitor, Scyld-Scefing, who as a child landed on the coast in
a rudderless ship, with weapons and treasures, and sleeping on
a sheaf of grain, symbolizes the possessions that are to secure
for his people their rank and position : navigation, war, kingly
rule, agriculture. Beaw is the personification of the ¢ culture-
hero,” who slays the sea monsters in order that his people may
dwell in safety. It will be seen that a ¢ culture-myth” of this
character can be analyzed into its constituent parts more readily
than nature-myths.! ;

In this instance the gleanings from the heroic saga for the
study of god-myths are extremely meagre. While the identifi-
cation of Scyld-Sceaf-Beowulf with Ingv-Freyr, as urged by
Miillenhoff, is perhaps more plausible than that with any other
deity, we must here also resist the temptation of seeking some
god or other behind the figure of a hero. ‘

All the more vivid is the picture that the epic® Beowulf gives
us of the life of the ancient seafaring Teutons. While the
Heliand and the poems of Kynewulf involuntarily preserve
various characteristic details of old Teutonic life, Beowuif
gives us these in a direct way. This life of brute strength in

1 Compare Miillenhoff, Beovulf and Sceaf und seine Nackkommen, ZfdA. VII.
The identificafion proposed in the former work of Sceaf with the Longobardian
Lamissio (Pawulus Diac., 1, 15) is ingenious, but in no way convincing. A story

of Skeaf und Skild,as still told among the people, is the introductory tale of Miillen-
hoff’s Sagen, Mirchen und Lieder aus Schleswig, Holstein und Laucnburg.
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constant struggle with the forces of the sea, this love of gold
so all-powerful that even the dying Beowulf still revels at the
sight of the treasure he has won, the construction and arrange-
ment of the hall Heorot, and the feasts celebrated there, the
obsequies of the hero so circumstantially told, —these and
similar features make this, the oldest Teutonic epic poem
we possess, of especial importance for the study of Teutonic
antiquity, and compensate us for the commonplace character
of the episodes and personages themselves. Beowwnlf pictures
only the most ordinary heroic deeds, fights with monsters and
dragons. (There is no trace of any delicate delineation of
character) “The personages introduced are little more than
abstract /types : the brave hero, the wise king, the envious
courtier, the faithful vassal. Women do not play any consid-
erable role, —the queen’s character is in no way individu-
alized, — while the majority of the men are extremely voluble,
given to boasting, and childishly curious. The wisdom shown
by Hrothgar is also of a rather commonplace nature. And yet
we read Beowunlf with unfailing interest. It is the epic of the
ancient heroes of the sea, and it furnishes a vivid picture of
the crude manners and conditions of life of the Teutons of the
sEt_tll_g_qn_ty;y.
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CHAPTER IX
THE NORTH BEFORE THE AGE OF THE VIKINGS

“Ir what Fontenelle has said be true, that history is merely
a fable agreed upon by common consent, it is no less true that
fable is frequently history misunderstood.”' In various ways
older and recent writers have sinned against the truth expressed
in these words. Medieval authors, such as Snorri in the
Ynglinga Saga (Heimskringla) and Saxo in his Historia Danica,
simply incorporated the saga with history, and even myths,
euhemeristically conceived, were made to do service as histor-
ical material. Thus Othinus is represented as an ancient king,
and Hotherus and Balderus as having actually existed. At
present, on the other hand, scholars often lose sight of the
historical elements of the sagas : heroes and gods, identified \
with each other wildly and arbitrarily, are alike relegated to
the domain of mythology. In our treatment of German and
Anglo-Saxon sagas, we have already emphasized the historical
elements that they contain. The same holds good to an even
greater extent of the sagas that have been transmitted from the
prehistoric age of the Scandinavian peoples, more particularly |
of the Danes, who are the first to appear upon the stage of
history. Frequently interwoven with the Anglo-Saxon legends
treated above, as well as combined with those of the other
Scandinavian peoples,? these sagas contain the very pith of
the oldest history of the North. This is gradually becoming
more generally recognized,-especially since literary criticism

1 From Michel Servan; Steenstrup uses the passage asa motto for one of the
chapters of his Normannerne.

2 Thus among the leading characters of Saxo’s Historia Danica we meet with
the Norwegian Eirikr Malspaki and the Swede Starkad.
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has shed light on the sources from which these accounts were
drawn, and since the unfruitful arbitrary combination of narra-
tives and characters has made way for a critical examination
in accordance with stricter methods.

" While none of our sources goes back to a time antedating
the Viking period, there yet exists a large group of sagas that
were indigenous to the North before Danes, Norwegians, and
Swedes through their incursions came into contact with the
peoples of Western Europe, and these can be clearly differ-
entiated from the no less numerous legends that originated
at a later date, or which the Norsemen borrowed from other
nations. To this older group we must first of all direct our
attention. We cannot attempt to give an even approximately
complete survey of these sagas. We are concerned merely
with their general character, and with the light that they. throw
on religion.

Like the Anglo-Saxon and other Teutonic royal families, so
the Norse kings claim a god as their ancestor, usually Odhin
or Rig-Heimdallr. ( Alongside of the Anglo-Saxon genealogies
the long lists of Danish kings deserve mention.)) How much
importance was attached to genealogies may be seen, by way
of illustration, from an Eddic poem, the Hyndluljodk, in which
Ottar, the protégé of Freyja, is instructed by the giantess
Hyndla regarding the descent of various noble families, among
others, of the Skjoldungs, the Danish royal house. Similar
enumerations of names continue to a later period to be char-
acteristic of Norse literature. Even the Icelandic sagas usu-
ally begin by tracing the lineage of their chief characters as
far back as possible, and by inquiring into even the remotest-
relationships. Similarly the narratives of battles on land or
sea frequently consist of little more than the names of the
chief combatants.

One of the earliest of the Danish kings that live in the saga

1 They may be found in Petersen, Danmarks Historic i Hedenold, 1, 137 ; 11, 5.
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is Frodhi of Leire on Seeland. It is not surprising that this
saga should represent the Danish kingdom as constituting, from
the very outset, a unit under the chief king at Leire, whereas
several particulars point to a division under numerous petty
sovereigns. This Frodhi was the Prince of Peace, whom the
wisdom of a later age, accordingly, made a contemporary of
emperor Augustus. Wherever the Norse language is'spoken
Frodhi-peace is known. In his day no man did another harm,
even though he should fall in with the murderer of father or
brother. There were no thieves or robbers to be found in the
land. One could safely without fear of its being touched let
a golden ring lie on the Jellinge-heath (Jutland). This con-
tinued until Frodhi purchased from the Swedish king two
giantesses, Fenja and Menja by name, who, with large mill-
stones, with the quern Grotti, were to grind for him gold, peace,
and happiness. He allowed them no longer respite than the
short interval between the cuckoo’s cries. A Norse song, inter-
calated into Skdl/dskaparmal (prose Edda), tells how instead of
Frodhi’s meal (gold) they ground out for the king calamity
and vengeance. When the two giantesses were thereupon
taken away by the enemy, they ground salt until the ships
sank under the weight, in consequence of which the sea became
salty. The mythical conception of a golden age of the past
underlies the tale. Its termination is ascribed to the king’s
greed of gold. It seems somewhat risky, however, to find a
parallel to this in the lines of Voluspa, where we read that
Gullveig, also symbolizing the power of gold, brought about
the first war among the gods. This latter conflict between
Asir and Vanir will demand our attention under the head of
myths. It is possible that behind it the gods of various Teu-
tonic tribes lie concealed, but it is manifestly impossible to
make use of this narrative in an historical survey for the pur-
pose of deducing from it facts that throw light on the history
of the ancient Teutonic religion.
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None of the old kings is more famous than Hrolf Kraki,!
the gentle, brave, generous king at Leire, who is said to have
ruled about 600, although other legendary accounts place him
not far from Frodhi, during whose reign Christ is said to have
been born. Of this Hrolf numerous anecdotes are narrated.
One of these undertakes to explain the origin of his surname,
which was given him, when still young, by a peasant lad named
Voggr, who was surprised to see before him a thin little man
(Kraki) instead of the stalwart figure of a hero. Hrolf was
the son whom king Helgi, without being aware of the relation-
ship, had begotten by his own daughter Yrsa, who subsequently
wedded the Swedish king Adils. Hrolf won fame in combat
with the Saxons, but more particularly in his struggle with the
afore-mentioned Swedish king. Adils having failed to give a
fitting reward to the twelve Danish Berserkers who had aided
him in a fight on the ice of the Vaner Lake, Hrolf accordingly
went to meet him. Hrolf showed his courage by jumping
through the fire, and his sagacity in dividing his enemies and
humiliating Adils by the device of strewing gold behind him,
which his pursuers stooped to pick up. In Hrolf’s last fight,
also, in which he was vanquished by the magic arts of his
sister Skuld, the Berserkers, chief among them Bqdhva_r Bjarki,
fought at his side. The king fell, but was avenged by Voggr.
This last fight and the fall of Hrolf form the theme of the old
Byarkamdl, which we are able to reconstruct from scattered
verses and the Latin imitation of Saxo.? This song was
famous in the North and lived in the memories of men. The
scald Thormodr still sang it to the army before the battle at
Stikklestad (1030), in which St. Olaf fell.

The hero Starkad occupies a unique position in Norse
poetry. The original songs have not come down to us, but

.’ Compare Hrélfssaga Kraka; Snorra Edda (Skdldskaparmdl); Heims-
kringla (Ynglingasaga, Chapters 33, 34); Saxo, HD. II.
2 A. Olrik, Danske Oldkvad i Sakses Historie (1898).
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several Norse sagas! mention him with more or less detail,
and Saxo gives a circumstantial account of his heroic deeds,
and furnishes even a poetic imitation in Latin of epic poems
on his life. Miillenhoff’s? keen analysis has distinguished
eight Starkad songs and determined their sequence. These
poems differ greatly from one another in tone and spirit.
Some narrate in an interesting but dignified manner some ad-
venture or achievement of the hero. Others, such as the lam-
poon on the king and queen, are vulgar and obscene, though
not without an element of humor. While Starkad’s home is
Upsala, he plays his most important réle at the Danish court.
He is the friend of king Frotho and the foster father of the
latter’s children, Ingellus and Helga. He guards their honor,
in part by arousing king Ingellus from his slothfulness and
inciting him to wreak vengeance for the death of his father,
in part by warding off disgrace from the person of the princess. |
It would be idle to-seek either history or nature-myths here.
The narratives in their present form do not furnish us with a
clew to their origin : they represent a fusion of sagas of Swedes,
Danes, and Heathobeards. According to Beowulf, Ingellus
belonged to the latter. Starkad is, however, a representative
figure of the North, in the closing centuries of heathenism, the
ideal hero, notwithstanding the shadow cast on his character.
While Odhin has richly endowed him with noble gifts, Thor
has added to these others that neutralize the former, decreeing
more particularly that he was to commit three shameful deeds
(nidhingsverk). Onthe whole, however, he remains the typical
embodiment of heroic courage, fleet-footed, strong, resolute,
persevering, continuing the combat even when sorely wounded,
full of self-conscious strength, and in no way resembling the rag-
ing, barking, howling, foaming Berserkers. Starkad’s contempt
of all luxury and effeminacy, of excesses in eating or drinking,

1 Hervararsaga, Gautrekssaga, Ynglingasaga.
2 DA. V, 301 ff,
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of every refinement in mode of life, of jugglers and gamblers,
is-brought out into strong relief. All these he regards as signs
of decay: they undermine the hero’s manhood.

One of the most important events of this prehistoric period
is the bellum Bravicum, in which Starkad also plays a r6le, and

which has been called the Trojan war of the North. We find
| it referred to everywhere in Norse literature; Saxo and the
Icelandic Spgubrot furnish a detailed account. Many scholars
regard this battle at Bravallir between Harald Hildetand of
Denmark and the Swedish king Ring as an historical struggle
that took place about 730, shortly before the beginning of the
Viking period. Older historians, such as Munch, even furnish
numerous particulars as to the historical causes and results of
this war. At a later time other scholars recognized only mytho-
logical material, and the battle at Bravallir was regarded as
another variation of the first mythical war that broke out
on earth. Neither the former nor the latter view rests on a
sound basis. Better results have been gained through literary
criticism. From the accounts that have come down to us, Olrik
has attempted to reconstruct the original Norse poem with its
staves, and we now possess a list, some one hundred and fifty
names, of the heroes who faced one another on this field of
battle. At Bravallir representatives of the entire North met
in combat, among them Tylenses, although Iceland was not
discovered until more than a century after the time when the
battle is said to have taken place. The Bravalla song must
have been composed in the second half of the eleventh century.
Various details suggest reminiscences of the sea battles at
Sveldr (1000) and at Helgea (1027). The elaborate naval
preparations, so out of place in the case of a land battle (only
the Danes required transport ships), have simply been trans-
ferred from these naval encounters. The Norse song points
to Telemarken as its place of origin, since archers from this
district are introduced to decide the struggle.
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Miillenhoff has extolled the Bravalla song as being next to /
Voluspa the grandest poem of the North. According to him,
it sounds the funeral knell over the heathen, heroic world.
But its significance can scarcely be as broad as all that, as is
clearly shown by the speeches that Saxo puts into the mouths
of the two kings before the battle begins. Norwegians and
Icelanders are found fighting on both sides, although in general
it may be said that the united forces of Swedes and Norwe-
gians stand opposed to Danes and a majority of foreign peo-
ples, Saxons and Wends. King Ring emphasizes this fact
and refers to the arrogance of the Danes, which must be
checked. Harald, on the other hand, entreats his men to
remember that the Danes are more accustomed to subjugate
than to serve their neighbors.  This constitutes the central
thought of the poem, and it contains, therefore, an element of
historical truth, to this extent at least, that it testifies to the
ancient struggle between Danes and Swedes even in the period
of the sagas.

While we are, therefore, not able to attach to the Bravalla
song the significance of a farewell to the old world, it is yet
not wanting in religious conceptions. Aside from the three
Skjaldmeyjar (shield-maidens) who fight on the side of the
Danes, and of whom one is to succeed Harald after his fall,
the réle played by Odhin is of especial importance. Through-
out his.long, glorious reign Harald has been the favorite of
Odhin, who had taught him the wedge-shaped battle array
(svinfylking). But now Odhin has fanned the flames of war
and, in the guise of the charioteer Brunn, leads Harald on to
destruction, in fact hurls the old, blind king to the ground and,
since he was invulnerable to steel, slays him with the mace.
We must not look upon this act as treacherous ; on the con-
trary, it is the last and highest favor that the god bestows upon
the brave Harald, who as Odhin’s favorite is not destined to
suffer a disgraceful straw death, but falls gloriously on the
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field of battle, surrounded by thousands of brave heroes, and
honored with a splendid funeral, which his enemy Ring himself
orders.

The old sagas then not merely supply material for the mental
gymnastics of myth-comparison, but also yield some results
that are of value for the study of the ancient religion. Literary

| criticism must of course decide what is to be considered old
and indigenous, and it has by no means as yet said its last
word concerning these intricate problems. Thus we are still
at a loss to decide what features of the three Helgi lays
are originally Danish and which are Norse. These lays are
among the most difficult of the Edda. They tell us of two
Helgis, but the prose pieces, which establish an artificial con-
nection between the various fragments of the saga, mention
three, whom they represent as one and the same person, twice
reborn. Part of this material is no doubt indigenous, but it is
equally certain that it has been fused with elements of later
origin. Attempts, some of them of recent date, have been
made to separate these two elements, but they have not as yet
led to certain results.

The mythical material in Saxo, though euhemeristically con-
ceived, and that found in the Norse sagas can be more readily
distinguished. Saxo himself, to be sure, frequently fails to rec-
ognize it as such. While he understands that it is Odhin who
interferes with the natural course of events at Bravallir, he
does not elsewhere suspect that the same god appears in vari-
ous guises and under various names. Odhin is, for example,
the one-eyed old man, who taught king Hadding how to array
his men in battle; he is now called Yggr (Uggerus), then
again Hroptr (Rostarus). Olrik, in distinguishing between the
Danish and Norse sources of Saxo, has pointed out that the
latter are rich, the former poor, in “supernatural” motifs, such
as prophecies, magic, interference of gods with the course of
events, Walkyries and Skjaldmeyjar (the latter, not necessarily
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to be identified with Walkyries, also occur in the Danish
sagas), Berserkers,! metamorphosis, and rebirth. While the,
ideas of later writers may to some extent have colored their
accounts of sagas, it is certain that these are not literary prod-
ucts in the usual sense of the term, but contain a nucleus of
history from the prehistoric period and reflect ancient manners
and customs. That the queen followed her consort in death
is shown, for example, by the story of Asmund and Gunnhild
at Upsala. These sagas were furthermore current among the
people, as is proved by the numerous proper names, and by -
the fact that formerly, and to some extent even now, the graves
of the ancient heroes were pointed out in certain localities.

The Viking expeditions of the second half of the eighth |
century mark for the Scandinavian North the beginning of the |
historical period, in which the Norsemen? came into contact |
with the peoples of Western Europe. Ragnar Lodbrok ? and
his sons, who fought in England at the beginning of the ninth
century, stand indeed only in the twilight of history. His
death song is the A»dkumdl, which he is reported to have sung
in the pit filled with snakes, into which the Northumbrian king
Ella had ordered him thrown. The poem is, however, of far
later date, — about A.D. 1200.

The significance of the Viking expeditions, from the point
of view of religion, must not be underrated. Although this
encounter between heathen and Christians bears in no way
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